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FOREWORD: Iran — the Persianate world — Hungary

FOREWORD

Iran — the Persianate world — Hungary'

The present volume contains studies relating to Iranian civilisation and cultural
studies. Orpheus Noster, an interdisciplinary journal published by the Karoli Gaspar
University of the Hungarian Reformed Church, founded in 2009, plays a pivotal
role in promoting research in Iranian history and culture in Hungary, since to the
best of our knowledge the present volume of this journal is the very first one in
Hungary dedicated completely to subjects relating to Iran and Iranian culture.

Before introducing the papers of the present volume, itis important to ask: why it
is valuable to discuss Iranian and/or Persianate culture and civilisation at present in
Hungary? The precise definitions of the two words ‘Iranian’ and ‘Persianate’ might
prompt some political difficulties, but we would like to emphasise that our main
aim in using these terms was to show the utmost diversity and complexity covered
by these concepts. First of all, it is very important to point out that when we speak
about Iranian culture or lands of Irangamin, or about the Persianate world (or in some
cases the Persophone world), this does not refer to a single political entity or a political
® unit but rather a cultural pattern which connects different geographic regions. In
a premodern historical and cultural sense (before the rise of modern western-style
nation states in the late 19*" or 20™ centuries), elements of this Iranian/Persianate
cultural influence can be discovered in several major centres from the present-
day Northern Balkans (Bosnia and to a limited degree Ottoman Hungary) to Asia
Minor and the Caucasus, Central Asia, present-day Iran, and in varying levels in
Afghanistan, Pakistan, and as far as in India.

Parts of these vast areas have been ethnically populated by several groups who
were connected on different levels to Iranian/Persianate cultural influences. The
first level is represented by nations speaking variants of Persian in present-day Iran,
Afghanistan, Tajikistan and Uzbekistan; these groups were exposed to the highest
level of Iranian/Persianate cultural influences. Present-day Farsi, Dari and Tajik
speakers are all cultural descendants of the Classical Persian cultural and linguistic
unity, where these groups followed the same premodern cultural models (though
all these groups always showed a great variety of religious and ethnic background
in their social structures). The areas populated by these people can be called Persian
lands and the use of the plural (‘lands’) is a deliberate one, owing to the complexity
of these areas of present-day Iran, Afghanistan and Central Asia in the past and
present.

Y A szerd jelen tanulminya a Magyar Mitvészeti Akadémia Mitvészeti Osgtondijprogramjanak tamogatdsdval

Jjott létre. The present paper of the author is supported by the Scholarship Program of the Hungarian

Academy of Arts.
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The second level is represented by peoples of non-Persian Iranian background
in the above-mentioned regions such as Kurds, Balochis, Pashtus, Ossetes, and
so on, who have their own Iranian languages and cultures different from Persian-
speaking groups; however, in many cases these peoples have been also influenced
to a certain extent by Persianate cultural crossroads.

The third group within the Iranian/Persianate world is represented by non-
Iranian peoples, mainly but not exclusively different Turkic-speaking groups
(especially Azerbaijanis, Ottoman Turks and Uzbeks) in Asia Minor, in the Southern
Caucasus and in Central Asia, who came into close contact with Persianate cultural
elements. Muslim peoples under Ottoman rule in the Balkan Peninsula, such
as Bosnians and groups of Albanians, Muslim subjects of Mughal India, as well
as Iranian and Central Asian Jews and Armenians also had Persianate aspects
in their culture before the advent of the modern world in the above-mentioned
geographical areas. As an example, we can say that the knowledge of Classical
Persian and Classical Persian literary works among the educated and religious
classes is a constant Persianate element of these non-Iranian peoples. Persianised
Islamic culture evidently played a major role in disseminating Persianate cultural
trends in this third group. Some branches of Islam became also partly Persianised,
especially some Sufi groups in the Balkan Peninsula (such as the Mevlevi dervishes
who promoted Persian language in 16-17" century Ottoman Hungary). This
short introduction shows that Persianate identity is a cultural phenomenon where
Persianate culture could exist independently of any political aspects and this
cultural phenomenon was cultivated in several geographical centres between the
Bosphorus and the Bay of Bengal.

As for Hungary, it has its own place in the realm of the Iranian/Persianate world.
It is not only because of 19—20%" century Oriental studies that Hungarians became
acquainted with Persianate cultural elements. Cultural and historical ties between
Hungarians and Iranians are manifold. First we should refer to aspects of early
Hungarian history, the birth and roots of the Hungarians, where significant Iranian
cultural, ethnic and linguistic influences can be detected. As it is well-known,
there are Iranian loanwords in the Hungarian language, the number of which is
roughly sixty according to the research of the greatest Hungarian Iranologist, Jinos
Harmatta. It is also known that several Iranian languages exerted an influence on
Hungarian before 9oo AD; therefore one can hypothesise a relatively constant
interaction between early Hungarians and different Iranian tribes in the Old and
Middle Iranian linguistic periods, before the settlement of Hungarians in the
Carpathian Basin.

Besides these early contacts, Classical Persian written sources preserved
fascinating information on steppe history of the early Middle Ages. Here — among
others — we can mention the Hudisid al-alam (“The borders/ lands of the world”) penned
by an anonymous author and Gardizi’s Zayn al-ahbir (‘“The beauty of the histories”)
from the 10" and 11" centuries AD containing rich material on early Hungarians.
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It is also important to note that certain groups of Hungarians could have settled
in the Caucasus in the direct vicinity of the Persian lands. In Hungarian national
traditions and myths, as well as in medieval Hungarian art, we can also discover
several Persianate elements which refer to the contacts of early Hungarians with the
northern fringes of the Persianate world in Central Asia and the Caucasus.

It is also important to stress that peoples of Iranian origin settled in the
Carpathian basin in the past one thousand years. Peoples of Iranian origin are
represented by groups of Scythians, Sarmatians and Iazigs in the Roman period,
and in the medieval period by the Jasz (Alan) people who all chose present-day
Hungary as their new homeland.

Later on, from the end of the 14 century, a sense of Ottomanophobia played
a vital role in cementing ties between Persian lands and Hungary, since both
areas were threatened (and later were overrun) by the Ottomans. Ever since the
disastrous defeat of King Sigismund in the battle of Nicopolis in 1396, Hungarian
rulers were keen to build political ties with political powers in the backyard of the
Ottomans in order to halt or derail Ottoman expansionism towards the Balkans.
King Sigismund and King Matthias had their own representatives in late medieval
Persia, which helped to strengthen contacts between the two areas.

On the other hand, it was also Ottomans who promoted the Persianate culture
and the Persian language in Hungary in the 16-17% centuries as part of their own
cultural identity. Though the Ottomans were enemies of Safavid Persia, they were
one of the foremost cultural centres of the Persianate world, representing Persianate
culture without direct Safavid political influence. Persian literature was taught and
carefully cultivated by Ottoman educated classes in Buda and Pécs, and perhaps
elsewhere in Ottoman Hungary. Besides this, a certain amount of Persian poetry
was also produced by Muslim Ottoman authors of Bosnian origin in 17" century
Hungary.

Oriental studies began developing modestly in the late 18" century in Habsburg-
ruled Hungary. In this period it was the Hungarian national awakening which
raised interest in the eastern roots of early Hungarians. This new national movement
paved the way for the revival of Hungarian-Iranian/Persianate cultural contacts.
Emblematic figures such as the eminent Hafiz philologist Kiroly Imre Reviczky
(1737-1793), or famous Orientalists such as Arminius VAimbéry (1832-1913) or Sir
Aurel Stein (1862-1943) came from Hungary and all had a lasting influence on
Iranian studies both inside and outside Hungary.

As for the present volume, all the above-mentioned complexity of the Persianate
world is reflected in this selection of papers. In this volume we find essays on
history, political studies, religious studies, linguistics and Eastern European-
Iranian connections, focusing on different historical periods from late antiquity
until modern times.

Touraj Daryaee’s paper (‘Khosrow II in the Pahlavi Text Mah i Farwardin rog
7 Hordad’) is an attempt to address the legacy of Khusraw II (Khosrow II) as it
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was reflected in the Middle Persian text entitled Mah 7 Farwardin roz i Hordad
(“The month of Farwardin, the Day of Hordad’). This paper throws a rare light on the
hitherto neglected fact that Khusraw I1 (591-628), the last significant member of
the Sasanian dynasty, is relatively scarcely mentioned in Pahlavi literature; one of
the few exceptions is the testimony preserved in the Mah 7 Farwardin rog i Horddad,
which contains a chapter on the miracles and treasures of Khusraw I1. As the author
rightly suggests, there is much in common with later Arabic and Classical Persian
sources on Husraw II in this chapter and this fact helps to re-interpret parts of
Pahlavi literature.

Miklés Sarkézy’s paper (‘Some Notes about Jalal al-Din Hasan IlI—and His
Contacts with the Abbasids’) addresses the political and diplomatic contacts of the
Nizari [sma'ili state at the beginning of the 13* century AD during the rule of Hasan
I11 (1210-1221). The author proves that the policy pursued by the Nizari [sma‘ilis at
the beginning of the 13" century was mainly of pragmatist character rather than an
ideologically-minded one, thus allowing the Nizari Isma‘ilis to balance successfully
between several major powers of the Middle East. Besides this political attitude
conducted by the Nizari Isma‘ilis, interesting details about the Mongol policy
towards the Nizari Isma‘ilis are revealed in the concluding chapter of the paper.
Sérkozy’s other contribution to this volume is his Hungarian translation of a part of
the well-known travelogue of Nasir-i Husraw Qubadiyani (1004-1088), the famous
Isma ili thinker and author of Central Asian origin. Through this vivid description ®
of Fatimid Cairo in the 1030s we can have a closer look at one of the flourishing
centres of medieval Islam. Nasir-i Husraw’s travelogue represents one of the first,
but already mature, examples of Classical Persian prose.

Hadi Jorati’s paper is written about problems of historiography of the early
Mongol period of Iran (‘Persian Primary Sources on the Mongol Campaigns, a
Pre-Appraisal”). More precisely, this paper offers a very detailed study relating to
the sources on the 13® century Mongol conquest of Iran, where Jorati shows true
mastery in the classification of different accounts of the Mongol campaigns against
the Persian lands in this era. Following a thorough overview of different sources
composed in various languages, Jorati focuses on the two perhaps most significant
Classical Persian accounts written in the Ilkhanid period: the chronicles of Juwayni
and Rasid al-Din, addressing their highly complex philological background and
manuscript problems as well as questions of authorship history and the very
important issues of the textual interdependence of the two sources.

Andris Barati’s elaborate essay (“The Succession Struggle Following the Death
of Nadir Shah’) follows based on primary sources the political struggles for power
just after the assassination of Nadir Shah (1736-1747) in mid-18 century Iran. By
the thorough analysis of important political events as well as the Nadirid successor
state’s inner political system, Barati proves that the state of the Nadirids can be
considered more complex than a mere buffer zone between the other emerging
post-Nadir Shah regional states of the Zands and the Durranis. This paper greatly
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helps us to understand the highly turbulent and complicated character of Iranian
history in the 18 centary. e
Katalin Somogyi’s paper (‘Between Paris and Ahvaz: Rudolf Mactch in Iran
(1949-1956)") is an introduction to the personality, life and work of Rudolf Mactch
(1919-1993), a famous linguist of Slovak origin who spent long years in Iran and
himselfwas an expert of several neglected Iranian minority groups, their languages
and literature. In the present essay a special emphasis is put on Mactich’s connections
with the Mandaean community of Ahvaz, who are followers of a gnostic religion
founded in late antiquity. This paper well represents the importance of Eastern
European scholars and their remarkable scientific achievements in Iranian studies.
Rozina Dombi belongs to the youngest generation of qualified and promising
Iranists in Hungary. Her paper examines sources on different periods of Persian
in the Islamic period, focusing on the characteristics of plural formation of words
in Persian. Relying on various genres, such as classical poetic and historical texts,
modern Persian prose, electronic media in Iran, and the lyrics of famous Persian
songs, Dombi successfully demonstrates that the ways in which the plural form is
expressed show wide diversity. Furthermore, the characteristics of the examined
plural formation used in different variants of this language (namely classical Persian,
modern standard Persian, and modern colloquial Persian) appear to be extremely
rich. Different plural formations co-exist, and it depends on the speaker’s social,
cultural and acoustic choices which of these plural formations are preferred.
Benedek Péri’s article is an important contribution to the study of Turco-Iranian
literary connections and interactions in Mughal India. Through the detailed analysis
of the Persian and Turkish (Chaghatay) ghazals of Bayram Khan, an important
Mughal official of Turco-Iranian background in the service of Mughal emperor
Akbar (1556-1605), we are offered a glimpse at post-Classical Persian poetry and
the influence it exerted on non-Persian literary traditions. Like many noblemen
following Timurid literary traditions, Bayram Khan also composed poetic works in
order to demonstrate his sophisticated knowledge of Persian literature and poetry.
It is also worth mentioning that, according to the thorough analysis and numerous
examples provided by Péri, Turkic literary genres often had a significant impact on
Persian poetry in the 16® century as well, as is made clear in Péri’s detailed paper.
In conclusion, we hope that this important collection of papers helps raise
interestin Iranian studies and culture in awider audience in Hungary and in Eastern
Europe as well. The present editor would like to express his deepest gratitude to the
Orphens Noster journal of the Kéroli Gaspar University of the Hungarian Reformed
Church, and especially to Dr Monika Frazer-Imregh for her support and enthusiasm
during the editorial process of this volume.
Miklé6s Sarkozy

10
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ToOURAJ] DARYAEE

Khosrow Il in the Pahlavi Text Mah i Farwardin vog i
Horddad

Mah i Farwardin rog i Horddd is a short but important Pahlavi text with which
some of the important events in the ancient Iranian tradition are associated. This
text provides much of the religious and mythical history of Iran relating to the
day of Khordad, in the month of Farwardin. The first half of the text describes
the mythological events and the sacred history of Iranians, while the second half
has an apocalyptic aspect to it. The text has been translated many times into both
English and Persian, but the Persian translations have received far less notice and
have been consulted much less frequently. The translations include those by K.J.
JamaspAsana,” M.-S Bahar,* S. Kia,? S. Orian,* M. Nazeriy and most recently by
Frantz Grenet,® who has provided the best English translation of this text and
discussed some of the interesting passages that depart from other Pahlavi texts.

Passages 27and 28 at the transition point between the two sections of the text deal

with Sasanian history and events in the seventh century CE. Passage 28 describes

@ Wahram i Warzawand’ with whom a short Pahlavi poem is associated, and refers to
the coming of Yazdgerd III’s son (Wahram) from China/India to defeat the Arab
Muslims.® Passage 27, the focus of this article, reads as follows (MFRH 27):

Mabh [i] Frawardin roz i Hordad 18 ¢is pad
18 5al 6 Husraw [i] Obrmagdan rased

* Kirshasp K. JaMAspasaNA: ‘The day of Khordad of the month Farvardin commonly called Khordad-
sil, translated from the original Pahlavi text.” In: Jivanji Jamshedji Modi (ed.), The K.R. Cana Menzo-
rial Volume, Bombay, 1900, 122-129.

2 Malik al-Sucard’ BAHAR: ‘Mah farvardin, raz-e khordad.’ In: Muhammad Gulbun (ed.), A Translation
of Some Texcts in Pablavi Language, Tehran, 1379, 143-149.

3 Sadiq KivA has provided the best Persian translation with copious notes which has escaped most of
the translators of this text, Mah-i farwardin, rig-i kburdad, Iran Kudah 16, Tehran, 1335/1956

4 Sa‘id ‘URIAN: Mutiin-i Pablawi, Tehran, 1371.

5 Ibrahim MirzA-v1 NAZIR: Mdh-i farvardin rig-i kburdad, Taraneh Publishers, 1373/1994.

¢ Frantz GRENET: ‘The Pahlavi text Mah 1 Frawardin r6z I Hordad: A Source of Some Passages of
Birtni’s Chronology.’ In: Werner Sundermann, Almut Hintze, Francois de Blois (eds), Exegisti nonu-
menta. Festschrift in honour of Nicholas Sinzs-Williams, Wiesbaden, Harrassowitz Verlag, 2009, 161-170.

7 Carlo CERETI: ‘Again on Wahram i Warzawand.’ In: La Persia e | /Asia Centrale da Alessandro al X Secolo,

Roma, Accademia Nazionale dei Lincei, 1996, 629-639.

Touraj DARYAEE: ‘On the Coming of Zoroastrian Messiah: A Middle Persian Poem on History

and Apocalypticism in Early Medieval Islamic Iran’ In: Wali Ahmadi (ed.), Converging Zones: Persian

Literary Tradition and the Writing of History. Studies in Honor of Amin Banani, Costa Mesa, Mazda, 2012,

5-14. The latest translation into English is by Prods Oktor Skjacrvo: The Spirit of Zoroastrianism, New

Haven, Yale University Press, 2011, 165-166.
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‘On the day Hordad of the month Frawardin, eighteen things

will reach Khosrow son of Hormizd over eighteen years.”

Grenet points out that this passage contains a strange piece of information. He
interprets it following Tabari ii.1042 as referring to the treasure amassed during
the first eighteen years of the king’s reign at Ctesiphon. He goes on to state that it is
possible that the ‘eighteen things’ refer to eighteen categories of offerings presented
to the king by his subjects as éwen, ‘customary gifts.™

Here, I would like to provide some observations and suggestions which may shed
new light onto this enigmatic passage. [ would like to propose that ‘the eighteen
things’ refer to a recognised tradition in Perso-Arabic literature describing the
unique possessions of the late Sasanian king. Khosrow 11, also known as Aparweéz,
is one of the most colorful kings of the Sasanian Empire. His rise and fall have been
the subject of much observation in Byzantine and Perso-Arabic histories. Except
for a few references, Khosrow II is absent from the Pahlavi corpus. His ultimate
defeat, dethronement, and murder by the Iranian nobility, as well as his religious
affiliation, might explain this absence."

However, his rare mention in the Pahlavi texts could be less due to historical
matters than to the opulence of his reign. Khosrow II’s opulence and his treasures
have been known for some time from early Islamic sources.”? I would like to draw
attention to the treasures and unique possessions of Khosrow II that are mentioned
in one of the rare passages about the rule of this king in the Middle Iranian textual
corpus. In the Jamidisp Namag, which is a Zoroastrian Apocalyptic text, Khosrow I1
is mentioned in the following manner (JN 16.30):

avad in-Ci gayam ki andar ayas oy avarveg xuddy andar gamin arim

vas Sabr u vas Sabristan giréd u vas xvdsta pa ag gamin ariom dvarad's

9  GRENET: 164.

o Ibid., 169.

©  J. Howard-Johnston suggests that the reason why Khosrow II’s history and defeat at the hands of the
Romans is glossed over by Firdawsi is that he was writing for his patron, Mahmud of Ghazneh, who
had to contend with the Byzantines. Consequently, Ferdowsi did not mention the wars as a main sub-
ject of this part of the S@hnameh. Rather, Ferdowsi concentrated on the romance of Khosrow IT and his
wife, Sérin, ‘Khosrow I1.” In: Ehsan YARSHATER (ed.), Encyclopaedia Iranica, 2010, iranicaonline.org/
articles/khosrow-ii.

2 Jivanji Jamshedji Mobr: ‘Eighteen Remarkable Things or Events of the Reign (593-628 A.C.) of Khus-
ru Parviz (Chosroes II) of Persian,” Asiatic Papers, Bombay, 1929, 19—45; Arthur CHRISTENSEN: L'iran
sous les Sassanides, Copenhagen, Paul Geuthner, 1936, 459-460; Mihri Bagari: ‘Afdiha-yi hijdah-ga-
na-yi Khusraw Parwiz,” Nasriya-yi Daniskada-yi Adabiyat wa ‘Uliim-i Insani, vol. 125, 1357, 91-115.

3 Thave used the latest transcription by Domenico AGOSTINT: Ayddgar i Jamdspig, un texte eschatologique
zoroastrien (Biblica et Orientalia 50), Rome, Gregorian and Biblical Press [Pontifical Biblical Insti-
tute], 2013, 80-81. Also see Giuseppe MESSINA: Libro apocalittico persiano Ayatkar i Zamaspik, Rome,
1939, 70-71; and Harold BAILEY: ‘To the Zamasp Namak I1.” BSOAS, passage 63, 581, also noted by
Sean ANTHONY: ‘Chiliastic Ideology and Nativist Rebellion in the Early ‘Abbasid Period: Sunbadh
and Jamasp-nama.’ Journal of the American Oriental Society, Vol. 132, No. 4, 2012, 647.

12
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‘And this too I will (fore)tell that it will be at that time: King Parwéz, he will take
many cities and provinces and bring much wealth from the land of Rome.’

It is interesting that this passage, one of the few in the Middle Persian corpus
dedicated to Khosrow II, mentions his success against the Roman Empire and,
most importantly, his ‘wealth’ (Paz.) xvdsta. The final date of the redaction of
Jamdsp Namag nearly coincides with the production of the above-mentioned Arabic
texts, followed by the Persian historical and literary material. One can say that
there is a good overlap between this material in the early Islamic period, and their
interrelation needs much attention.

But what are these ‘eighteen things’ that came to Khosrow I1? Let us look at four
important texts, two in Arabic and two in Persian that reveal the list of Khosrow’s
riches. These texts are: 1) T rik al-rosul wa’l-moluk of Tabari; 2) Ghurar akbbar nmulik
al-Furs wa-siyaribim of T2'alibi; 3) Sabnameh of Ferdowst; and 4) Zaynu'l akbbir of
Gardizi which are important for the literary and historical tradition for the Sasanian
period, and cover the riches and unique possessions of Khosrow II. None of these
texts provide a complete or exact list, but from their contents we can speculate
about the possessions of Khosrow II. Tabari’s Ti7ik al-rosol wa’l-neoluk, the earliest
source of them all, discusses the possessions of Khosrow II in a different manner
and will be analysed last.

Tha‘alibi’s Ghurar akbbir mulitk al-Furs wa-siyaribim was written between
ro17-1021 CE." This work is independent of the S@hnameb tradition, and as such,
has offered an important alternative source about Sasanian history and lore. The
Sabnameh of Ferdowsi was finished by 1050 CE, and its material was based on the
lost Xwadday-namag’ and oral tradition. Finally, Zaynu'l akbbar by Gardizi, which
dates from 1051-1052 CE, takes as its principal source the work of Jayhani, who
wrote the now lost Ketidb-¢ Tuwairik."®

In Ghurar, Tha‘dlibi is less interested in the history of the time of Khosrow II
than the tales associated with his rule. It is here that we find clues concerning the
18 ¢is ‘eighteen things,” although the number is not exact. Tha‘libi tells us that once
Khosrow I1 was able to defeat his opponent, Wahram Cobin, he began accumulating
wonderful things, living a regal lifestyle. Tha‘alibi lists a number of rare things in

4 Bilal OrRFALI: “The Works of Abit Mansiir al-Tah‘alibi.” Journal of Arabic Literature, Vol. 40, 2009, 297.

5 Mahmoud OmipsaLAR: ‘Could al-Tha‘alibi have used the Shahnama as a Source?.” Der Islanz, Vol. 75,
1998, 344.

16 Sahnameh of Ferdowsi. In: Jalal KHALEGHI-MoTLAGH (ed.), The Great Encyclopedia of Islam, Vol. 8, Tehr-
an, 1368.

7 For the Xwaddy-namag tradition see Alireza Shapoor SHAHBAZI: ‘On the Xwaday-namag.’ In: Iranica
Varia: Studies Presented to E. Yarshater, Leiden, Brill, 1990, 208-229. For the most detailed discussion
of the sources for Ferdowst’s Sahnanzeh see, Jalal Khaleghi-Motlagh: ‘Az Sahnameh ta Xodaynameh:
Jostari darbare-ye ma’khaz-e mostaghim va gheyr-e mostaghim Sahnameh.” Nawe-¢ Iran-¢ Bastan,
Vol. 7, No. 1-2, 1386, 1-122.

% Vladimir MiNoRrskY: ‘Gardizi on India.” BSOAS, Vol. 12, 1948, 626-627; Clifford Edmund Bos-
woRTH: ‘Gardizi.’ In Ehsan Yarshater (ed.), Encyclopaedia Iranica, 2012, iranicaonline.org/articles/
gardizi.
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reference to the Pahlavi text of Mdh Frawardin. On the other hand, two sections of
the Sabnameb recount two different sets of wondrous accumulations of Khosrow
Parwéz. The first one is concerned mainly with his treasures, (Per.) ganj. In the final
section, which focuses on the life of Khosrow, we find another list placed in a eulogy
to the king. The list, however, does not correspond to the content provided by the
other texts. Zaynu'l akbbar on the other hand, provides a list, just like Ghurar, but
the items cited are different. Let us look at the list provided by the three authors:

Ghurar Zaynu'l akbbar Sabnameh
Ctesiphon arch Ctesiphon arch Ctesiphon
Khosrow’s Throne Khosrow’s Throne Khosrow’s Th.
Chess set [?] Chess set [?]

Sabdiz horse

Sargis Sargis Sargis

Barbad Barbad Barbad
White elephant elephant
Sirén

Kayanian banner
Young man

Backgammon

True Cross @

Treasures

Wind Treasure Wind Treasure

Cow Treasure
Arus Treasure Arus Treasure
Khazra Treasure Khazra Tr.
Diba Treasure Diba Treasure
Burnt Treasure Burnt Tr.
Sadruwin Bozorg Guseh

Sadruwan BG

Mostfesar gold Treasure

Méssar throne

Qasr Sirén
Poudr Tr.
Afrasiyab Tr.

It is apparent that Tha’alibi’s list is the most complete, and Zayn ul-akbhbar supplies a
list that is similar to it. It is also apparent, as mentioned by Omidsalar, that Ferdowsi
did not use the same source as Tha’alibi, as attested by the content of the list above.
On the other hand, Gardizi and FerdowsT’s lists of treasures are not mentioned by-
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and-large by Tha’alibi. However, the list of treasures appears to be arbitrary, and was
perhaps an embellishment. It is for this reason that Tha’alibi only speaks about two
treasures: The Wind Treasure (he uses the Persian term kanj bigivard) and the Cow
Treasure (kang al-sir). The Wind Treasure was the treasure that Heraclius placed
on his ships after the Persian general Sahrwaraz put Constantinople under siege.
The wind carried the ships to Alexandria and it fell into the hands of the Sahrwaraz
who sent it forth to Khosrow. The Cow Treasure (kang al-siir) was a find of one
hundred containers of fine gold which belonged to Alexander the Great.” Let us
now turn to the oldest and most important sources, namely that of Tabari. Tabari
was born in Amol in the ninth century CE, in the Abbasid period.>® Tabari reports
a large number of riches belonging to Khosrow II: 12,000 women and servants;
999 elephants; 50,000 horses and camels and other exorbitant numbers in terms of
coinage.” The tone of the text is quite negative.

None of the lists found offer a complete and firm account of the ‘eighteen
things.” The original tale was probably lost with time; only the number eighteen has
remained, unless it was a literary embellishment. It is possible that authors shared
their lists or simply added items that they saw as important treasures. Some of the
objects precede Khosrow II’s rule. What is important is that authors had only a
vague memory by the early Islamic period while compiling the tradition of late
antiquity about the wealth of Khosrow II.

Aside from these reports, can we find another explanation for the eighteen
treasures of Khosrow II? I would like to propose another scenario which may
connect us to our Pahlavi text. Tabari relays an interesting tale according to which
Khosrow IT had eighteen sons, a piece of information corroborated by the Sprenger
30 manuscript, Hamza al-Isfahani, as well as Nihayat al-Arab. The names of the
sons are as follows: 1) Sahriyar; 2) Mardansah, 3) Karansah; 4) Pérozan-$ah; 5)
Abziud-3ah; 6) Sadman; 7) Rad-abzad-$ah; 8) Sad-zik; 9) Arwand-zik; 10) Xorreh;
11) Mard-xorreh; 12) Zadan-xorreh; 13) Sirzad; 14) Jawan-3ér; 15) Jahan-baxt; 16)
Mard-panah; and the last two being somewhat unclear as 17) Pus-del and 18) Pus-
weéh.? Tabari also states that the soothsayers had told Khosrow of an impending
catastrophe, relating to one of his sons, who would have a deformity. Yazdgerd III
is presented with a deformity, hence he was either sent to Sistin or Sawad.* This
piece of evidence is important in that it fits well with the second half of the Mah 7
Farwardin roz i Horddd and its apocalyptic tone.

In conclusion, it is important here to note the relevance of Arabic and Persian
texts to solve some of the riddles found in the Pahlavi corpus. While most scholars

®  THA'ALIBI: 702.

2 Elton DANIEL: ‘Tabari,” In: Ehsan Yarshater (ed.), Encyclopedia Iranica, 2013, iranicaonline.org/ar-
ticles/tabari-abu-jafar.

2 Alireza Shapoor SHAHBAZI: Tirikh-i Sdsanian, Tehran, Markaz-i Nasr-i Dani$gahi, 1389, 201—202.

2 Ibid., 649.

3 Ibid., 204.
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have been concentrating on the list of the unique possessions of Khosrow 11, it
may be possible to link the ‘eighteen things’ that came to the king of kings with
his eighteen sons. Certainly, the context of the passage fits Tabari’s discussion
about the end of the Sasanian Empire. While one would assume that 18 &s would
be associated with inanimate objects, there is a long tradition in Indo-Iranian and
Zoroastrian numerology to connect disparate things.># Hence the connection of
‘eighteen things’ to eighteen sons may have been an oral tradition and a biographical
linkage that was since forgotten.

This essay shows that the idea of a pre-Islamic and post-Islamic division in
literature and history does not hold, especially for those who work on the field
of Zoroastrianism, and the ancient and Islamic History of Iran. In late antiquity,
literature circulated through most of the communities living in the Near East,
hence the presence of a passage in the Pahlavi texts and its mention in the Arabic
and Persian texts seems natural. This collaboration and corroboration between
the different fields and genres of literature is the key to a better knowledge of late
antiquity and the traditions that circulated among Zoroastrians, Jews, Christians
and Muslims. The story of the eighteen sons of Khosrow II may be one of these
traditions tangentially referred to in the Pahlavi texts.

Abstract

This paper addresses the representation of Khosrow Il (Kbusraw) in the Pablavi texct Mah i
Farwardin rog i Horddd. Despite the bistorical importance of the last significant Sasanian
ruler, bis remembrance is scarcely mentioned in Pablavi literature. Mah 7 Farwardin rog i
Hordad is excceptional, bowever, in this respect, because it preserved a chapter containing a list
of miracles and treasures of Khosrow II which is very similar to Arabic and Classical Persian
testimonies on Khosrow 1. This creates a broader perspective for the interpretation of Pablavi
traditions in the light of Islamic sources.

Keywords: Mah 7 Farwardin rog i Horddd, Pahlavi literature, I1. Khosrow, Tha’alibi,
Tabari

Regiimé

A tanulmény célja I1. Khosrow (Khusraw) szdszdnida uralkodé reprezentaciéjanak
vizsgalata a Mab 7 Farwardin rog i Horddd cim( pehlevi szovegben. Annak ellenére,
hogy II. Khosrow az utolsé jelentds szdszdnida uralkodé volt, viszonylag kevés
alkalommal tlnik fel a pehlevi irodalomban. A Mah i Farwardin riz i Horddd

%4 For numbers and their connection to the larger issues of the cosmos and society see, Yuhan VEVAINA:
‘Textual Taxonomies, Cosmological Deixis, and Numerological Speculations in Zoroastrianism.’
History of Religions, Vol. 50, No. 2, 2010, 127-134.
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Persian miniature. Camp scene from late in the classic period, with no frame. Manjun (at top wearing orange)
spies on his beloved Layla (standing in tent doorway).
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azonban kivételes ebbdl a szempontbél, mivel fennmaradt benne egy fejezet,

amelyben II. Khosrow csoddinak és kincseinek listdja taldlhat6. A forrds a II. -
Khosrowr6l sz616 arab és klasszikus perzsa szévegekkel k6zos hagyoméanyt 6rzott

meg, megismerésével lehet8ség nyilik arra, hogy a Pehlevi irodalmat szélesebb

l4t6szogbdl, iszlam forrdsok fényében is értelmezziik.

Kulcsszavak
Mab i Farwardin rog i Hordad, pehlevi, 11. Khosrow, Thaalibi, Tabari
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MIRLOS SARKOZY

Some Notes about Jalal al-Din Hasan III — and his Contacts
with the Abbasids

Foreword

The rule of Jalal al-Din Hasan III lasted for only a decade between 607/1210 and
618/1221 but it proved to be significant in the history of the Nizaris. During his rule,
momentous changes were occurring in the Middle East: the mighty Khwarizmian
Empire was annihilated by Chingiz Khan’s invading Mongol armies, who pillaged
much of Central Asia and northern Iran, causing an unprecedented disaster in the
Islamic world.

Generally, Hasan III is credited with building a rapprochement with Sunni
Islam and, for this, he was awarded the title naw-musalmin (according to Sunni
sources).' Indeed, his efforts to gain wider acceptance within the Islamic world—
and to be accepted by the Abbasid caliphate—were especially successful. Hasan II1
was a significant and talented figure among the Ebuddwands of Alamut, someone
who did his utmost to reposition the Nizari state both internationally and locally. ®
His bold steps transformed the milieu around the Nizari state, which was in dire
need of obtaining new allies.

The Nizaris had been extremely flexible in their local and regional policies,
usually making agreements with every possible local force and dynasty which could
serve their interests. Thus, we see the existence of Nizari-Twelver Shi‘i, Nizari-
Sunni and Nizari-Zaydi coalitions, which nonetheless greatly fluctuated according
to the needs of the Nizari state.

In the case of Hasan III his rapprochement with the Abbasids and Sunni Islam
fits well into the above-mentioned Nizari policy of pragmatism; however, we also
believe that some aspects of his rule were exceptional. First, Hasan III’s decision
was widely publicised in the Sunni world by both contemporary and later Sunni

* The term naw-nusalmdin refers to Hasan 11I's newly acquired ‘Sunni identity’ as reflected in Sunni
sources. See ‘Ala’ al-Din ‘Ata-Malik b. Muhammad JuwayNi: The History of the World-Congueror, vol.
3, tr. John A. Boyle. Cambridge, MA, Harvard University Press, 1958, 243—-249. Fadl Allih Hamadani
RASHID AL-DIN: Janzi ‘ al-tawdrikh, ed. Muhammad Rawshan, Tehran, Miras-i maktab, 1387 Sh./2008,
171-175. Jamal al-Din Ab@’l Qasim ‘Abdallah b. ‘Ali Kashani: Zubdat al-tawarikh: bakbsh-i Fatimiyin
wa Nigariyan, ed. Muhammad Taqi Danishpazhah, 2nd ed., Tehran, Nasr-i Danis, 1366 Sh./1987.
214-217, Marshall G. S HopGson: The Order of Assassins: The Struggle of the Early Nigdri Isma ilis Against
the Islamic World. The Hague, Mouton & Co, 1953, 217-225, Bernard LEw1s: The Assassins: A Radical Sect
in Islam. London, Weidenfeld & Nicolson, 1967, 78-81. Farhad DAFTARY: The Isnza’ilis, Their History
and Doctrines, Second Edition, Cambridge, Cambridge University Press, 2007, 375-376.
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chroniclers.? Unlike the dealings of his predecessors with various local and major
powers, which are either neglected or suppressed in our written sources, the
decision of Hasan III to join the Abbasid Caliphate was generally well received.

Itis beyond this article’s scope to comprehend the true reasons for this adoption
of Sunni Islam — and much has been written about them. I very much agree with
Marshall Hodgson? and Farhad Daftary, who both emphasise an increasing
isolation as a possible reason for Hasan III’s decision to nominally accept Sunni
Islam. On the other hand, Hodgson is right when he says that Hasan I1I was perhaps
the most versatile Nizari ruler, one who did not hesitate to create a coalition with
any possible partner who might serve his interests.’ His followers regarded his
‘new’ policy simply as a certain kind of tagiyya.®

The foreign policy of Hasan IT1

As for the Khwirizmians, we need to note that, according to Juwayni’ (who
occasionally praises Hasan III for his turn towards Sunnism), Hasan III had also
made some gestures towards the Khwarizmians at the beginning of his rule,
sending envoys to Gurganj and perhaps having the kbutha recited in the name
of the Khwarizmian ruler. Nasawi® says that the Khwarizmians carefully noted
this gesture and, later, under Hasan IIT’s successor, ‘Ala" al-Din Muhammad III,
® they reproached the Nizaris for abandoning their custom of reciting the kbutba in
the name of the Khwirizmshah. The Khwarizmians demanded this as one of the
preconditions for reinstating normal contacts between the two states.?

While Hasan III could, theoretically, make overtures to the Khwarizmians, in
reality he had clearly sided with the Abbasids. According to Juwayni, Hasan III
sent secret envoys to Nizari communities living under Khwarizmian rule in Central
Asia as early as 616/1219 to inform them about the arrival of the enormous Mongol
army.™ Yet it was the same Hasan III who was the first ever Muslim ruler to greet
Chingiz Khan (in Jumada I 616/August 1219) when the Mongols crossed the Oxus
River.” These two facts (the secret Nizari operations in Central Asia and the attempt

?  See DAFTARY, 2007, 635, n. 177-178.

HobGson, 217-220.

DAFTARY, 2007, 175.

Hobason, 223.

Taqiyya is certain sort of concealment of intentions and identity widely practiced by different Shi‘i

- N

groups in order to save their communities.

7 JuwAyNi, vol. 3, pp. 243-245.

8 Muhammad b. Ahmad NAsawT: Sirat-i Jaldl al-Din Minkubirni, ed. Muhammad Minuwi. Tehran,
Bungah-i Tarjumah va Nashr-i Kitab vol. 1, 344 Sh./1965. 230.

9 NASAwI, 163-166.

©  JUWAYNI, vol. 3, 243; HODGSON, 223.

" HoDGSON, 223; DAFTARY, 2007, 377.
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to make peace with the invading Mongols), and the wish to have the Mongols not
attack Nizari areas, prove the great flexibility of Nizari state policy under Hasan III.

Hodgson emphasises the signs of mutual understanding and reconciliation
between Baghdad and Alamaut since it is highly likely that Caliph al-Nasir (r.
596-622/1200-1225) was as motivated as Hasan III when it came to building up
stronger contacts with the eachother. As Hodgson and others have said,*? al-Nasir
was an avid supporter of the so-called fituwwa movement® and a builder of the
so-called Tulisman Gate in Baghdad with its inscription @l-da‘wa al-hadiya’ (‘the
rightly guiding mission”)—which possibly shows Shi‘iinfluence.’# The presence
of Shihab al-Din al-Suhrawardi in Baghdad, a leading Sufi scholar of his age who
was attracted by al-Shahrastani’s alleged Isma‘ili thought,” and his influence
over the caliph cannot be excluded, either. Al-Suhrawardi was even accused by
Khwarizmshah Muhammad II of Ismailism when the latter was sent as an envoy
to the Khwarizmians camp in Hamadan in 615/1218.° As noted, accusations of
Ismailism were quite widespread and indeed demonstrated a type of paranoia
before the Mongol period.”

Abbasid-Nizari cooperation thus quickly evolved into a relatively strong anti-
Khwarizmian military and political coalition. Hasan 11, as a ‘Sunni’ Hasan naw-
musalman, acted relatively freely—with the blessings of the Abbasids. His main
objective was (as Daftary says)™® to create a less isolated geopolitical situation in
northern Iran for the Nizaris. Within the framework of this cooperation, Hasan
[T and al-Nasir intervened on behalf of the last Ildigiizid ruler, Muzaffar al-
Din Uzbak (607-622/1210-1225), the ruler of Adharbayjan and northern ‘Iraq,
when Mingli, the governor of northern ‘Iraq and western Iran, rebelled against
his overlord and made himself an independent ruler in ‘Irag-i ‘Ajam. In an
unprecedented military adventure organised by al-Nasir, forces from Baghdad,
Syria and Alamut joined in concerted action against the rebellious Mingli, who
suffered a humiliating defeat at the hands of this coalition. The whole military
action lasted for two years (610-612/1214-1215). During this time, Hasan III left
Alamut and enjoyed the hospitality of Muzaffar al-Din Uzbak. The decisive battle
of this campaign was fought near Hamadan in 612/1215, and the forces of the

?  HODGSON, 1955, 222, n. 31I.

3 For Shi'i symphaties and other alternatve religious tendencies under al-Nasir see: Angelika HART-
MAN: An-Nasir li-Din Allab: Politik, Religion und Kultur in der spéiten Abbasidengeit. Berlin-New York, De
Gruyter 1975, 109-172.

4 HARTMANN, I18—121I.

5 HARTMANN, 111—122. Muhammad AL-SHAHRASTANT: Struggling with the philosopher: a refutation of Avi-
cenna’s metaphysics. ed. and transl. Wilferd Madelung - Toby Mayer, London, I.B. Tauris, 2001, 13.

©  HODGSON, 223, n. 32.

7 Deborah Tor: “The Importance of Khurasin and Transoxiana in the Classical Islamic World” A.C.S.
Peacock and D.G. Tor (eds.), Medieval Central Asia and the Persianate World: Iranian Tradition and Islanzic
Civilisation, London, I.B. Tauris, 2015, I-12. 279-297.

8 DAFTARY, 2007, 375-376.
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caliphate, the Ildigiizids, the Syrian amirs and the Nizaris, defeated the army
of Mingli—who was imprisoned and put to death by Muzaffar al-Din Uzbak.
It was a major victory which could have strengthened the positions of the anti-
Khwarizmian forces in the region.” Following this military intervention, the
retreating Nizari forces, headed by Hasan III, were rewarded with the cities of
Abhar and Zanjan in the south of the Alburz for their military services. Rashid al-
Din says that Abhar, a former Sunni and pro-Saljuq stronghold, as well as Zanjan,
remained in Nizari possession for a few years under Hasan III, perhaps implying
that these were probably lost to the Niziris before the end of Hasan IIT’s rule in
618/1221.%° The Niziri acquisition of these two cities was of major importance
both in terms of the economy and of strategy. The Nizari state already possessed
significant sites and locations around Damghin and Bistaim, and many of its
revenues could have come from taxes levied on merchants and caravans along
northern Iranian trade routes. We have also suggested that during Sanjar’s time
there had also been economic agreements between the Niziris and Sanjar about
the division of taxes and revenues from major trade routes in northern Iran. From
this point of view the Nizarirequest for Abhar and Zanjan may seem a logical step
to widen their taxation base in the area of the Alburz Mountains.

As Hodgson has noted, the gift of Abhar and Zanjin was a quite unique
‘reward’ in the history of the Nizaris: ‘the direct conquest of alien territories by
formal armies without settlement or conversion. Villages had been taken before;
but only in the case of rectification of frontiers. Now the Nizaris took towns openly
as tribute for their assistance.” After the victory of the allied Nizari-Sunni forces,
the Ildigiizid Muzaffar al-Din Uzbak appointed a certain Ighlamish as the new
governor of ‘Irag-i ‘Ajam. Ighlamish received the bulk of the areas that Mingli had
formerly possessed—including Hamadan, Rayy and Isfahan. However in 614/1217,
Ighlamish rebelled against his master. At this time there was no serious military
intervention against Ighlamish, but Hasan III was asked by Muzaffar al-Din Uzbak
and al-Nasir to despatch fidazs (self-sacrificers) against him and the rebellious
Ildigiizid governor was promptly executed.”

Control over Abhar and Zanjan helped the Nizaris to weaken and isolate
Qazwin, which fiercely resisted the Nizaris. Nevertheless, Hasan III made some
efforts to convince the Qazwinis of his sincerity and his conversion to Sunni Islam—
and it is said that he invited a delegation of devout Sunni Qazwinis to Alamut to
participate in the burning of books deemed heretical by this delegation.?

9 JUwWAYNI, tr. Boyle vol. 2, 245-246, 701-702; RAsHID AL-DIN, ed. Rawshan, 176-177; KASHANT, Zub-
dat al-tawdrikh, 216-217; ‘Ali ‘1zz al-Din al-Jazari BN AL-ATHIR: al-Kamil fi’l Ta'rikb, vol. 12. ed. Carl
Johan Thornberg, Beirut, Dar Sadir,1982. vol. 12, 114, 116, 118; DAFTARY, 2007, 377.

> HODGSON, 223. RASHID AL-DIN, 176.

2 HODGSON, 22I.

2 DAFTARY, 2007, 377; HODGSON, 221-222.

3 HODGSON, 218.
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As far as local history is concerned, these events have their own significance
and implications. Firstly, the strong support of al-Nasir, and the possible personal
sympathy between Hasan III and the caliph helped to legitimise the Nizari
state. Al-Nasir, for instance, stipulated that local Sunni clans of Gilan give their
daughters to Hasan III, which would greatly enhance the acceptance of the
Nizari state. We do not know what sort of relations these Sunni clans held with
the Nizaris, but they accepted the caliph’s offer of marriages with the relatives of
Hasan III. This step perhaps helped to lessen the isolation and anti-Nizari feelings
in Gilan. One must note, however, that Hasan I1I’s mother was also said to be a
local Sunni—and this fact suggests that there had been Nizari contacts with local
Sunni clans long before 607/1210, though these remained entirely unnoticed in
our sources.

The brave militaryadventureinto ‘Irag-i ‘Ajam greatly enhanced theinternational
prestige and acceptance of the Nizaris. The reasons for this campaign may have been
manifold: the personal ambitions of Hasan III, the mutual sympathy and interests
shared by al-Nasir and Hasan I1I and their concerted efforts to suppress any kind of
disunity in their camps on the eve of possible Khwarizmian military intervention
into northern and western Iran.

Be that as it may, all these aspects clearly suggest that it was chiefly the
Abbasid caliphate which underwent notable ideological-doctrinal changes
via the ‘innovative’ or unique personality of al-Nasir. As with Hasan III, in the
case of al-Nasir there were personal doctrinal interests that actively shaped al-
Nasir’s perceptions of Islam—and these were often seen as verging on ‘heresy’.
It remains a question, though, whether these rulers’ theological rapprochement
can be conceived as personal religious interest and unconnected with doctrinal
questions—or did these bold steps to create alliances with diverse religious groups
serve the political interests of the two main decision-makers, Hasan Il and al-Nasir?
This question cannot be easily answered, for political and personal ambitions seem
to be inseparable here.

It is also important to note that al-Nasir’s attempts to foster good relations with
the Shi‘1 rulers of northern Iran were not restricted to Hasan III. According to
Ibn Isfandiyar, al-Nasir sent robes of honour to Husam al-Dawla Ardashir I, the
Bawandid ruler in 591/1195, following the Abbasid occupation of Rayy by Ibn
al-Qassab, an Abbasid military leader. Not long after the Saljigs’ fall, the speedy
return of the Abbasids to Rayy and Tabaristan is more than surprising. It appears
that the Abbasids endeavoured to fill the political vacuum left by the Saljugs,

2 Jamal al-Din Aba’l Qasim ‘Abdallah b. ‘Ali Kashani: Tirikh-i Uljaytii, Tehran, Sirkat-i inti$arat-i <ilmi
wa farhangi, 1391 pp., 57-58, Hyacinthe Louis RABINO DI BORGOMALE: ‘Deux inscriptions du Gilan
du temps des Mongols’, Journal Asiatique, 238 (1950), 328-329. See also Hyacinthe Louis RABINO DI
BORGOMALE: ‘Rulers of Gilan’, Journal of the Royal Asiatic Society, 1920. 288-289, 293-295. Hyacinthe
Louis RABINO DI BORGOMALE: 1949 ‘Les dynasties locales du Gilan et du Daylam’, Journal Asiatique

237 (1949), 314-315.
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thus challenging the Khwarizmians. However, in Abbasid connections with the
Bawandids we are not able to discover any personal ‘episode’ as in the case of Hasan
I11. Owing to the scarcity of our written sources the response of Husam al-Dawla
Ardashir I is not known—but it must have been at least constructive given that
his political position was under heavy pressure from the Khwarizmians after the
death of Tughril Il in 590/1194; so Husam al-Dawla Ardashir I turned his attention
towards non-Khwarizmian forces in western Iran.

The arrival of the Abbasids could have not caused the Bawandids too much
frustration in terms of politics as the deposed Saljugs were also Sunnis. In 592/1196,
the Abbasid forces were forced to retreat from Rayy after receiving Khwarizmian
threats—and we do not then hear any more about Abbasid-Bawandid contacts.
Yet it is not unlikely that the case of the Bawandids can be seen as a forerunner to
Abbasid attempts to win the favour of the kbudawands of Alamut. The possible warm
welcome given to the Abbasid envoy in Tabaristan may have further enhanced the
need to send delegations to courts threatened by the Khwarizmians.

Asfor the above-mentioned difficulty of choosing between personal and political
motifs in Nizari-Abbasid rapprochement and reconciliation, Abbasid-Bawandid
contacts suggest that perhaps political hopes and gains could have played a more
important role than personal convictions. As is clear from our sources, during these
years a new political alliance was created in northern Iran with Twelver Shi'‘is,
® Nizaris and Sunnis cooperating closely against the Khwarizmians—which resulted
in an interesting political and religious situation just before the Mongol invasion.

Concerning the results of this pro-Abbasid policy of Hasan III, one might also
refer to two other interesting examples which appeared to be important in the
Caspian provinces. First, according to the Tarikh-i Uljayti,> al-Nasir, after accepting
Hasan III as a true Sunni leader, urged the local Sunni clans of western Gilan to
have arranged marriages for Hasan I11 (or, as he was called in Sunni sources ‘Hasan-i
naw musalman’). According to this source (written in the Ilkhanid period), Hasan
I1I married not less than four daughters of local Gilani families—among others the
daughter of Kay Ka'as b. Shahanshah, the hereditary ruler of the town of Katum,
who claimed to have a mythical pre-Islamic lineage. The Tarikh-i Uljayti does not
name the three other local Gilin dynasties, and the possible reason for naming
the ruler of Katum was because this wife of Hasan I1I bore Hasan’s later successor,
‘Ala’ al-Din Muhammad II1. One needs to note, too, that (according to Rashid al-
Din)* even the mother of Hasan III was of Sunni origin. Even though this is not
corroborated by other sources, her Sunni origin also means that intermarriages
were not uncommon between Nizari Imams and local Sunni families. As for the
marriage policy of the Nizari Imams, it is rather unclear as a phenomenon; and

5 KASHANI: Tarikh-i Uljaytii, 57-58, RABINO DI BORGOMALE, 1950, 328—329. Sce also RABINO DI BOR-
GOMALE, 1920, 288-289; 1949, 314-315.
6 KASHANT: Tarikh-i Uljaytii, 57-58.
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Kasha
Jarrindah
Kilishum
Diz digasar
Lamasar
Ganjak
Charad
Qalca Shamskalaya
Ustaband

. Bahram dizh

. Dizwartawan

. Chanashak

. Alamit

. Diz Arzhang

. Andijrad

Y %N R W e

[
=]

o e
v A W

. Diz Shirkah

. Diz Awa

. Qalca Haranj

. Diz Jalapar

. Alit/Alayt?

. Mucallimkalaya
. Shahdiz Aranka
23.
24.
25.
26.
27.
28.
29.
30.

Kajira

Diz Lara
Diz Ustuwar
Fasm/Ba$m
Maygiin

Diz Imama
Diz Sarband
Ufja/Afja

31.
32.
33.
34.
35.
36.
37.
38.
39.
40.
41.
42.
43.
44.
45.

Radahan

Diz Kulkhandan
Firazkah

Diz-i Lajiwardl
Diz-i Wahal
Shahmirzad

Diz-i Sarawi (Sarai)
Shir Qalca

Mihran (Mihr Nigar)
Girdkah

Dihistan

Astarabad
Kabadjama
Bahmanshahr

Nika

The political fragmentation of Northern Iran before and after 1200 AD

46.
47.
48.
49.
50.
. Amul
52.
53.
54.
55.
56.
57.
58.
59.
60.

Firim (Pirim)
Lafar (Lapir)
Mamtir

Sar1

Babul

Larijan
Lawij
Natil
Kujar
Kalar
Gurjiyan
Radsar
Hawsam

Faman

except for the two cases of Nur al-Din Muhammad and Hasan III, our sources
remain silent about the wives and concubines of Nizari Imams.

Disturbances of succession

As for the ‘harem policy’ of the kbudiwands of Alamit, these certainly did have a
growing importance in the history of Alamut in the last decades of its history.
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After the assassination of Hasan II in 562/1166, we notice regular troubles
connected with Nizari Imams’ successions. Although the concept of nass (divinely
inspired designation of successors) did work-i.e. it was never put into abeyance
by any kbuddwand of Alamut, and all Imams were designated their predecessor’s
successor based on nass—there were personal conflicts in every succession ‘case’; we
see a number of occasions when the succession of an Imam was heavily disputed or
questioned by other family members.

The plotagainst Hasan I1, the eradication of his plottersled by Hasan b. Namawar
in 562/1166, the alleged poisoning of Muhammad II in 607/1210, the supposed plot
against Hasan III in 618/1221, the question of the participation of his wives in this
plot, the later execution of all the wives of Hasan I1I at the order of his successor, the
murder of Muhammad III by one of his friends and the spying of one of the former
concubines of Muhammad III on Rukn al-Din Khurshih, were all cases when the
increasing role of the Nizari Imams’ harem might have played some part in events.
The growing role of wives and concubines suggests a more clan-like character for
the ruling Nizari dynasty; and though our sources are limited, these well-recorded
conflicts lead us to hypothesise that, alongside the act of nass, the role of influential
women and powerful courtiers should not be underestimated. Factors relating to
a prestigious marriage with a local Gilani and Mazandarani princess as well as the
role of important courtiers or clan figures could not undermine or eliminate the
® importance the act of nass; indeed, they probably filled it with certain nativist or
clan-like dynastic tradition, where concubines tried to exert some influence when
there was to be official designation of a successor Imam or at a time of dynastic
crisis upon the death of an kbudawand. The cultural backgrounds of these new
princesses was first and foremost local Caspian, where legends, ‘pre-Islamic’ tales
and different Shi‘i groups could all play a role. Thus we can see that the concept of
nass was complemented by local traditions. The more the Nizari state resembled
a local Caspian kingdom, the more the succession of the Nizari Imams reflected
local clan-like influences. The series of above-mentioned scandals suggests this new
behaviour.

Final years

The last years of Jalal al-Din Hasan III were, however, marked by the menace of
the Mongol conquest. As noted, the Nizaris were well-informed concerning the
political events of their age and Jalal al-Din Hasan III was the first Muslim ruler
to try to make terms with the Mongols after their crossing of the Oxus in August
616/1219. The period 616-619/1219-1222 saw the first Mongol attacks against
Iran and Central Asia. It is not precisely known what the direct objective of the
Nizari visit in 616/1219 to the Mongol camp was, but perhaps the Nizaris realised
the menace the Mongols posed to the eastern Iranian world and wished to make
diplomatic contacts with the Mongols before any potential onslaught. It was the
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vehemently anti-Nizari Juwayni who said that the Nizaris were building contacts
with the Mongols upon the arrival of Chingiz Khan at the Oxus river although
some scholars have raised doubts about the claim.? It is important to note that we
do not hear of any Nizari-Mongol clashes during the first Mongol attack against
Iran. If this was a result of this early and cautious diplomatic mission, it was indeed
a successful step taken by the Nizaris. Hodgson’s opinion, that both the Nizaris
and the Abbasid caliphate were involved in the diplomatic mission against the
Khwarizmians, is quite plausible based on the following analogies: ‘[Hasan III]
was noticeably loyal to the Caliph. This is supposed to have gone so far when the
(pagan) Mongolsinvaded (Sunni) Khwarizmian territory, allegedly at the invitation
of the (secretly Shi‘ite) Caliph, that the Isma‘ilis claimed that Hasan had sent them
friendly overtures even before the invasion. Juwayni, who, unlike Rashid al-Din,
doubts this claim, admits that the Isma‘ilis were the first to make a submission after
the Mongols had crossed the river Oxus.”®

On the other hand, the Nizaris of Quhistan hosted Khwarizmian and
Khurisani refugees in their fortresses, which caused anxiety among the Nizaris
of Alamit. According to Juzjani, the mzuhtashan (governor) of Quhistan, when
hosting Khwarizmian refugees after the first Mongol attack in about 617/1220,
was immediately reprimanded by the vehemently anti-Khwarizmian ‘Ala’ al-Din
Muhammad II1.29 We must note that Nasir al-Din Tusi was among the refugees when
he fled from Nishapur to Quhistan.3® Yet the hosting of Khwarizmian refugees ®
can be explained as a sign of solidarity and as evidence of daily contacts existing
between local Nizaris and Khwarizmians. The story preserved by Juzjani underpins
our idea that some Nizari groups (especially those of the Caspian provinces) may
have helped or even served as guides for the Mongols against the Khwarizmians.

Lewis’s suggestion that Nizari-ruled Quhistan was deliberately spared by the
Mongols during their first attack against Iran3' cannot be entirely accepted since
The Shengwu gingheng lu (Campaigns of Chingiz Kban), a Chinese source written in the
Yuan (Mongol) period, says that Tolui, the fourth son of Genghis Khan, plundered
Nizari-populated areas in Khurasan, too:

7 ‘It was alleged that the Heretics and the truth are not clear, but this much is evident, that when the
armies of the World-Conqueror Chingiz-Khan entered the countries of Islam, the first ruler on this
side of the Oxus to send ambassadors, and present his duty, and accept allegiance, was Jalal al-Din
[Hasan IIT] JuwayNT, tr. A. Boyle, vol. 3, 248.

*#  HODGSON, 223.

»  Minhaj al-Din Uthman b. Siraj JuzjANT: Tabagat-i Nasiri, ed. ‘Abd al-Hayy Habibi, 2nd ed., Kabul,
(1342-1343 Sh./1963-1964), Anjuman-i tarikh-i Afghanistan vol. 2, 699—700. Daftary, 2007, 376.

3 Clifford Edmund BoswortH: ‘The Isma‘ilis of Quhistin and the Maliks of Nimriiz or Sistin’, in
F. Daftary (ed.), Medieval Ismaili History and Thought (London, 1996), Cambridge University Press,
211-229. Hamid: DaBasHi: “The Philosopher/Vizier Khwaja Nasir al-Din Tusi and the Isma'‘ilis’, in
Farhad Daftary (ed.), Medieval Ismaili History and Thought, London, Cambridge University Press, 1996,
321-345

3t LeEwIs, 90.

27

ON_2019_4_beliv_eng.indd 27 @ 2019.11.19. 19:06:05



OIQ’HEU]US NOSTER_ VoL. 11, No. 4, 2019

[§51.2] In the winter, the Fourth Crown Prince also sacked Maruchaq, Yeke
Maru,3* and Siraqs3 cities, before moving on with his troops. [ §51.3 ] In year rén/
xu [Year of the Horse, or 619/1222], in the spring, he also sacked Tus, Nicha'ur,3
and other cities. Since just then the summer-heat was becoming excessive, His
Majesty sent envoys summoning Tolui to make haste and return. As he was
passing through the Mulayid realm,® he totally plundered them. Crossing the
Chogchoran River, he sacked Heri3® and other cities.3’

Almost the same information and the same text can be found in the Yauanshi (another
Chinese chronicle of the Yuan period) which covers Tolui’s attack on Khurasan and

Quhistan:

Year seventeen, that of ren/xu [that is, 619/1222]. Spring. The imperial prince
Tolui conquers Tus, Nicha'ur and other cities. Returning, he passed through the
Mulayid kingdom, plundering it heavily. Crossing the Choqchoran River, he
conquered Heri and other towns.3

It would be interesting to see whether the Nizari areas and their neighbours in
the Caspian provinces were affected or not by the first Mongol invasion. As
peripheral and mountainous and often inaccessible areas with a largely humid and
unwelcoming climate, Gilan and Mazandaran had many fewer urban centres than
other provinces in Iran, and the Nizari-controlled areas in these provinces offered
the Mongols less promise than other parts of Iran.

However, on one occasion the first Mongol armies did not even leave these
areas untouched. The reason for Mongol penetration into the Caspian region was
due to the escape of Muhammad II, the Khwarizmian ruler of the Caspian areas.
Muhammad II, who never dared to fight face-to-face with the much-feared Mongol
opponents, found asylum in northern Iran having first made his way into Tabaristan
in 617/1220 and then fleeing to the Caspian littoral area of Astarabad in 618/1221.

3 Yeke Maru, present-day Merv. The Mongol attack against the city took place on 1-2 Muharram
618/25-26 February 1221; see JUWAYNI, tr. A. Boyle, vol. 3, 160-61.

33 Sarakhs at the present day border of Iran and Turkmenistan.

3 Nicha'ur (Neyshabar or Nishapur) is an important urban centre of Khurasan. The decisive Mongol
assault took place on 12-15 Safar 618/7-10 April 1221, JuwAYNi, tr. A. Boyle, vol. 3, 176-77.

»  The term ‘mulayid’ is the usual Mongol name applied to the Nizaris in this Chinese source; it is almost
certainly a borrowing of the Arabic-Persian term mulhid.

3¢ The river here called the Choqchoran is the modern Hari Rad, and Heri must be the city of Herat, the
most important city in present-day northwestern Afghanistan. This first Mongol siege of Herat ended
with a negotiated surrender and thus meant the sparing of most of the city’s population (by courtesy
of C. P. Attwood).

37 §51.3 in Christopher P. Arwoob: The Campaigns of Chinggis Khan: Text, Translation, and Commentary
(forthcoming, Leiden). These data are provided by courtesy of Prof. C. Atwood.

3% Yuanshi, ed. Song Lian, Beijing, Liyue, 1976, 1.22.
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It is also known that Muhammad II visited Amul, the former Bawandid capital
during his flight, where unnamed local princes advised him to flee to the islands
of the Caspian Sea. He presumably died on the island of Ashturada due to the grief
and upset caused by his losing his harem during the flight (or, according to Nasawi,
Muhammad II died of pneumonia).? The first Mongol forces led by the most
famous Mongol generals of the age Jebe and Stibétei closely trailed Muhammad 11
as he fled but failed to capture him. Thus the Mongols entered the Caspian areas
for the first time in 618/1221, in hot pursuit of the Khwiarizmian court. It is also
known that they caused more damage in Mazandaran than in Gilan. According
to Juwayni, Jebe’s forces caused great destruction in Mazandaran, when marching
from the direction of Juwayn, and he states that they pillaged the city of Amul in
their search for Muhammad I1.4° Furthermore, Juzjani says the Mongols raided
the encampment of Muhammad II in Tamisha, in Eastern Mazandaran. Juzjani’s
statement is confirmed by Juwayni: that the Mongols invaded Mazandaran for the
first time from Gurgan, via the traditional gate of Gurgan, which was the weakest
strategic point in the Caspian area.# The Mongols in Mazandaran, in 618/1221,
failed to capture Muhammad II, but they intercepted his harem by successfully
besieging those castles where his women and concubines had taken refuge.

Meanwhile, the forces of Siibétei, arriving from the direction of Nishapur, razed
the town of Damghan almost to the ground. The local aristocracy had fled to the
neighbouring Nizari fortress of Girdkuh before the Mongols overrun Damghan.
According to Juwayni, only some ‘runsid’, or disorganized elements of the Damghan
population, resisted the invading Mongol forces. Yet one should note that the
Nizaris of Girdktih moved in and captured Damghin, and perhaps Qumis, after the
departure of the main Mongol forces.

Siibétei’s forces headed westward, and they swiftly conquered and destroyed
Simnan and Rayy as well as massacring the local population. During this first
Mongol campaign, whose principal objective was the capture of Muhammad II, we
do not hear about any attacks against the Nizaris and the Nizaris abstained from
attacking the Mongols.#

The fact that the Nizaris kept a low profile here can be explained by two
reasons. Firstly, they were outspoken opponents of the Khwarizmians but Nizari
leaders had witnessed the unprecedented brutality, ruthlessness and absolute
military supremacy of the Mongols. The forces of Jebe and Stibétei did not waste
time attacking the Nizaris, either, because their designated task was to capture
Muhammad II; and in the case of the first Mongol attack in the Middle East, we
cannot speak of any systematic territorial conquest. Their main goal was to paralyze

3 Nasawi, 68-69.

4 JUWAYNI, tr. A. Boyle, vol. 1, 133-140.

# Juzjani, vol. 2, 108-109.

#  JUWAYNI, tr. A. Boyle, vol. 1, 133; Berthold SPULER: Die Mongolen in Iran, Politik, Verwaltung und Kultur
der llchanzeit, 617/1220-1350, Leiden, Brill, 1985, 23-25.
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any defensive forces and prepare these areas foralater, more complete administrative

and military submission to the Mongol empire. As the Nizaris were enemies of the -
Khwarizmians, it would be interesting if we could see traces of any possibly tacit

support given by the Nizaris to the Mongols, which might be a logical step; yet our

sources do not mention any pro-Mongol activity coming from the Nizaris during

the Mongol campaign in Mazandaran and Gilan in 618/1221.

The petty warfare between the Nizaris and Baduspanids continued around and
after 618/1221. Yet neither Amuli and Mar‘ashi provide information about these
wars and there is no historical data to link these local campaigns with the much
more important Mongol wars. Such Nizari activity of petty warfare was more in
consequence of the radically changed political landscape after 618/1221. The Nizaris
therefore survived the first Mongol attack and, they did not hesitate to exploit these
wars for their own benefit after the fall of the Khwarizmian Empire.

Abstract

This paper addresses the political relations of the Nigari Ismd ili state at the beginning of the

13" century AD during the rule of Hasan III (t210-1221). As for the religious-political profile

of this Insam, it appears that be bad a conscious, cantious and first of all pragmatist approach

rather than a pro-Sunmi religious attitude on bebalf of the Niziri Isnzd 1li leadership who always

® sought to counterbalance major powers politically. Nizari relations held with the lldigiigids and

Abbasids in their anti-Khwarigmian stance very much helped the Nizdris to reach the genith of
their power in the early thirteenth century. Somewhat later the same flexcible policy of Hasan 111

can be detected in bis diplomatic contacts with the emerging Mongol world-empire.

Keywords
Hasan III, Nizari Isma‘ilis, Alamut, Abbasids, Qazwin,

Regiimé

A jelen dolgozat a 13. szdzad elejének észak-irdni politikai viszonyait vizsgilja, azon
beliil a nizar{ iszm4’ilita allam politik4jat I11. Hasan (1210-1221) alatt. A dolgozat
ramutat, hogy I11. Hasan szunnitabaritnak gondolt, a sfita tagiyya ‘tettetés’ fogalmaval
jellemzett politikédja val6jaban évatos és tudatos pragmatizmus volt a nizéri iszma’ilik
részérél, akik regionalis politikijukban mindig a nagyhatalmak ellensulyait keresték
és tdimogattik. Az Abbaszidikkal és az Ildiglizidakkal fenntartott kapcsolatai és
khwarizmsah-ellenes szovetségi rendszere révén a nizari iszma’ili allam hatalma
csicsdra a 13. szazad elején. III. Hasan ugyanilyen pragmatikus és rugalmas
politikat folytatott a felemelkedé mongol viligbirodalommal kiépitett diploméciai
kapcsolataiban is.

Kulcszavak

I11. Hasan, nizéri iszm4’ilitak, Alamut, Abbaszidak, Qazvin, taqiyya
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HADI JORATI

Persian Primary Sources on the Mongol Campaigns,
a Pre-Appraisal

The Mongol military campaigns of the thirteenth century resulted in major political,
economic, and demographic shifts not only in West Asia, which is our focus area,
but also in a vast territory stretching across Eurasia, from the Sea of Japan to
Hungary. The Mongol campaigns have been studied in the West by generations
of scholars based on a plethora of sources on the history of the Mongols, and the
Mongol campaigns. Those include primary sources in a host of source languages:
Medieval Persian, Classical Arabic, Syriac, Armenian, Latin, Mongolian, and more.
Many of these studies are based on occasional translations of those sources, or their
commentaries, into modern European languages. For a variety of reasons Persian
sources occupy a special place among those.' Some of these translations date back
to the eighteenth and nineteenth centuries.? There are also numerous translations

1

See, for instance, of Janzi‘ al-Tawdrikh: Marc QUATREMERE, Histoire des Mongols de la Perse, écrite en
Persan par Raschid-EIDin; traduite en frangais, Paris, Imprimerie impériale, 1836; Edgard. BLOCHET,
Djami el-Tevarikh; histoire générale du monde, par Fadl Allab Radhid ed-Din. Tarikh-i moubarek-i Ghazani;
histoire des Mongols, in two volumes, reprinted in Gibb Memorial Series Leiden vol. XII, 1910, and vol.
XVIII, 1911; Karl JAHN, Die Geschichte der Oguzen des Rasid ad-Din, Wien, 1969; Karl JAHN, Die Chinag-
eschichte des Rasid Ad-Din, Ubersetzung, Kommentar, Facsimiletafeln, Wien, 1971; ---., Die Frankengeschichte
des Rasid Ad-Din, Einleitung, Vollstindige Ubersetzung, Konmentar und 58 Texttafeln, Wien, 1977. Editions
notaccompanied by translations: Janzi’ al-Tawarikh, three volumes, ed. Akif Alizade, Baku 1957-1980,
of which publication vol. 3 is accompanied by a Russian translation, 1965; Fasli ag Jami‘ al-Tavarikh:
Sarguzasht-i Hasan Sabbah va Janishin-i 1 ya Tirikh-i Firqa-yi Rafigin wa Isma tliyan-i Alamit, ed. M.
Dabirsiyaqi, Tehran 1958; Jamsi‘ Al-Tawarikh, ed. B.Panihi, 2 vols, Tehran 1959, reprinted 1988; Jansi®
al-Tawdrikh: Qismat-i Ismd iliyyan. wa Fatimiyyan, wa Nagariyyin va Da‘iyyan wa Rafigan, ed. M. T.
Dani$pazih, and M. Zanjani, Tehran, 1959, reprinted 1987; Canzi al-Tawaribh (Metin) II. Cild, 5. Ciiz,
Selguklular Taribi, ed.A.Ates, Ankara 1960; Tarikh-i Afranj, ya Fasli ag Jami al-Tawdrikh, ed. M. Dabir-
siyaqi, Tehran, 1960; Jani al-Tawarikh, T lif Rashid al-Din Faglallab Vagir ibn mad al-Dawlah Abi Kbayr
ibn Muvaffiq al-Dawlab, ed. B. Karimi, Tehran: Igbal 1959 [1338Sh.]; Jamzi al-Tawarikh, ed. M. Raw3an,
Tehran 2005. Of Tarikh-i Jabdngusha, Andrew BOYLE, Genghis Khan, the History of the World-conquerer,
London 1958, which is a translation of the text of Jabdngushd according to Qazvint’s edition, as well
as a translation of Qazvini’s notes and comments; Andrew BOYLE, The Successors of Genghis Khan, 1971.
Other Persian sources: Habib al-Siyar: The History of the Mongols and Genghis Khan, tr. Wheeler THACK-
sToN, Cambridge, 1994, reprinted London: 1.B.Tauris, 2012; Vie de Djenghiz-Khan: texte persan,
par Mirkhond, ed. Etienne LATOUCHE, Paris, 1841; The Tabaqdt-i Ndsiri of Aboo Omar Minhaj al-Din
Othmdn, ibn Sirdj al-Din al-Jewgjani, ed. W. Nassau.Lees, K. Hosain and A. al-Hai, Calcutta, 1864; Tz-
bakat-i-Nasiri: A General History of the Mubanimadan Dynasties of Asia, including Hindustan; from A. H. 194
(810 A.D.) to A.H. 658 (1260 A.D.) and the Irruption of the Infidel Mughals into Islam, ed. and trans. Henri
George RAVERTY, New Delhi, 1970.

2 Some of the earliest ones include: Petis DE LA CRO1X, Histoire du Grand Genghigcan, Paris 1710, English
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Persian miniature. Scene from the Demotte or “Great Mondol Shahnameh”, a key Ilkhanid work, 1330s.

and renderings of the Medieval Arabic and Persian sources into the corresponding
modern registers.3

translation London: Darby 1722 (of which a copy is preserved in Yale University’s Beinecke Rare Book
and Manuscript Library); Antoine GAUBIL, Histoire du Gentchiscan, Paris 1739; Constantin Mouradgea
D’OHssoN, Histoire des Mongols, Amsterdam 1834-1835, reprinted London 1850; HoworTH History of
the Mongols (1888) in English, and Otto FRANKE, Geschichte des Chinesichen Reichen in German; Henry
HoworTH, The History of the Mongols fronz the 9* to the 19" Century, London 1876-1927, reprinted New
York 1965; Joseph Freiherr von HAMMER-PURGSTALL, Geschichte der Ilichane: Das ist der Mongolen in
Persien, Darmstadt, 1842-43; Guy Le Strange, Baghdad during the Abbasid Caliphate (from contempo-
rary Arabic and Persian sonrces), Oxford 1900; Edward Granville BROWNE, A Literary History of Persia,
1902-1930, reprinted Cambridge 1956—59. Of the later ones, those most relevant or exerting the
most influence include Berthold SPULER, Die Mongolen in Iran: Politik, Verwaltung und Kultur der Iichan-
geit 1220-1350. Habil. Géttingen 1939; 2 Auflage, Berlin 1955, and the second volume of his Geschichte
der Islamischen Léinder: Die Mongolzeit, published in 1953, English translation published under the title
History of the Musline World: The Mongol Period, Leiden 1960, reprinted Princeton 1994; John Joseph
SAUNDERS, The History of the Mongol Conquests, 1971; Articles in the fifth volume of Cambridge History
of Iran, 1958, including Andrew BovLE, ,Dynastic and Political History of the II-Khans,” and Ilya
Pavlovich PETRUSHEVSKY, ,The Socio-Economic Condition of Iran under the Ilkhans;” also, Dor-
othea KRAWULSKY, Iran: Das Reich der Ilbane, Wiesbaden, 1978; David MORGAN, The Mongols, 1986;
and numerous articles and Encyclopedia entries by Aigle, Amitai, Biran, Jackson, Lane, Melville,
Morgan, et al.
5 Some of the most notable ones include: in Persian: ‘Abbas IQBAL, Tarikh-i Iran pas ag Islam: ag sadr-i Is-
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Most of the early accounts of the Mongols and the Mongol campaign were,
in fact, produced by sedentary populations the Mongols conquered, and whose
secretarial service was employed by the administration of the new Mongol empire.
The sources can be categorised according to the corresponding linguistic register,
into four groups: A) East Asian sources: Chinese from the Yuan dynasty; and
Mongolian and various Turkic sources from the Mongol court in Qaraqurum or
Turkic vassal states; B) West Asian sources: Persian Sources from Ilkhanid Iran, as
well as outside the Ilkhanid State, either by Persian speaking courts outside of Iran
such as the Delhi Sultanate, or produced after the dissolution of the Ilkhanate; Arabic
accounts produced by Islamic states which interacted with the Mongols in some
capacity, in particular Syria and Egypt under the Ayyubids and the Bahri Mamluks.
There are, however, other Arabic accounts, including some produced from within
the Ilkhanid State, such as (pseudo-) Ibn al-Fuwati’s al-Hawadith al-Jami a. Perhaps
one could also append to this group the Syriac account of Bar Hebraeus, and its
abridged version in Medieval Arabic; C) Eastern Christian sources in Armenian,
Georgian, or Russian, of various courts and vassal states that interacted with the
Mongols; and D) Western Christian sources, consisting of various Latin documents
of either correspondences between the Papal States and the Ilkhanid court, or, by
extension, letters and other documents produced by missionaries sent to Mongolia
and Yuan China, as well as travel accounts.

East Asian sources received attention earlier in the history of scholarship on the
Mongols. Some were reproduced or translated into European languages as early as
the mid-nineteenth century or early-twentieth century.# Already in 1972 Thomas
Allsen produced an extensive bibliography of the Mongols in East Asia,’ as well as
an extended bibliography of primary sources in his dissertation, a revised version
of which appeared in 1987.° Among East Asian sources, some have received a fair
share of attention, chiefly the history of the Yuan dynasty of China, Yan-shib, in
Chinese,” and the so-called Secret History of the Mongols, in Mongolian, also available
in a Chinese version, Sheng-wu. Some scholars place Yzan-shib more restrictedly

al-'Iraq Bayna Ihtilalayn, Beirut: al-Dar al-‘Arabiyah lil-Mawsi‘at, 2004. There are also some with a
narrower focus which is relevant to the subject of this study, such as (in Persian) Mantéihr Murtazawi
Masd’il-i Asr-i llkbandn, Tabriz: Mu‘assasah-'i Tarikh wa Farhang-i Irin, 1358 [1980], and (in Arabic)
Abi Sa’d b. Ibn Muhammad Hanifa al-Ghamidi, Sugit al-Dawlah al-Abbdsiyab, Beirut: Mu’assasat
al-Risalah, 1981. The majority of such studies fall short of the standards of modern historiography,
although occasionally they present very rich data collections, particularly that of Igbal.

4 E.g. Edouard CHAVANNES, ,Inscriptions et pieces de chancellerie chinoise de I'epoque mongole”
in two parts (1904-1905) in T oung Pao, 5-6. Also cf. Ilya Nikolaevich BEREZIN, Turkbannye iarlyki
Tokbtamysha, Timur Kutluga I Saadet-gireia. Kazan, 1851.

5 Thomas ALLSEN, The Mongols in East Asia, Twelfth — Fourteenth Centuries: A Preliminary Bibliography of
Books and Articles in Western Langnages, Philadelphia: Sung Studies Newsletter, 1976.

¢ Asan appendix to Thomas ALLSEN, Mongol Imperialisn: The Policies of the Grand Qan Mingke in China,
Russia, and the Islamic Lands, 12511259, Berkeley: University of California Press, 1987, 239-242.

7 Of'this text many prints and translations exist, e.g. Yzan Shib, Taipei: National War College, ed. 1966.
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under ‘Chinese’ as they believe it conforms to the Chinese historiographical
pattern, and is mostly concentrated on China, while the Persian material, which
will be discussed in detail below, purports to be ‘Universal.”® West Asian sources
have also received some attention at a relatively early date. In spite of their relative
importance, however, they remain understudied.

Of the Eastern and Western Christian sources a few documents and accounts
have been the subject of sporadic studies, but nothing in the magnitude of the first
two groups. Examples from these groups which have attracted the most attention
are: (from group C) the account of the Mongols according to Grigor of Arkanc® and
The Chronicles of Novgorod' (available in English translation, 1914), and (from group
D) the observations of two Franciscan friars: that of John of Plano, Carpini, who
was sent to Mongolia by Pope Innocent IV," Ystoria Mongalorun:, which is chiefly
a travelogue, as well as that of William of Rubruck, Itinerarium, who attended the
court of Great Khan Qubilay. The most famous piece of this genre is perhaps the
account of the travels of Marco Polo, an annotated translation of which into English
appeared as early as 1903."

Among the West Asian sources, the Syriac account of Abu ‘I-Faraj Ibn al-“Ibri,
occupies a place in between, in our classification of sources. Bar Hebraeus, who
was a Bishop of the Syriac church, a position he retained also under the Mongols,
penned encyclopedic writings; among these is a book of the history of the world,
® the first part of which, referred to by the Latin title Chronicon Syriacum, focuses
on political history. A facsimile reproduction of an early manuscript of this work
together with a translation to English was already published in 1932.3 An Arabic
abridgment of this book was prepared by Bar Hebracus under the title Tarikh
Mukhtasar al-Duwal,” which itself shows remarkable textual dependence on the
early Persian sources. The Arabic text of Bar Hebraeus was known to Latin readers
very early on as is attested by early Latin translations of it.” Setting it aside, one can
safely focus on the sources in Arabic and Persian.

8 David MORGAN, The Mongols, Malden, MA; Oxford: Blackwell Publishing, 2007, 3.

9 Robert BLAKE (trans. R. Frye): , The History of the Nation of the Archers (the Mongols) by Grigor of
Arkanc.” Harvard Journal of Asiatic Studies 12 (1940), 269-399.

1o The Chronicles of Novogorod, 10161471, translated and edited by R. Mitchell and N. Forbes, London:
Offices of the Society, 1914. Reprinted Hattiesburg, MS: Academic International, 1970.

1 It was returned together with a letter by the Great Khan Giiyiik, composed in Persian, preserved in
the Vatican archives. Cf. MORGAN, Mongols, 22.

2 The Book of Ser Marco Polo, the Venetian: Concerning the Kingdoms and Marvels of the East, translated and
edited, with notes, by Colonel Sir Henry YULE, London: J. Murray, 1903.

3 BAR HEBRAEUS, The chronography of Gregory Abi’l Faraj, the son of Aaron, the Hebrew physician, conmonly
known as Bar Hebraeus; Being the first part of his political bistory of the world, translated from the Syriac by
Ernest A. Wallis Budge, London: Oxford University Press, H. Milford, 1932.

4 Several editions of this text exist. The most recent one is: Tirikh Mukhtasar al-Duwal / lil-Ghrighiiryis
al- al-Milati al-Ma ‘rifbi-Ibn al-‘Ibri, ed. Antin Salihani AL-YASU’T, Beirut: al-Matba‘ah al-Kathalikiyah
lil-Aba’ al-Yas@i‘1yin, 1958.

S Historia compendiosa dynastiarvm, authore Gregorio Abul-Pharajio. Historiam complectens universalem a
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Avoiding general discussions of various topics pertaining to Islamic
historiography, or Persian historiography, on which many worthy studies are
available already,' we will focus exclusively on those historiographical accounts,
biographies, bibliographies, bio-bibliographies, epistles and chancellory prose that
are of immediate relevance to the history of the Mongol campaign in the West. For
more of an in-depth study of this topic we refer the reader to the classic book by
Rosenthal, as well as a more recent publication by Robinson.”

At some level one must treat the Arabic and Persian historiographical traditions
in the pre-modern period always in tandem, for the two traditions were aware of
each other and in conversation with each other. Scholars who composed in one
genre had access to, read, and often reproduced texts from the other, in a number
of complicated ways. The issue of textual interdependence of the Medieval Arabic
and Persian corpora in various genres, however, falls outside the purview of this
piece. Accordingly, we will treat the two, following one another, starting with
Arabic, though one must be aware that this distinction is accidental, rather than
essential.

One way in which the two traditions mimic each other to a great degree (though
not completely) is the formats, or ‘genres’ of the compositions of historiographical
material. One such group in Arabic is that of biographical dictionaries (Kutub al-
Tabagat). The archetype of this genre may be considered Ibn Khallikan’s Wafzyait
al-A'yan,® which covers a period that has minimal overlap with our focus here,
but is still somewhat useful. Ibn Khallikan’s model was emulated by many later
historians, in the following centuries, most relevantly for our purposes by
prominent Mamluk historians Salah al-Din al-Safadi in al-Wif7 bi-I-Wafayat,” and
his other composition A‘yan al-Asr wa A‘wan al-Nasr® as well as Ibn Shakir al-Kutubi
in Fawat al-Wafaydt.* While there are a few Mamluk sources that were produced by
authors whose lifespan was close to or overlapped with some of the major events
and figures they report on, occasionally also later sources are of significance, for

versa, ab Edvardo Pocockio, Oxford: H. Hall, 1663. Of this book there is a copy preserved at Yale
University’s Beinecke Rare Books and Manuscripts Library.

16 of. Gerhard ENDRESS, Islamz, an Historical Introduction, tr. Carole HILLENBRAND, New York: Columbia
University Press, 2002; F. Rosenthal, History of Muslinz Historiogaphy, Leiden: Brill, 1968; J. S. MEsI-
AMI, Persian Historiography to the End of the Tuwelfth Century, Edinburgh: Edinburgh University Press,
1999-

7 Chase F. RoBINSON, C. Islamic Histioriography, Cambridge, UK: Cambridge University Press, 2003.

8 Ahmad b. Muhammad b. Ibrahim Abu ‘I-Abbas Shams al-Din al-Barmaki al-Irbili IBN KHALLIKAN,
Wafayat al-A‘yin wa-Anba’ Abna ‘al-Zaman, ed. Ihsan ‘Abbas, Beirut: Dar Sadir, 1968-1977, in 8 vols.

©  Khalil ibn Aybak, AL-sAFADI, Kitdb al-Wifi bi I-Wafayat, ed. Abd al-Qadir AL-ARNA’UT, Beirut: Dar
al-Thya al-Tarath al-‘Arabi, 2000, in 29 vols.

2 Khalil ibn Aybak AL-SAFaDi, Salah al-Din, Aydn al-Asr wa-A‘wan al-Nasr, ed. F. SEZGIN, and M.
‘Amawi. Frankfurt: Institut fiir Geschichte der Arabisch-Islamischen Wissenschaften, 1990. in 3 vols.

2 Ibn Shakir AL-kRUTUBL, Fawdt al-Wafayit wa-I-Dbayl Alayba’, ed. Ihsin ‘Abbas, Beirut: Dar Sadir, 1973-
1974, in 5 vols.
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they may have had access to accounts and included them, that are otherwise lost to
us. One can name many such compositions from the late (Burji) Mamluk period,
for instance Ibn Hajar al-‘Asqalani’s al-Durar al-Kamina.?> Some biographical
dictionaries focus on personalities within a particular group. Within this group,
some of the most relevant ones for our purposes are Taj al-Din al-Subki’s Tabagdat
al-Shafi tya al-Kubra® (14® century CE, of self-evident focus), as well as later sources
on the biographies of eminent Shi’is, such as al-Khwansari's Rawdit al-Jannait,**
(19" century CE), and more recently Muhsin al-Amin’s A‘yan al-Shi‘a (20 century
CE). Within this genre, there are also books in a mixed style, switching between
historical narratives and biographical cameos, especially in the later periods, and
particularly in Persian, such as Qadi Nurullah Shushtari’s Majalis al-Mu'ninin
(late 16™ early 17 century CE).» Then there are those of a more bibliographical
nature, perhaps styled after Ibn al-Nadim’s al-Fibrist at some level. The most
notable examples of this genre in the pre-modern period, which are relevant to the
subject of this study are Haji Khalifa’s Kashf al-Zuniin (17 century CE),?° and Aqa
Buzurg Tihrani’s al-Dhari a ila Tasanif al-Shi‘a (20 century CE). Although neither
Arabic nor Persian, Brockelmann’s Geschichte der Arabischen Literatur (GAL) and the
Supplementband (GALS) may be considered the modern counterpart to this genre.
Conversely, relevant historiographical data can be found not in a more restrictive,
but a more inclusive genre, which is that of encyclopedic collections. Among the
books of interest to us, to this genre belong such books as al-Qalqashandi’s Subh
al-A'sha (early 15" century CE),” and various modern encyclopedias, such as the
Encyclopedia of Islam (EI), and Encyclopacdia Iranica (Elr), that harvest information
from many different medieval sources. Perhaps some more restrictive encyclopedias
can be appended to this genre, such as Yaqut’s Mu'jan al-Buldin and Mu' jan al-
Udaba, with a Persian counterpart to the former in Hamdullah Mustawfi’s Nugbat
al-Qulith (14" century CE).

By far the most expansive genre of Arabic and Persian sources relevant to this
study is the premodern Chronographia or Kutub al-Tarikh, occasionally referred to as
‘annalistic chronographies,” due to the prevalence of a particular format. Although
such branding is, at core, restrictive, and somewhat inaccurate. In its various

22 Shihab al-Din Ahmad ibn ‘Ali ibn Muhammad ibn Muhammad ibn ‘Ali ibn Ahmad al-shahir bi-Ibn
AL-ASQALANT, al-Durar al-Kanzinah fi A'yin al-Mi ab al-Thaminah, Beirut: Dir al-Jil, 1993, in 4 vols.

3 Tabaqdt al-Shafi tyah al-Kubrd /1i-Taj al-Din Abi Nasr ‘Abd al-Wahhab ibn ‘Ali ibn ‘Abd al-Kafi AL-SuBs-
Ki, ed. M. al-Tanahi, M. and A.M. Al-Hilw, A.M. Cairo: Hajar lil-Tiba‘ah wa-al-Na3r, 1992, in 11 vols.

4 al-Mirza Muhammad Bagqir al-Musawi AL-KHWANSARI, Rawddt al-Jannat fi Ahwdl al-Ulami’ wa
[-Sadat, ta’lif al-Mirza Mubammad Bagir al-Miisaw? al-Khwansari al-Ishabani, Beirut: Dar al-Ma'rifa,
1970, in 8 vols.

»  Nurallah ibn ‘Abdallah SHusHTARI, Kitdb-i Mustatab-i Majalis al-Mu’minin, Tehran: Kitabfurashi Is-
lamiyyah, 1955-1956, in 2 vols.

26 Katip Celebi, Kashf al-Zuniin ‘an Asami al-Kutub wa I-Funiin, Beirut: Dar al-Fikr, 1990, in 2 vols.

¥ Abu al-‘Abbas Ahmad, AL-QALQASHANDI, Subb al-A'sha fi Sind‘at al-Insha, Cairo: Al-Hay’a al-Misriya
li I-Kutub, 1985, in 10 vols.
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incarnations, a book of this genre (Tirikh) pieces together shorter narratives of
events to constitute a ‘unit’ of history. Each unit is the events of a particular year or
the reign ofacertain ruler, and the like. The individual units, then, are combined into
larger sections of ‘periods’ or ‘dynasties,’ to cover the geographic area and timespan
of the focus of the report. Occasionally, the geographic expanse is not restricted,
and the units consist of accounts of events in a time unit (such as one year), and are
then pieced together into a grand narrative. Many of the texts in the Tarikh genre in
Arabic tradition in the premodern period, that are of relevance to the subject of this
study, took after notable earlier works, used as models, in particular Ibn al-Athir’s
al-Kamil fi l-Tarikh.?® Since Ibn al-Athir died in 1236, however, al-Kamil itself does not
cover the entire period of immediate interest to us. Some later chronicles, however,
styled after al-Kamzil, cover more. A few notable ones are Ibn Kathir’s al-Biddya wa
I-Nihdya,* al-Dhahabi’s Tirikh al-Islan,>° as well as al-‘Ibars* by the same author, Qutb
al-Din al-Yanini’s Dbayl Mirat al-Zamin, and Shihab al-Din al- ‘Umari’s Masalik
al-Absar fi Mamlik al-Amsdr,® all produced during the early Mamluk period. On
numerous occasions, the aforementioned texts include invaluable information
about the Persian tradition as well, or preserve their narratives or indeed their texts,
with minor emendations. Because of that, even Arabic historiographical writings
of later periods are often directly relevant to the Persian tradition, most notably
perhaps the universal histories by Ibn al-Furit Tarikh al-Duwal wa I-Muliik,® or Ibn
& Khaldun Kitab al-‘Tbar.3+

Finally, to the confluence of the Arabic and Persian traditions belong those
historiographical texts that are sometimes marked by sectarian loyalties,
preserving and promoting a version of historical reports that comport with their
respective ideological allegiances. Notable examples include Ibn al-Tigtaga’s

% Abu al-‘Abbas Ahmad, AL-QALQASHANDI, Subh al-A'sha fi Sind ‘at al-Inshd, Cairo: Al-Hay’a al-Misriya
li I-Kutub, 1985, in 10 vols.Mulik to Ibn al-Jawzi’s al-Muntagam predate Ibn al-Athir’s composition.
However, al-Kamil was of such definitive influence on Mamluk historiographical model, that we
thought it deserves to be mentioned here as the prototype.

29 Isma’1l IBN KATHIR, al-Biddya wa I-Nibdya, ed. al-Turki, Beirut: Dar Hijr, 1999, in 21 vols.

3 Shamsal-Din Aba ‘Abdallah Muhammad ibn Ahmad ibn ‘Uthman ibn Qaymaz ibn ‘Abdallah al-Tur-
kumani al-Fariqi al-Dimashqi al-Shafi'i, AL-DHAHABI, Tarikh al-Islam wa Wafayat al-Mashdbir wa
I-A'lam, ed. Tadmuri, Beirut: Dar al-Kutub al-‘Arabi, 1989, in 53 vols.

3t Shamsal-Din Abu ‘Abdallah Muhammad ibn Ahmad ibn ‘Uthman ibn Qaymaz ibn ‘Abdallah al-Tur-
kumani al-Fariqi al-Dimashqi al-Shafi‘i, AL-DHAHABL, al-Thar fi Khabar man Ghabar, ed. Zaghlul, Bei-
rut: Dar al-Kutub al-‘Ilmiyah, 1985, in 4 vols.

3> Ibn Fadlullah al-"Umari, Masdlik al-Absar fi Mamalik al-Amsar, ed. Kamil Salman AL-Jubiri, Birut:
Dar al-Kutub al-Islamiyah, 2010, in 27 vols.

33 Nasir al-Din Muhammad b. ‘Abd al-Rahim b. ‘Ali al-Misri al-Hanafi [BN AL-FURAT, Tarikh al-Duwal
wa l-Muliik, ed. al-Shamma, Zurayq ‘1zz al-Din, Basra: Dar al-Tiba‘a al-Haditha, 1967.

3 Abi Zayd ‘Abd ar-Rahman ibn Muhammad 18N KHALDON, Kitdb al-‘lbar wa-Diwan al-Mubtadd wa-al-
Khabar fi Ayyam al-Arab wa l-Ajan: wa l-Barbar wa-man Asarabum nzin Dhawi al-Sultin al-Akbar, Cairo,
1867, in 7 vols.
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book, Tirikh al-Fakbri a Shi’i account, and Ibn ‘Imad al-Hanbali’s Shadbarait al-
Dhahab,? a decidedly Hanbali account. While not clearly sectarian, the (pseudo-)
Ibn al-Fuwati’s al-Hawddith al-Jami‘a¥ also hovers in the space in between, as an
Arabic account from within the Ilkhanid administration, and agreeing with its
contemporaneous Persian accounts, or informing them.38

Despite the immense influence of the Arabic precursors, the Persian
historiographical tradition of the Mongol and post-Mongol period is distinct in a
number of ways. The administration of the later Mongol campaigns in the West
consisted of Persian bureaucrats, and the Ilkhanate fashioned itself after a vision
of Iranian kingship (hence the conscious choice by Hiilegii Khan, to refer to his
Ilkhanate as ‘Iran”). As a result the chronicles, as well as the rest of the apparatus of
the Mongol rule in the West were produced in Persian, and the Persian sources were
privileged with their access to raw data. It is not even true that such a privileged
position, or indeed the meticulous compilation and presentation of the said data
would necessarily make an account more ‘accurate.” Rather, the post-Mongol
Persian historiographical sources are singular in the fact that they establish and
follow a new model of Universal History, best exemplified by the corpus of texts
that belong to the textual tradition of Rashid al-Din’s Jamsi* al-Tawdarikh (henceforth
RJT). Rashid’s project, in turn, was modeled after an earlier exemplar by ‘Ata Malik
Juwayni in his Tarikh-i Jabangusha (henceforth Jabingusha). It can be said with great
accuracy that, together, Jabangushia and RJT became the model for all subsequent
Persian historiography. Indeed, many later Persian historiographical compositions
are styled after them, or include lengthy quotations or abbreviations from the two.
Furthermore, even between Jahangusha and RJT there are such interdependencies,
in style and quotations, including some almost verbatim quotations. There are,
however, a number of issues with the Persian sources contemporaneous and near
contemporaneous with Mongol rule in Iran. In the first place, and most importantly
is the obscure textual tradition of the seminal sources listed above, which present
serious challenges to the editor and historian alike.

The other problem is that of revisions in the sanctioned or privileged ‘official’
narratives during different periods, according to the political allegiances of the
patrons, occasionally amounting to divergent or even conflicting accounts of the
same event. What complicates the matters even further is that through the relatively
short period of the rule of the Ilkhans in Iran (ca 1259-1335), the changing politics
of avolatile Ilkhanid court resulted in several major shifts in policy, purges of senior

3 Jalal-ad-Din Abu Ja'far Muhammad ibn Taji’d-Din Abi’l-Hasan ’Ali, 1BN AL-TIQTIQA, Tirikh al-Fakbri
[fi al-Addb al-Sultaniyabh wa-l-Duwal al-Islamiyab, Beirut: Dar Sadir, 1966.

3 Ibn al-‘Imad AL-HANBALIL, Shadbarat al-Dbabab fi Akbbér nan Dhabab, ed. ARNA’Gt, Damascus: Dar
Ibn Kathir, 1986.

37 ‘Abd al-Razzik b. Ahmad, 1BN AL-FUWATI, al-Hawdidith al-Jami'ab wa I-Tajarub al-Nafi‘ab fi al-Mi'ab
al-Sabi‘ab, ed. Bashshir ‘Awwad Ma’raf; Bayrat: Dar al-Gharb al-Islami, 1997.

33 As well as 1BN AL-FUWATT's (partially lost) Tulkbis Majma‘ al-Addb fi Mu' jam al-Algab, ed. Mustafa
Jawad, Damascus: Dar al-Kutub al-Zahiriya, 1962, in 3 vols.
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administrators, and a rebranding and re-representing of the sanctioned narrative
of events. Accordingly, one may divide the period of the Ilkhanate roughly into
three distinct periods: 1. Pre-Ghazin (From Hiilegii to Arghun, when the original
entourage of Hiilegii’s campaign was in charge of the administration), 2. The Ghazan
era (major reforms in the administration, as well as official conversion to Islam),
and 3. Post-Ghazan (the consolidation of dynastic succession and the waning of
the Ilkhans as an empire). The first phase is represented by Juwayni’s Jahingusha,
as well as (pseudo-) Ibn al-Fuwati’s al-Hawdadith al-Janzi‘a (in Arabic). The second
phase is represented, par excellence, in the body of texts that is collectively referred
to as Jami‘ al-Tawdrikh, and the third phase by such texts as Hamdullah MustawfT’s
Tarikh-i Gugida,® Sharaf al-Din ‘Abdullah Shirazi’s*® Tujgiyat al-Amsar, better
known as Tarikh-i Wassaf," Abu 1-Qasim Qashant’s Tarikh-i Uljayti,+* which was
envisioned as a continuation of Jami‘ al-Tamwdrikh, and Hindashah Nakhjawani’s
Twjarib al-Salaf; which is itself partly based on the Arabic text of Tarikh al-Fakbri
mentioned above.

Setting aside the Ilkhanid corpus, other notable and relevant Persian works of
the same genre include Juzjani’s Tubagat-i Nasiri** (from India, Delhi Sultanate), as
well as later sources such as Hafiz-i Abrt’s Majma* al-Tawarikh al-Sultaniyya,® from
the early Timurid period, Rawdat al-Safi*® of Mirkhwand from the late Timurid
period, and Habib al-Siyar¥’ of Khwandamir, of the early Safavid era.

@ 3 A facsimile reproduction of it together with an introduction by Edward Browne was published in
the Gibb Memorial Series: Hamdullah MustawFi, The Tarikb-i-guzida; or, Select bistory of Hamdul'ldh
Mustawfi-i-Qagwini, Leiden: Brill, 1910-1913, in 2 vols.

4 Better known under his title Wassdf al-Hadra.

4 No complete edition of this work has been published yet. Already in the mid nineteenth century
Hammer-Purgstall published a translation of parts of the text: Geschichte Wassaf s, tr. Hammer-Purg-
stall, Wien, 1856. There are three facsimile reproductions of this work from three Iranian manuscripts,
and a partial edition (of book five, of the five books) published under the title: Tujziyat al-Ansar va
Tag jiyat al-A'sar (Tarikh-i Vassaf) / ta’lifi ‘Abd Allah ibn ‘Izg al-Din Fazl Allah ibn Abi Na‘tn Yagdi, Shirdzi,
ed. I. Afsar, M. Umidsalar and N. Mutallibi, Tehran: Nair-i Talaya, 2009.

#  Abu l-Qasim Qashani, Tarikh-i Uljaytii — Tarikh-i Padishih-i Sa‘id Ghiyath al-Dunyd wa-al-Din Uljayti
Sultan Mubammad Tayyib Allih Marqadah, Tehran: Bungah-i Tarjuma wa Nasr-i Kitab, 1969.

#  Hindashah NAKRHJAWANTI, Tajarib al-Salaf: Completed in 724 A.H., A History of the Caliphs and Their Min-
isters, ed. A. IQBAL, Tehran: Tahari, 1966.

4 There is an early translation of this book to English available: The Tabagdt-i ndsiri of Aboo Omar Minbaj
al-Din Othmdn, ibn Sirdj al-Din al-Jewsjani, ed. W. Nassau Lees and Khadim Hosain and ‘Abd al-Hai,
Calcutta: College Press, 1864.

4 Hafiz-i Abri’s other historiographical compositions include Dhayl-i Janzi‘ al-Tawarikh, which deals
with the post-Ghazan period, and Dbayl-i Zafarnansa-yi Shami, which deals with the Timur era.

4 Thereis no critical edition of this text available, but it has been printed in Iran: Tirikh-i Raws at al-Safi
/tasnif Mir Mubammad ibn Sayyid Burhan al-Din Kbawand Shah al-Shabir bi-Mir Khvand, Tehran: Kitab-
furasi Markazi, 1960.

4 Printed in Iran in four volumes in 1954. Volume three has been translated to English: Habibu s-siyar,
Tome three. The reign of the Mongol and the Turk / Khwandamir, ed. and tr. Wheeler Thackston, Cam-
bridge: Department of Near Eastern Languages, Harvard University, 19094. Reprinted in the series
Classical writings of the medieval Islamic world: Persian Histories of the Mongol Dynasties, volume
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Juwayni’s Jabangusha and Rashid’s Jamzi‘ al-Tawarikh

Perhaps the most significant of the Persian sources, for a variety of reasons, are the
two medieval Persian texts from the early Ilkhanid period: ‘Ata Malik Juwayni’s
Tarikh-i Jabangushd and Rashid al-Din Tabib’s Jamzi* al-Tawarikh. Juwayni’s text is
the source closest in time to the Mongol conquest and Hiilegii’s campaign: the
form available to us now was most probably finished no later than 1260, while
Hiilegii was still alive.4® Both of these two sources were produced from within
the Mongol-llkhanid administration.4 The composition of the surviving part
of the text of Jahingushi was concluded even before Hiilegii’s campaign in the
West ended. It is not clear whether the work was envisioned to include only
those campaigns up to a particular time, or whether it was a work in progress.
This is relevant to questions pertaining to the structure of the composition, and
textual complications in its manuscript tradition. As for why the events of the
last five years of Hiilegii’s rule are not included in Jahingusha one possibility is
that his later campaigns were of a different nature (consolidating his rule rather
than expanding his empire), and that they did not always meet the same success.
It is also possible that since after Hiilegii’s retreat to Azerbaijan Juwayni stayed
in Iraq and assumed the role of governor of Iraq, he was not commissioned for
an extension. Of Jahingushi an edition is available (Berlin, 1912-1937) by the
early twentieth century scholar Muhammad Qazwini, based on a number of
manuscripts at Paris, though mainly on the oldest surviving MS housed in the
Bibliothéque Nationale (BNF Suppl. Pers. 205), which he used as his exemplar,
and collated with a few more Iranian and European manuscripts. Qazwini also
commented on the text and annotated it heavily. His work on _jahdngusha, which

three, London: I.B. Tauris, 2012.

4 There are other contemporaneous accounts though, albeit from without the Ilkhanid realm, most
notably from the Delhi Sultanate, Tabagdt-i Nasiri.

49 Juwayni was a senior administrator under the Mongol regent Arghtin Agha and was later appointed
to accompany Hiilegii in his campaign to the West. After the establishment of the Ilkhanid state by
Hiilegii he was appointed governor of Iraq — a position he retained under Abaqa until his death in
1283. For more on the Juwayni family and their role in the Mongol Ilkhanid administration cf. George
LANE, ,,Jovayni, ‘Ala al-Din” in Encyclopaedia Iranica, ed. Yarshater, E. vol. XV, Fasc. 1, 63-68; Hasim
RAJABZADA, ,Jovayni family” in Encyclopaedia Iranica, ed. Yarshater, E. vol. XV, Fasc. 1, 61-63; or the
excellent monograph on Ata Malik Juwayni in the introduction to vol. 1 of Jahdngushé by the editor
Mohammad QAzVINI, Jahdngushd, Leyden: Luzac, London: Brill, 1912, xi-vi; Rashid was a senior
Ilkhanid administrator under Pulad Agha and later assumed the post of vizier under Ghazan, a posi-
tion he retained under Ghazan’s successor Uljeitii, and Uljeitii’s successor Aba Sa‘id, until his sacking
and execution in 1318. For more on Rashid cf. the introduction by Blochet to his edition of R/T (in
French), the introduction by Alizade to the third volume of his edition or R/T (in Russian), and Dor-
othea KRAWULSKY, The Mongol llkbans and their Vigier Rashid al-Din, Frankfurt am Main: Lang, 2011;
as well as Josef VAN Ess, Der Wesir und seine Gelebrten: gu Inhalt und Entstehungsgeschichte der Theologischen
Schrifien des Rasiduddin Faglullah (gest. 718/1318), Wiesbaden: Steiner, Deutsche Morgenlindische Ge-
sellschaft, 1981. For medieval sources cf. AL-KuTuBI Fawdt al-Wafayat on Juwayni, and Ghiyath al-Din
ibn Husam al-Din, KHWANDAMIR Dustir al-Wugard on Rashid.
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was the basis of Andrew Boyle’s annotated translation has received less credit than
it deserves. This translation, titled Genghis Khan: The History of the World-Conqueror,
first published in 1958, and considered an indispensable tool for researchers in
the field, was based, to a large extent, on the translation of Qazvini’s marginal
notes. Boyle did something similar, on a smaller scale, with parts of the text of
Rashid’s R/T, and published it under the title The Successors of Genghis Kban, in 1971.
On a more fundamental level, on the other hand, the interdependence between
the two compositions, R/T and Jabdngushd, as well as their respective textual
transmission, is far from fully understood. The issue of the manuscript tradition
of Jabangushd and RJT, as well as the textual tradition of their various translations
into modern languages deserves a separate study.

Of Rashid’s text (or rather parts thereof) there had long existed a translation
of, and extensive commentary by, Edgar Blochet as well as an earlier one by
Quatremere dating back to the 19th century.’® There are numerous other later
editions and prints of RJT, some of which were mentioned in the first footnote.
However, there are many problems with the text of R/T'as it has survived inanumber
of divergent recensions.”* The issue of the textual complications of the R/T corpus
deserves a separate, lengthy study, though a few aspects of these complications can
be observed readily. Scholars seem to have arrived at the consensus that the title,
Jami‘ al-Tawarikh, suggests that the project was envisioned as a universal history,
® and would have involved an extensive collection of data (texts) and its processing.
A parallel, and close, interpretation could be that the title simply suggests that
different types of historiographical material are put together in this project. Within
the vast corpus of surviving R/T manuscripts there is some variation regarding the
subject matter. Roughly, one may distinguish between two major types of texts:
dynastic histories, and universal histories: While some volumes cover histories of
nations, prophets, and so on,” in the style of older texts such as Ibn Miskawayh’s
Tajarib al-Umam, other volumes focus on the Mongol, or rather Ilkhanid, dynastic
history, styled after Jahangusha 53 Yet a third type of texts** in the RJT corpus covers
specific topics that do not fall under either genre, in particular the parts that

5° Blochet used a variety of primary sources in Persian, as well as Chinese and Mongolian for his edition.
He also collected valuable geographical information on the place names mentioned in the text, in his
translation and commentary.

st This s, in fact, true even of Jabangusha, which is often perceived to be definitive. This assumption has
not been questioned by Boyle, or any later scholar since.

52 For instance the exemplars of the volumes produced by Karl Jahn, and more recently some of the
volumes edited by Muhammad Rawsan.

% To this group belong the texts of the manuscripts used for the editions by Quatremere (which covers
the part on the life of Hiilegii), Karimi, Blochet, and Ates (covering the part on the life of Ghizan),
and Alizade (volume three covering from Hiilegii to Ghazan, although the text is divergent).

54 In this group fall the texts in the manuscripts used for the editions produced by Dani$pazhah and
Zanjani, the edition by Dabirsiyaqi, as well as those used by Hafiz-i Abra in his Majma‘ al-Tawdrikh
al-Sultaniya.
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deal with the history of the Nizari Isma’ilis of Iran. The different types of texts
described above survive occasionally in manuscripts with non-overlapping texts,
which could be an indication that they were envisioned as different projects, even
if produced by the same team or for the same patron.’® While all of the editors of
various editions of R/Tcomment that the project was envisioned in different volumes
and in several stages, they seem not to agree on how many stages or volumes, or
which part was produced first.’7 Some editors, including Danishpazhuh, Ates, and
Blochet, have noted that there are ‘very close parallels’ between certain passages in
RJT and various other compositions’® that predate it, including Tarikh-i Yamini,*
and Tawarikh al-Alam.®

Danishpazhth and Zanjani, the editors of the part on the history of the Isma’ilis
from RJT, comment that they have included in their collations two manuscripts
of Hafiz-i Abri’s Majma’ al-Tawarikh al-Sultaniya,®' since the texts are, “with some
minor additions and omissions, identical,” and then add that the same is true for

5 However, evidence from the text itself suggests that it was meant as an appendix to the sections on
histories of ‘Nations’: Cf. Janzi‘ al-Tamwdrikh, [RIT-DPZ), 17: chiin jan:'-i tawdrikh-i séyir-i uman wa an-
wa i Jumra-yi bani ddam muta allif dar aqaline-i sab'a chi ag turk wa khatdy wa huniid wa yahid wa nasard
wa farang wa magariba wa ‘ajam bi itmam paywast wa mukammal shud kbwast ki tarikh-i firqa-yi rafigan
wa tdyifa-yi da'iyin-i ismd'iliyya wa muldhida ki ummati and ‘aldhida ... bar fitrak-i jami' al-tawdrikh
bandad. After completing the collection of the histories of all other nations of the World, and all sorts
of peoples, written [anywhere] in the seven climes, be it Turks, the Cathay, the Indians, or the Jews, @
Christians, Franks, or the Persians, was completed, [the author] wished to append to it also the his-
tory of the sect of ‘comrades’ and the tribe of the Ismaili missionaries, and the [dualist] Mulhids, who
are [in reality] a separate nation”

56 Karimi based his edition on two manuscripts, one in the India Office and one in the British Museum
(he does not record more specific information on the manuscripts); Dabirsiyaqi based his edition
(which he comments was the completion of a project started by the late Soviet scholar [vanow) on two
manuscripts: one a Paris manuscript BNF Persan no. 2004, dated 1430 CE, and another in the library
of Panjab University in Lahore, dated 1223 AH. Alizade based his edition on seven manuscripts: Four
of those manuscripts are from without the Soviet Union, from Tehran University, Topkap: Saray Is-
tanbul, the British Museum London, and BNF Paris, and three from within: one from Tashkend and
two from St Petersburg. Danishpazhth and Zanjani based their edition on three manuscripts (listing
four more that they did not use) and collated it with some manuscripts of Hafiz-i Abri’s Majma’ al-
Tawarikh al-Sultaniya, and Qashani’s Zubdat al-Tawdrikh. They choose as the exemplar for their edi-
tion the Istanbul manuscript Topkapi1 Saray No. 1653 (dated 1314), and the rest for variant readings.
One of the two other manuscripts is the same Paris manuscript used by Ivanow, and the other one an
incomplete copy from Tehran University library which does not contain the part on Mongol history.

57 Karimi believes the production was envisioned in seven volumes, and Dabirsiyaqi three.

58 Cf. the introduction section in R/T ed. Dani$§pazih and Zanjani, 12; ed. Blochet, vol. 1, 204.

9 Alternatively titled Kitab-i Yamini, of Muhammad ibn ‘Abd al-Jabbar al-‘Utbi, published London 1858
by the Oriental Translation Fund of Great Britain and Ireland. Reprinted Lahore 1975.

% This book is not edited yet. Danishpazih mentions that it is preserved in an Istanbul manuscript Top-
kap1 Saray No. 12539, and the name of the author recorded as Ahmad b. Muhammad b. Muhammad
al-Bukhari.

o Istanbul MS Damad Ibrahim Paga No. 919, ff. 602v—628v, and Tehran MS Malek Library No. 4163, ff.
74r-92r.
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Qashant’s Zubdat al-Tawarikh (without actually mentioning a particular manuscript
of it), adding ‘this was acceptable and common practice at the time.”* A closer
study of this part should reveal more information about the complex textual history
of both Jami‘ al-Tawarikh, as well as Tarikh-i Jabangusha.

Abstract

This paper presents a classification of the accounts of the later Mongol campaigns in West
Asia in the thirteenth century, with a focus on the Arabic and Persian accounts of the
establishment of the llkbanate of Iran, in particular the issues of manuscript recensions and
texctual complications. The paper presents a brief overview of the modes of production of
historiographical texts in Classical Arabic and Persian first, situating thems in a larger context
of the exctant accounts of the Mongol canmpaigns. Then it takes a closer look at the two earliest
Persian sources, and addresses the complicated history of their production and distribution, as
well as their texctual interdependence.

Keywords
Mongols, Juwayni, Rashid al-Din, historiography, Ilkhanids

Regidimé

Jorati irdsa a 13. szdzadi nyugat-dzsiai mongol hadjiratok irott forrisainak
klasszifikaciojat tekinti 4t, kilonos tekintettel az arab és perzsa katfékre az irdni
ilkhanida dinasztia alapitisirdl a kéziratrecenzidk és a textudlis problémak
fényében. A tanulmany réviden bevezetést nyujt a klasszikus arab és perzsa torténeti
forrdsok megsziiletésének viszonyaiba, belehelyezve azokat a mongol hadjératok
tigabb kontextusiba. Ezt kovetéen kozelebbrdl vizsgilja a két legkorabbi perzsa
forrast, Juwayni és Rashid al-Din krénikdit, és kérbejirja a keletkezésiikkel és
elterjedéstikkel kapcsolatos ismereteket, valamint a két forrds egyméshoz fiz6dé
viszonyat.

Kulcsszavak
mongolok, Juwayni, Rashid al-Din, torténetiras, ilkhaniddk

2 Cf. DANISPAZUH, ‘introduction,’ Janzi' al-Tawarikh, [R]T-DPZ], 13-15.
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ANDRAS BARATI

The Succession Struggle Following the Death of Nadir Shah
(1747-1750)

Nadir Shah’s short and turbulent reign (r. 1736-1747) was characterised by
uninterrupted military campaigns and iron-fisted rule. Nadir had ‘raised his
country from the lowest depths of degradation to the proud position of the foremost
military power in Asia," as Laurence Lockhart puts it. Nevertheless, towards the
end of Nadir’s rule, the extortionate requisitions for his wars resulted in general
unrest and discontent among the populace, to which Nadir Shah’s response was
most often execution and massacre. Eventually, Nadir lost his confidence in most
of his Turco-Iranian officers. Fearful for their lives, a group of Qizilbash Afshar and
Qajar tribal leaders assassinated the Shah on the night of 10 Jumada I 1160/19 June
1747 in Fathabad near Khabishan (present-day Qiichan). The political and military
disintegration was immediate, and the royal camp was dispersed by the morning.
The ensuing struggle for succession embroiled Iran in a civil war for the following

@ years.”

1. The ephemeral reigns of ‘Ali Quli Mirzd and Ibrahim Mirya

Following the death of Nadir Shah there was only one possible contender for the
throne, ‘Ali Quli Mirza, the son of Ibrahim Mirza. The information available about
his life before the assassination of his uncle is rather scarce. He is mentioned first
at the time of Nadir Shah’s resolution to move against Qandahar, when he was
appointed governor of Mashhad and was surrounded with experienced statesmen
to assist him.3 After the demise of Ibrahim Mirza in Daghistan by the hands of the
rebellious Lazgis, Nadir summoned ‘Ali Quli and took an oath to avenge Ibrahim
after the campaign against Turkestan.4 It seems ‘Ali Quliwas in a favourable position
even in the late years of Nadir Shah’s reign, when no one was safe from him; this
changed drastically when the leaders of Sistan, the sons of Malik Mahmud Sistani,

' Laurence LOCKHART: Nadir Shab. A critical study based mainly upon contemporary sources, London, Luzac
& Co, 1938, 269.

> Peter AvERy: ‘Nadir Shih and the Afsharid Legacy’. In Peter Avery — Gavin Hambly — Charles Mel-
ville (eds.): The Camsbridge History of Iran Volume 7, Cambridge, Cambridge University Press, 2007,
50-59; LOCKHART: 257-263.

3 Muhammad Kazim Marwi: Alamdra-yi Nadiri, ed. Muhammad Riyahi, Tehran, Nagsh-i Jahan,
1364/1985, 626.

4 Ibid. 783.
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Amir Bég and Rustam Bég, refused to pay the heavy taxes. Nadir sent “Ali Quliand
Tahmasp Khan Jalayir to resolve the problem. In the meantime, Nadir’s mental
sickness endangered even his family members and he turned against ‘Ali Quli, who
was forced to defy his order to return.’ The news spread quickly and a number
of tribes joined him. Nadir ordered Tahmasp Khan Jalayir to kill ‘Ali Quli, but
the subsequent events are quite unclear. As reported by Astarabadyi, the latter was
informed about the content of the letter and acted quickly to kill Tahmasp Khan
Jalayir.* However, according to Rahmi Tatar’s account Tahmasp Khan showed the
letter to ‘Ali Quli and they had come to the decision to kill Nadir.’

At the time of the assassination of Nadir Shah, ‘Ali Quli resided in Herat. The
overwhelming majority of our sources are convinced that ‘Ali Quli must have had
arole in the murder and some of them assume he was even the mastermind behind
it.8 For instance, Hanway reports a dubious edict in which ‘Ali Quli himself reveals
that he had planned the elimination of the shah.” Rahmi Tatar also provides us
with details about ‘Ali Quli’s involvement in the events. Immediately after the
heads of the Qizilbash decided to move against Nadir Shah, a letter was received
by Muhammad Quli Khan kishikchi bashi (commander of the royal guard) and
Allahvirdi Khan jagayir bashi (commander of the fusiliers) from ‘Ali Quli Mirza
about the agreement he made with Tahmasp Khan on killing Nadir.™ Shortly
thereafter, the murderers were given amnesty and even positions in the court of ‘Ali
Quli.” Based on the available sources ‘Ali Quli’s complicity cannot be dismissed.

During the time of the death of Nadir Shah, the head of Mashhad was the
mutawalli> of the Astan-i Quds-i Razawi, Mir Sayyid Muhammad. Receiving
the news, he expelled the Afghans from the city and gave the control over to the
Qizilbash. Nasrullah Mirza and Imam Quli Mirza were informed about their
father’s passing in Chinaran and they went straight to Mashhad. However, they
were not given permission to enter the city and Mir Sayyid Muhammad dispatched

5 Muhammad Riyahi (ed.): Sif@ratnamaha-yi Iran, Tehran, Tts, 1368/1989, 234.

¢ Mirza Muhammad Mahdi ASTARABADI: Jabdngushd-yi Nadiri, ed. Sayyid ‘Abdullah Anwar, Tehran,
Anjuman-i Asar-i Milli, 1341/1962, 425; ‘Abd al-Razzaq Big DuNBULL: Tujribat al-ahrar wa tasliyat al-
abrar, ed. Hasan Qazi Tabataba’i, Tabriz, 1349/1970, 1/480-4381.

7 RIvAQT: op. cit. 234.

8 Muhammad Hagim Asaf RustaM AL-HUKAMA’, Rustam al-tawdrikh, ed. Mitra Mihrabadi, Tehran,
Dunyi-yi Kitab, 1382/2003, 222; Muhammad Shafi* HusayNi ‘AMILL: Mahdfil al-Mu'minin, ed.
Ibrahim ‘Arabpir, Mansir Chaghtayi, Mashhad, Astin-i Quds-i Razawi, 1383/2004, 130; Aba al-
Hasan b. Ibrahim QAzWiNi: Fawdyid-i Safawiya, ed. Mir Ahmadi, Tehran, 1367/1988, 154; Muham-
mad Khalil MARASHT HUSAYNT: Majma' al-Tawarikh, ed. ‘Abbis Igbal Ashtiyani, Tehran, Igbal,
1328/1950, 84—85; RIYAhI: op. cit. 236; Jonas HANWAY: The Revolutions of Persia, London, 1753, 11/263.

9  HANwAY: op. cit. 11/287.

°  RrvAhl: op. cit. 236.

"™ Pere Louis BAZIN: ‘Seconde lettre Du Frere Bazin, contenant les révolutions qui suivirent la mort de
Thamas Kouli-Khan.” In Lettres édifiantes et curienses 1V, Paris, 1780, 332.

2 Administrator of a charitable endowment (wagf).
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a letter to Herat inviting ‘Ali Quli to Mashhad. As expected, he accepted the
invitation and advanced towards Mashhad where Muhammad Mirza greeted him.
On the same day of his arrival—27 Jumada I 1160/6 July 1747—he sat on the throne
of Iran and his royal title became Sultan ‘Ali ‘Adil Shah.™

In the meantime, he sent troops to Kalat under the leadership of the Georgian
SuhrabKhantotake possession ofthe treasury of Nadirand his offspring. The capture
of Kalat was not an easy task given that it was nearly impenetrable, especially with
so small a force. However, a ladder was left on the outer side of one of the towers,
which gave Suhrab Khan the opportunity to invade the stronghold.’s Obviously,
they must have had some help from the inside. Based on the accounts of Astarabadi
and Marwi, sixteen descendants of Nadir Shah were killed on the spot: three sons
of Nadir, five sons of Riza Quli Mirza and eight sons of Nasrullah Mirza.® The
other two sons of Nadir, Nasrullah Mirza and Imam Quli Mirza, fled the citadel
with the 14-year-old Shih Rukh Mirza, but they were eventually apprehended by
‘Ali Quli’s soldiers not far from Marw.”7 They were executed in Mashhad, but Shah
Rukh Mirza was taken to the citadel and the news of his murder was circulated.™

After the elimination of the possible contenders, ‘Adil Shah settled on a plan
to transfer the immense wealth of Nadir Shah to Mashhad. In order to store it
properly, a well-guarded depository was built in the city in three months. During
the construction, the builders received the quadruple of the average wage,” and
generally everyone benefited from the riches of his uncle.? One of the first measures
of ‘Adil Shah—and the most noteworthy as well—was the restoration of the Astan-i
Quds-i Razawi’s independence and all its former properties. The Timzdr-i Alishibi
was written in this context in Ramazan 1160/September 1747, which is the oldest
dastir al-'amal (regulations) of the endowment’s revenue and expenditure.”

The situation changed soon after Khurasan had been severely hit by a famine and
‘Adil Shah was forced to secure provisions for the city. He requested them from the
Kurds of Quchan but they declined.?? Thus, he set out to subdue the Kurds. After the

5 Sultan HAsHIM MIRZA, Zabir-i Al-i Dawud, ed. ‘Abd al-Husayn Nava'i, Tehran, Miras-i Maktib,
1379/2000, 90; MAR‘ASHI HUSAYNI: op. cit. 96.

4 ASTARABADI: op. cit. 427; Abu al-Hasan b. Muhammad Amin GULISTANA: Mujmal al-tawdirikh pas ag
Nadir, ed. Mudarris Razawi, Tehran, Danishgah-i Tihran, 1344/1966, 20; MAR'ASHI HUSAYNT: op.
cit. 97.

5 GULISTANA: op. cit. 19.

16 ASTARABADI: op. cit. 427; MARWT: op. cit. 1197-1198. Marwi interestingly counts Shah Rukh Mirza
too, which is obviously erroneous.

7 GULISTANA: Op. cit. I9—20.

¥ ASTARABADI: op. cit. 426—427; MARWT: op. cit. 1196-1197; GULISTANA: op. cit. 20; QAZWINT: op.
cit. 155; Mahmad b. Ibrahim AL-HusAyNi: Tarikh-i Ahmadshabi, ed. Ghulam Husayn Zarrgarinizad,
Tehran, Danishgah-i Tihran, 1384/2005, 122-124.

9 BAZIN: op. cit. 330.

2 ASTARABADI: op. cit. 428; GULISTANA: op. cit. 21I.

» “Azizullah ‘AtAruDi: Tarikb-i Astan-i Quds-i Ragawi, Tehran, Intisharat-i ‘Atarud, 1386/2007, 634.

2 BAZIN: op. cit. 331.
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victory he returned to Mashhad with supplies to lower the tensions, but soon after,
in Zu al-Hijja 1160/December 1747, he went to Mazandaran. This was unexpected
considering the harm the famine had caused in the region and particularly in
Mashhad.® At the time, the Yomut Turkmens gave shelter to Muhammad Hasan
Khan Qajar, who was previously able to get away from Nadir Shah’s camp. Receiving
the news of the Shah’s arrival to Astarabad, Muhammad Hasan Khan immediately
returned to pay his respects and later he was appointed governor (sahib-i ikhtiyar)
of Mazandaran. However, at the instigation of Muhammad ‘Ali Khan Shambayati,
‘Adil Shah turned against Muhammad Hasan Khan, who managed to escape to the
Yomut Turkmens under the cover of night. In the morning ‘Adil Shah pursued him,
but the Yomuts attacked and ransacked the royal camp. Thus, ‘Adil Shah was forced
to retreat to Mazandaran.** Upon his return, he received news of the open revolt of
his brother, Ibrahim Mirza.»

There are only a few facts available about the early life of Ibrahim Mirza, much
like that of his sibling. Originally, his name was Muhammad ‘Ali Bég, but after
the demise of his father he inherited the title Ibrahim Mirza.> In the year of the
Safavid pretender Sam Mirza’s revolt, Nadir appointed him as the governor of
Azarbayjan.” Until the insurrection of his brother, Ibrahim Mirza had a secure
place in Nadir’s court as the head of the haranz-i shabi (imperial Seraglio).”® When
Nadir Shah intended to execute him, owing to the intervention of the neulla bashi
(supreme religious official) and the wu'ayyir al-mamalik (chief assayer), he was
imprisoned and sent to Kalat instead. However, Ibrahim Mirza en route escaped
to his brother.?> With ‘Adil Shah’s ascent to the throne he was appointed to the
governance of ‘Iraq and was sent to Isfahan.3°

There was a fierce discord between the different contingents of Nadir’s army.
Since the Qizilbash were responsible for the death of Nadir Shah and they opted
for ‘Ali Quli Mirza, the Afghan and Uzbek corps distanced themselves from ‘Ali
Quli. Some of them left with Ahmad Khan Abdaliin the direction of Qandahar, but
the remaining forces joined Ibrahim Mirza and accompanied him to his new post
in Isfahan.3' As a result of the apparent inefficiency of ‘Adil Shah’s policies and the

% Muhammad Ja‘far bin Muhammad Husayn N&’ini: Jami*i Ja' fari, ed. Iraj Afshar, Tehran, Anjuman-i
Asir-i Milli, 1353/1974, 4. Gulistina states that after the subjugation of the Kurds, ‘Adil Shih set
course for Mazandaran due to the famine in Khurasin (GULISTANA: op. cit. 21).

24 GULISTANA: Op. cit. 21-22; ASTARABADI: op. cit. 428; MAR'ASHI HUSAYNTI: op. cit. 98; QAZWINT: op.
cit. 98.

»  GULISTANA: op. cit. 23.

26 ASTARABADI: op. cit. 396.

77 MARWT: op. cit. 1038.

#  RIvAhT: op. cit. 235.

29 Ibid. 235.

3 NA’INI: op. cit. 4.

3 Muhammad Mahdi bin Muhammad Riza AL-ISFAHANT, Nisf*i Jabdn fi ta'rif al-Isfabin, ed. Manachihr
Suttda, Tehran, Amir Kabir, 1368/1989, 276; NA'INI: op. cit. 5.
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incitement of the Afghans and the Uzbeks to challenge the shah, Ibrahim Mirza’s
thirst for power grew so dire that the war between the brothers was inevitable.

Ibrahim Mirza’s first move was to get hold of Nadir’s artillery in Kirmanshah. At
the time Amir Khan ‘Arab Mishmast was stationed there, by reason of having been
sent by ‘Adil Shah with 8000 cavalry and 50000 tinzin (monetary unit). Ibrahim
Mirza entrusted Muhammad Khan Afshar to capture the city, who defeated Amir
Khan Mishmast and seized Kirmanshah. In the meantime, ‘Adil Shah’s favourite
commander, Suhrab Khan, was killed in a hanzmein: at the order of Ibrahim Mirza .3
As a result of these successful steps, Amir Khin Mishmast and the governor of
Azarbayjan, Amir Aslan Khan Afshar, decided to stand with Ibrahim Mirza.3

‘Adil Shah broke camp and advanced south. The battle took place between
Sultaniya and Zanjan.34 According to Bazin, who accompanied the forces of ‘Adil
Shah, the encounter occurred in June 1748.3 A considerable number of soldiers
from ‘Adil Shah’s army defected to Ibrahim Mirza, therefore, ‘Adil Shah suffered
defeat and fled to Tehran. The local governor, Mirza Muhsin Khan, took him
captive and had him blinded.3 After this, he was handed over to the sadr?7, Mir
Sayyid Muhammad,3® who took him to Mashhad. He was executed at the request
of Shah Rukh Mirza and the mother of Nasrullih Mirza.

The massive desertion during the battle between the brothers shows us that
‘Adil Shah was extremely powerless. To some extent, this was attributable to the
@ massacre of the lineage of Nadir Shah. However, I am convinced the immediate
cause of his downfall was the inept administration of the realm and the lack of
viable policy for tackling the situation that the famine brought about. ‘Adil Shah
increased and ignored the problems at hand instead of addressing them.

Like Nadir, ‘Adil Shih also wanted to build a mausoleum in Mashhad for
himself and his wife, Zinat Sultan Bégum, alias Gawhar T3j Bégum, in the vicinity
of the Qatlgah, north of the Haram. Despite his short reign it was erected and
he allocated a charitable endowment to it. In the waqfndna*® (Ramazan 1161/
September 1748) it is written that the mausoleum was located at Mazar-i Mir. This
place can be identified with the mausoleum of Mir Fakhr al-Din, which has become
known today as the Qabr-i Sabz and was situated in the Qatlgah cemetery.# As
stated in the deed, his son was designated as mutawalli of the waqf. The number

32 GULISTANA: op. cit. 24-25.

3 DUNBULI: op. cit. 1/486; GULISTANA: op. cit. 23—27; AL-HUSAYNI: op. cit. 128.

34 DUNBULI: op. cit. 1/488; GULISTANA: op. cit. 27.

»  BAzIN: op. cit. 337.

3¢ MARWT: op. cit. 1199; MAR'ASHI HUSAYNT: op. cit. 85.

37 Chief'religious authority.

3% MARASHI HUSAYNI: op. cit. 99.

3 ASTARABADI: op. cit. 433 (the last entry of the Jahangushi-yi Nadir7); GULISTANA: op. cit. 36.

4 Deed of endowment.

4 This mausoleum survived every alteration of that area through the centuries and has remained intact.
Nowadays it can be found next to the Bazarcha-yi Haj Aqa Jan.
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of attendants and endowed estates give the impression that it must have been a
building of considerable size.4* At the end of the document the seal of ‘Adil Shah
can be seen.® A few months after the charter had been composed, ‘Adil Shah was
beheaded and buried in the cemetery of the Qatlgah as a common man.4 Only
later was his body relocated to the mausoleum and according to the Muntakhab al-
tawdrikh it was positioned in the middle of the Qatlgah, near to the Ghassalkhana.®

After his triumph, Ibrahim Mirza became suspicious of his aid, Amir Aslan
Khan, and wanted to assassinate him. Having been told about this scheme, Amir
Aslan Khan rushed into battle, although he was vanquished and retreated. Kazim
Khan lured him to Qarajadagh, where he detained him and turned him over to
Ibrahim Mirza, who executed him and his brother, Siri Aslan Khin.4¢

Meanwhile in Mashhad the tribal leaders of Western Khurasan made the 15-year-
old Shah Rukh the ruler in Shawwal 1161/October 1748, and requested Ibrahim
Mirza to pay his respects in person. Ibrahim Mirza politely declined to do so. He
was pretending that his rebellion was in favour of Shah Rukh and rather invited
him to Isfahan for the coronation.4® Ibrahim Mirzd’s purpose was to obtain the
treasury of Nadir Shah. However, the nobles of Khurasan saw through his bidding
and asked Ibrahim to come to Mashhad as a gesture of good faith.# An impasse
was taking shape, hence Ibrahim chose to reveal his true intentions and headed for
Tabriz where he was crowned in Za al-Hijja 1161/December 1748.5° Subsequently,
he gathered his army and set forth to Khurasan.

Taking heed of the advice of the tribal leaders, Shah Rukh sent Masa Khan
Afshar Tarumi, as the general of ‘Iriq, with the task to repel the attack of Ibrahim
Shahs? The battle took place in the vicinity of Simnan, during which Ibrahim
Shah’s Qizilbash troops assaulted his Afghin and Uzbek companies. Under the
leadership of Allahyar Khan, Afghan and Uzbek soldiers were stationed in Qum.
After they learned what had happened, chaos erupted, and they ransacked the
city’3 Ibrahim Shah was forced to withdraw, although Mir Sayyid Muhammad,
who was left in charge of the city by Ibrahim Shah4 did not allow him to enter

4 The copy of this document was shown to me at the Piz@hishha-yi Islami-yi Astin-i Quds-i Razawi.

4 The text reads as follows: 1dadS dds 2o Uils sl gdcs

44 GULISTANA: op. cit. 36; ASTARABADI: op. cit. 433 (the date is probably Jumada II 1162/May-June
1749).

4 Mulla Muhammad Hashim KHURASANT: Muntakbab al-Tawarikh, Tehran, Islamiya, 1347/1968, 702.

46 Mirza Rashid ApiB AL-SHU'ARA’: Tirikh-i Afshar, ed. Parwiz Shahriyar Afshar, Mahmuad Ramiyan,
Tabriz, Intisharat-i Shara-yi Markazi-yi Jashn-i Milli, 1346/1967, 102-103.

4 GULISTANA: op. cit. 30.

4 Ibid. 29; NA’INT: op. cit. 7.

49 MARWT: 1199 (the last entry of the Alamdra-yi Nadiri).

5°  GULISTANA: Op. cit. 30

5 MAR'ASHI HUSAYNT: op. cit. 99.

> DUNBULI: op. cit. I1/2.

% HAsHIM MIRZA: op. cit. 92.

5+ MAR‘ASHI HUSAYNT: op. cit. 99.
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the city. Eventually, a part of the Afghan and Uzbek troops joined Shah Rukh’s
forces and the others fled.” Ibrahim Shih managed to escape to Qal‘a-yi Qalapur,
where he was captured and turned over to Masa Khan Afshar Tarumi. As might
be expected, he was blinded and sent to Mashhad. He died on the road before
reaching his destination.’

The bulk of our sources recount the abovementioned events in the same way.
However, the Rustam al-Tawdrikh has an intriguing remark on the circumstances.
Ibrahim Shah’s artillery had been stuck in the mud and they had to be fired in
order to pull them out. The army was not notified about this by mistake and
was under the impression that they were attacked by the enemy. As a result, the
army fell in disorder.” However, Dunbuli claims that the captain of the artillery,
the aforementioned Amir Khan ‘Arab Mishmast, was aiming at Ibrahim Mirza’s
army deliberately.’® We can safely presume that both the Qizilbash and Amir Khan
Mishmast’s revolts are plausible, although the insinuation of the Rustan: al-Tawdrikh
about Amir Khan Mishmast’s incompetency appears to be unlikely.

Taking into consideration the events surrounding the reigns of ‘Adil Shah and
Ibrahim Shah, the absence of a firm central command seems to be the prevailing
pattern. Furthermore, Ibrahim Shah deeply miscalculated the extent of the hostility
between the Qizilbash and the Afghans,® and as it had been previously suggested,
he was heavily under the influence of the latter faction. For that reason, when
Ibrahim Shah’s victory was within sight—and the recurrence of Afghan dominance
it would bring with it—the Qizilbash turned against him immediately. Besides, his
hostility towards Amir Aslan Khan made ineffective his effort to consolidate his
position further.

2. The rise of the tribal factions in Kburdsin

We are quite well-informed concerning the early life of Shah Rukh. After the
coronation of Tahmasp II (r. 1730-1732) in Isfahan—with the intervention of Mirza
Abu al-Qasim Kashiand the 2w 'ayyir al-mamalik—Nadir®® married one of Tahmasp
I’s sisters and made another sister of the shah, Fatima Sultan Bégum, be wedded to
his eldest son, Riza Quli Mirza.® The news that Riza Quli Mirza’s son, Shah Rukh,
was born, reached the court in Nawraz of 1146/March 1734.° Nadir granted him

%  DuNBULL op. cit. [I/1-2.

56 MARASHI HUSAYNT: op. cit. 86—-87; GULISTANA: op. cit. 32-38; Muhammad Sadiq Nami: Tarikb-i
Gitigusha, ed. Sa'id Nafisi, Tehran, Amir Kabir, 1363/1984, 11.

7 RUSTAM AL-HUKAMA’: op. cit. 223.

5  DUNBULTI: op. cit. II/1.

5  HAsHIM MIRZA: op. cit. 93.

% His title at the time was Tahmasp Quli Khan, to be precise.

¢ MARWT: op. cit. 121-122.

2 ASTARABADI: op. cit. 226.
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the city of Herat® and after the return of the shah from India he sent for Shah Rukh
and instructed him to mint coins in Herat in his name.%

As Nadir Shah became over-suspicious with time, he decided to dispatch Shah
Rukh to Kalat and there he stayed until ‘Ali Quli’s rise to power.% It has been
mentioned before that he was the only survivor of the massacre. By reason of his
lineage, he could have been useful in the hands of ‘Adil Shah if by any chance
unrest occurred regarding his rule. Interestingly, both al-Husayni and Gulistana
imply that the prominence of Shah Rukh originated from his Safavid background
and they clearly regard the Nadirid parentage as less relevant.®® However, as the
issue of discontent with ‘Adil Shah among the courtiers did not arise, consequently
Shah Rukh remained in prison until ‘Adil Shah’s death, after which the tribal
leaders placed him on the throne.” With the death of Ibrahim Shah and ‘Adil Shih
it seemed there was no rival left. Muhammad Hasan Khan Qajar disobeyed for a
short period of time, but eventually he yielded to Shah Rukh’s commander.®

Directly after the death of Nadir Shah, authority was shifted into the possession
of the Kurdish, Arabic and Turkish tribal leaders in Western Khurasan. The 15-year-
old Shah Rukh had only nominal command. Genuine control rested in the hands
of those amirs who put him on the throne.® Since the power was not divided and
balanced equally between the grandees, Shah Rukh’s reign was not stable. The amirs
who were side-lined—or fell out of the inner circle—formed the shah’s opposition.
® Soon the opponents of Shih Rukh gathered around Mir Sayyid Muhammad. Given
his lineage, he posed a direct threat to Shah Rukh’s rule that was unacceptable in
the eyes of the young Shah’s followers.

Mir Sayyid Muhammad was Safavid on his maternal side and Alawi on his
paternal side. We are provided with a lot of details about his life. His father, Mirza
Dawud, started his career in the office of the #stifi -yi mawqufit-i kull-i mamalik’°,
but soon after he was promoted to sadr. His next appointment was the position
of mutawalli of the Astan-i Quds-i Razawi from the year of 1110/1698-1699." He
ascended to a prominent position in the court of Sultan Husayn (r. 1694-1722) and
became a close aide of the shah. Mirza Dawud married one of Sulayman Shah’s (r.
1666-1694) daughters, Shahrbani Bégum, and one year later, in Jumada IT 1126/
June 1714, Mir Sayyid Muhammad was born in Isfahan. During the siege of Isfahan,
he was taken to Yazd in secret by Sultan Bafaqi Sayyid at the command of Sultan

% MARWT: op. cit. 239.
% Tbid. 828; QAZWINI: op. cit. I51:
lao a1y Uil Gilelgy 02y sl B0 weSe sy 3y o)l 1) iz Ola s 0O
%  MARWT: op. cit. 1194.
% AL-HUSAYNTI: op. cit. 124; GULISTANA: op. cit. 20.
¢  GULISTANA: Op. cit. 30.
% AL-HUSAYNT: op. cit. 134.
%  AL-HUSAYNTI: op. cit. 136.
70 Revenue office of the charitable endowments.
7" HAsHIM MIRZA: op. cit. 48—49.
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Hosayn.”> After the death of Sultan Husayn, Tahmasp II found it preferable to keep
him close, since his spiritual stature was significant among the people. Muhammad
Khan Turkistanughla was sent to bring him to Qazwin. When the shah decided
to move into Khurasin, he sent Muhammad Mirza to Barfurtsh and appointed
Allah Quli Khan Qajar for his protection.” Following the coronation, Tahmasp II
requested the presence of Mir Sayyid Muhammad and gave him the hand of one of
his sisters.”

With the ascension of Nadir Shah to Persia’s throne Mir Sayyid Muhammad,
Tahmasp II and the latter’s sister—and also the former’s mother—were sent to
Sabzawar. Following the shah’s return from India, Mir Sayyid Muhammad was
summoned to Mashhad and Nadir offered him the position of sadr. Nonetheless,
Mir Sayyid Muhammad’s mother did not allow it, therefore, he refused the offer
and travelled to Isfahan. Years later, his mother passed away and Nadir sent for
Mir Sayyid Muhammad. The shah appointed him as mutawalli of the Astan-i Quds-i
Razawi in 1156/1743-1744,7 the position he held for approximately four years.
The Majma' al-tawdrikh tells us he was the mutawalli for seven years, although the
documents say otherwise. Based on a small number of official documents, he could
not have held the position after 1160/1747, since Mirza Muhammad Ibrahim Razawi
Husayni was appointed to mutawalli in that year.’® He was probably replaced for
a short period of time in 1163/1750 during the reign of Mir Sayyid Muhammad,
nevertheless, it seems he was reinstated after that, as it is proved by a financial
record of his dating back to 1164/1751.77

Consequently, at the time of Nadir’s death Mir Sayyid Muhammad was the
highest authority in Mashhad. He respected ‘Ali Quli’s position as the actual
governor of Mashhad and enabled him to ascend to the throne. In return, ‘Adil
Shah appointed him as sadr,/® and he always accompanied the royal camp, thus
to Quchan and Mazandarin, too.”? As it is claimed by the Zabair-i dl-i dawud, Mir
Sayyid Muhammad was constantly fomenting discontent among the supporters
of the shah.%° Following the victory of Ibrahim Mirza, Mir Sayyid Muhammad
was appointed the mutawalli of the Astan-i Quds in Qum,® where he played a
decisive role in his master’s defeat. Shah Rukh ordered him to return to Mashhad

72 MAR‘ASHI HUSAYNI: op. cit. 92-93.

73 HAsHIM MIRZA: op. cit. 85-86.

74 Ibid. 86.

75 MARASHI HUSAYNI: op. cit. 95.

76 Document Nos.: 32087, 32013, 32090, 32006 (Central Library of the Astin-i Quds-i Razawt).

7. Document No.: 36151 (Central Library of the Astan-i Quds-i Razawt).

7 HASHIM MIRZA: op. cit. 9I.

79 Muhammad Hasan Khin ['TIMAD AL-SALtANA: Tarikh-i Muntazam-i Nasiri, ed. Muhammad Isma‘il
Rizwani, Tehran, Dunya-yi Kitab, 1367/1988, 1143.

8¢ HASHIM MIRZA: op. cit. 91I.

8t MAR'ASHI HUSAYNTI: op. cit. 99.
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immediately. The urgency was due to the fact that both Ibrahim Mirza and “Ali
Quli were in his camp as prisoners.*

Regarding the relationship between Shah Rukh and Mir Sayyid Muhammad,
the sources are conflicting. Some of them regard Mir Sayyid Muhammad as a
usurper and a fraud, who was capable of anything to get his hands on the throne
and he was instigating the amirs to murder Shah Rukh.® As stated by John Malcolm,
he abused his father’s prestige and was stirring up the people against their king.%
Other authors portray Shah Rukh as a hypocrite, who wanted to assassinate Mir
Sayyid Muhammad out of jealousy.*

According to our chronicles, Shah Rukh was adamant that Mir Sayyid
Muhammad be killed, and at one point made a proposition to Bihbad Khan: in
exchange for the assassination of Mir Sayyid Muhammad, he would be promoted
to regent (wakil). Bihbud Khan refused the offer and the next day he was arrested
in front of the court. This action triggered the events that led to the coup. At first,
Mir Sayyid Muhammad refused the request of the newly formed alliance to sit
on the throne.% However, after Bihbud Khan’s case, Mir ‘Alam Khan Khuzayma,
the leader of the Arab tribes, and sixteen other amirs approached Mir Sayyid
Muhammad on 20 Muharram 1163/30 December 1749. Mir ‘Alam Khan greeted
him as shah and asked him to accept the crown, which he graciously did.%

The opportunity for the overthrow of the shih came with the departure of
® Yasuf ‘Ali Khan Jalayir from the city of Mashhad, who was the head of the faction
of the Turks and the primary supporter of Shah Rukh. Mir ‘Alam Khan Khuzayma
and the Kurds, led by Ja‘far Khan Za‘faranla, placed Mir Sayyid Muhammad on
the throne on 5 Safar 1163/14 January 1750. He assumed the title of Sulayman II.
Although Shah Rukh was captured, he was left alive.®

Gulistana mentions an incident according to which Shah Rukh was informed
about the intent of his deposition and anticipated one of ‘Adil Shah’s sons to be the
successor. Hence in corporation with the eunuchs (kh*gja sard), he gave the order to
kill his five children. Mir Sayyid Muhammad was notified directly and succeeded
in saving two of them, Hasan Mirza and Husayn Mirza.®

The narrative of the events told by the historians, who were biased towards Mir
Sayyid Muhammad, seems inconsistent and dubious at some parts, nevertheless,

8 GULISTANA: op. cit. 30-36; MAR‘ASHI HUSAYNI: op. cit. 105.

8 BAZIN: op. cit. 343, 345; AL-HUSAYNT: op. cit. 147.

8 MaALcoLM, John: The History of Persia from the Most Early Period to the Present Time, London, John Mur-
ray, 1829, I1/111.

8  MAR‘ASHI HUSAYNI: op. cit. 107.

8 GULISTANA: op. cit. 38; HASHIM MIRZA: op. cit. 95.

8  MAR‘ASHI HUSAYNT: op. cit. 110; GULISTANA: op. cit. 41—43.

8  GULISTANA: op. cit. 45; NIEBUHR, Carsten: Safarndma, translated by Parwiz Rajabi, Tehran, Int-
isharat-i Tuka, 1354/1975, 197; BAZIN: op. cit. 344-345.

8  GULISTANA: Op. cit. 44—45. According to Mar‘ashi Husayni their names were Rahim Mirza and Hasan
Mirza (MAR‘ASHI HUSAYNI: op. cit. 113).
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one point is evidently clear. On account of Shah Rukh’s young age he was in no
possession of independent decision-making ability. He was not able to conduct the
affairs of state, let alone oversee the prevalent power relations. In fact, we can safely
assume that the tribal leaders loyal to Shah Rukh took actions against the Sayyid.
However, Mir Sayyid Muhammad was an experienced statesman and clearly had a
claim for the throne.

On the first day of his reign, Sulayman II went to the Astan-i Quds-i Razawi
and arranged the transport of Nadir Shah’s body to the Haram.> Among his
first actions were the new administrative appointments. Not unexpectedly, his
supporters were nominated to the highest ranks: Mir ‘Alam Khan as regent (wakil),
Bihbud Khan as governor (sardar wa béglerbég) of Khurasin, Ahmad Khan Bayat
as qurchi bashi,>* Amir Khan ‘Arab Mishmast as tapchi bashz,*> Amir Mihrab Khan as
ndzir-i karkhanajat-i shabi®> and Muhammad Hasan Khan Qajar as governor (sardar
wa béglerbég) of Mazandaran, as well as chamberlain (ishikdgasi bashi). Also worthy
of note is the designation of his elder son, Sultan Dawud Mirza, as mutawalli and
Mirza Shams al-Din Muhammad Misawi’s appointment as his deputy (nd'ib al-
tawliya).o

Soon afterwards, Mir ‘Alam Khan Khuzayma and the leading nobles concluded
that Shah Rukh needed to die. No matter how much they insisted on killing Shah
Rukh, Sulayman II did not allow it. The previous ishikdqdsi bashi, Muhammad Riza
Bég, was instructed to guard the Palace where Shah Rukh was held and with the
exception of five eunuchs (kh“dja sard) no one had permission to enter or exit the
premises.”” When the shih left for Radkan for hunting, the amirs took action. Mir
‘Alam Khan summoned Muhammad Riza Bég, and in the meanwhile Amir Khan
Qara‘i and Amir Mihrab Khian went to the Chaharbagh Palace, where the guards
let them pass and they blinded Shah Rukh in the harem.?¢ Sulayman II was furious
at the amirs who had been involved in the plot. Even though they were replaced,
eventually they were reinstated a few days after.?

The position and role of Sulayman II in the incident is not clear. According to
the Tarikh-i Ahmadshabi Sulayman 11 orchestrated it entirely, because he regarded
Shah Rukh as the only obstacle standing in the way of his supremacy. The amirs
were reluctant at first, nonetheless they carried out the order.?® As we have stated
before, the tribal leaders were the real powerbrokers in Western Khurasan, acting
autonomously. Therefore, it seems plausible that it was their decision only to blind

9°  GULISTANA: Op. Cit. 45.

9" Commander of the Turkmen tribal cavalry.

92 Commander of the artillery.

9% Steward of the Royal Household.

% MAR'ASHI HUSAYNTI: op. cit. 119—120; GULISTANA: op. Cit. 46—47.

9  MAR'ASHI HUSAYNI: op. cit. I13.

96 GULISTANA: Op. cit. 50.

97 MAR'ASHI HUSAYNI: op. cit. 128-131; GULISTANA: op.cit. 50-52; QAZWINI: op. cit. 155.
98 AL-HUSAYNTI: op. cit. 147-148.
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Shah Rukh. Based on this scenario, the extent of involvement of Sulayman II must
have been small.

However, Sulayman II’s reign soon reached its end. As a result of the
dethronement of Shah Rukh, Sulaymin II was in conflict with a great number of
amirs of the region, which led to an unstable government. Moreover, he made the
wealthy landowners dissatisfied with one of his decrees, upon which he granted tax
exemption to the people for three years.?? In addition, Sulayman II had decided to
send Karam Khan Afghan and Muhammad Salih Bég Afshar with a letter to Ahmad
Shah Durrani (r. 1747-1772), in which he demanded the Afghan ruler’s submission
and the cities of Herat and Qandahar. Ahmad Shah killed Salih Bég and imprisoned
Karam Khan. In response to this, Sulayman II dispatched Bihbud Khan, Amir
Khan Mishmast and Amir Ma‘'sum Khan, brother of ‘Alam Khan Khuzayma, and
a few other commanders with an army in the direction of Herat. They successfully
accomplished their mission and ousted the infant Timar Khan, son of Ahmad Shah,
from the city.'*° These measures were not received by unanimous consent, either,
and caused only disruption among his followers.

Shah Rukh’s supporters saw the funeral of Amir Mihrab Khan, a relative of Mir
‘Alam Khan Khuzayma, as their opportunity to take action against Sulayman II.
Under the leadership of Yasuf ‘Ali Khan Jalayir they stormed the Chaharbagh and
captured the shah. He was blinded and taken to the citadel.”" The role of Shah
Rukh’s Jalayir wife in the coup cannot be understated. She is to be considered as the
main instigator who mobilised the dissenting elements in favour of her husband. A
key factor was her claim that Shah Rukh was not blind.™*? After the disappointing
revelation, Shah Rukh’s followers made everyone believe that he was sighted and
perfectly fit to rule.”®3 On 11 Rabi® II 1163/20 March 1750 Shah Rukh ascended to
the throne again. Mir Sayyid Muhammad died of tuberculosis in 1177/1763-1764
and was buried in the Haram of Imam Riza.™4

3. Concluding remarks

With Shah Rukh’s return to power the succession struggle eventually came to an
end in Western Khurasan after nearly three years.

Even though Shih Rukh was dissuaded by his proponents to advance into
Western Iran,'® he would not have been able to reassert his control over ‘Iraq and
Azarbayjan, since the region was ruled by the powerful coalition of Zagros tribes

99 MAR‘ASHI HUSAYNT: op. cit. 121123, 134.

°© MAR'ASHI HUSAYNI: op. cit. 123-28; GULISTANA: op. cit. 47-49.

ot MAR'ASHI HUSAYNI: op. cit. 131-137, 145; GULISTANA: op. cit. 55-58.
°2  GULISTANA: Op. cit. 54.

3 Tbid. 55-56.

4 MARASHI HUSAYNI: op. cit. 131-137, 145; GULISTANA: op. cit. 55-58.
%5 AL-HUSAYNI: op. cit. I12.

56

ON_2019_4_beliv_eng.indd 56 @ 2019.11.19. 19:06:13



ANDRAS BARATIL: The Succession Struggle Following the Death of Nadir Shah

commanded by the Bakhtiyaris at the time (and later by the Zands). The authority
of Shah Rukh further deteriorated when Ahmad Shah Durrani turned his attention
to the Nadirid successor state.'°

Be that as it may, the major political forces started to take shape in Western
Khurasan shortly after the assassination of Nadir Shah. The real powerbrokers in
the region turned out to be the three factions of the Arabs, Turks and Kurds. The
incessant conflicts between the chieftains of these confederacies marked heavily
the long reign of Shah Rukh, who was not able to maintain an equilibrium among
them. Despite his—and Sulayman II's—Safavid descent, on which their legitimacy
rested, he was compelled to manoeuvre between the competing tribal interests
and to adapt to the shifting dominance of factions. The suzerainty of Shah Rukh
over Western Khurasan was nominal; in reality, it extended only to the gates of

Mashhad.
Abstract

Ower the course of the turbulent history of cighteenth-century Iran, Nadir Shab Afshar’s reign

(r. 1736-1747) is to be regarded as an exceedingly significant turning point. Following the

death of Nadir Shah, succession struggles broke out, which lasted for several years and led

to the disintegration of the vast empire and to the diminution of sovereignty of the Nadirid

descendants. Afer the reign of Al Quli Mirsg and Ibrahim Mirgd (1747-1749), the territory

of the successor state decreased significantly and its internal functioning was based on a delicate

equilibrium between the ruler Shah Rukb (r. 1748-1750; 1750—1796) and the different tribal
Sfactions of Western Kburdsan. This article engages the events of the contest for power after the

assassination of Nadir Shab to excplore the origin of this tribal resurgence and the precursors of
the Nadirid successors’ loss of political weight in Iran.

Keywords
18%-century Iran, Nadirids, Shah Rukb Afshar, succession struggle, tribal resurgence

Regdimé

Irén 18. szdzadi viharos térténelmében Nadir Shah Afshar (1736-1747) uralkods-
sa jelenti az egyik legjelentésebb fordulépontot. Nadir Shah halalat kovetSen egy
tobb éven it tarté 6rokosodési hdbora vette kezdetét, mely a nagy kiterjedésti biro-
dalom szétszakaddsihoz és a Nadirida utédok hatalmi poziciéinak csokkenéséhez
vezetett. ‘Ali Quli Mirza és Ibrahim Mirza uralkodésa (1747-1749) utdn az utédal-
lam teriilete jelentsen lesztikiilt és belsé miikédése a Shah Rukh (1748-1750; 1750—
1796) és Nyugat-Khurasan kiilénb6zé torzsi vezetbi kézotti egyensulyon alapult.

6 Christine NOELLE-KARIMI: The Pearl in its Midst: Herat and the Mapping of Kburasan (15"-19” Centuries),
Vienna, Verlag der OAW, 2014, 121-126.
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Jelen tanulmény célja a Nadir Shah halila utdni 6r6késédési habort eseményeinek
részletes elemzésével a torzsi Gjjiéledés kezdeteinek és a Nadiridak autoritisinak -~
elvesztésének a feltérképezése.

Kulcsszavak
18. szazadi Iran, Nadiriddk, Shih Rukh Afshar, 6rokosodési hibord, torzsi
Ujjaéledés
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SoMoGYI KATALIN

Between Paris and Ahvaz — Rudolf Mactch in Iran

(1949-1956)

Rudolf Mactich (16 October 1919, Dolné Bzince [Bzince pod Javorinou| - 23
July 1993, Berlin) was a world-class orientalist and linguist specialising in, but
not limiting the focus of his research to, Mandaic, Samaritan and Syriac studies.
While his works are still highly appreciated by academics around the globe, many
aspects of his biography remain unclear. This paper, therefore, attempts to present a
relatively detailed overview of Mactch’s years spent in Iran, hopefully without the
bias or prejudice (positive or negative) which characterises most biographies that
have been published in Slovakia since Mactch’s death.

Research Methodology and Sources

The present article is an outcome of nearly two years of extensive archive
research, interviews with Mactuch’s family members in Slovakia and Germany; ®
his colleagues and friends in Slovakia and Iran; as well as with members of the
Mandaean community of Ahvaz, who still have very fond memories of him, and
members of the Mandaean diaspora communities in Germany and Denmark, who
perceive a relevant influence of his work on contemporary Mandaean identity.
The field research in Tehran and Ahvaz conducted by members of the Department
of Comparative Religion of Comenius University in Bratislava and Dr. Sirkézy
from Karoli Gaspér University of the Reformed Church in Budapest took place in
October 2015, while my research among the Mandaean communities of Dachau,
Germany and Legster, Denmark took place in November and December 2015.
I have maintained contact with Prof. Maria Macuch, the daughter of Rudolf
Macuch, and several of his relatives and colleagues in Slovakia since mid-2015. Their
names and personal data are not presented in order to protect their privacy. The
completion of the research also required a thorough study of secondary sources and
countless consultations with colleagues, researchers of modern history as well as
non-experts providing valuable information about the era of focus inmy research,
and, also very importantly, priests and administrative officers of the Evangelical
Church of the Augsburg Confession in Bratislava and the places where Macich
officiated between 1943 and 1945.

Certainly the greatest disadvantage in the research was the relatively vast array
of existing biographies. The first question after realising their number was whether
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it actually makes sense to research an issue on which several acknowledged scholars
have already published articles. However, after a detailed study of these texts, I
realised that instead of creating a complex picture of the life and personality of
Macuch, they provided a rather heterogeneous set of facts, opinions and guesses,
and actually posed more questions than they answered.

[ am aware of the fact that I was not able to answer all of these questions despite
my sincerest efforts. Some would need consultations with people who are no longer
alive, others would require access to private correspondence and other documents
which are either lost or kept as treasures in private archives as the last memories of
a beloved family member, friend or colleague. I firmly believe that I have no right
to forcefully attempt to gain such cherished personal memorabilia, not even in the
name of a research of the relevance of which I am strongly convinced.

Maciich’s early life and bis departure from Cgechoslovakia in 1949

A man of humble origins, Mactch was born in 1919 in rural Trenéin County as a son
of poor Slovak peasants. Being a child prodigy in languages from his early years,
Mactch was trained as a Lutheran priest in pre-WW!1I Bratislava, where he showed
signs of great scholarly promise. In 1945, instead of serving as a priest, Mactch
temporarily left the newly restored Czechoslovakia and moved to Paris for further
studies in Semitic languages. It was in Paris that he met his later wife, Irandokht
Shaghaghi, a daughter of a well-to-do Iranian family.

Mactch had to return to Czechoslovakia after two years, in 1947. During his stay
in Paris,' Jin Bako$ became the first Ordinarius for the Seminar for Semitic Studies
established at the Faculty of Arts of the Slovak University (the contemporary name
of Comenius University) in Bratislava in 1945% and the dean of the Faculty in 19463
and based on the narration of his previous relations with Mactch, we might assume
that he was glad to offer his favourite student a position at the Faculty.

Thus Macutch spent two years at the Faculty of Arts of the Slovak University in
Bratislava. He also wrote and defended his dissertation titled ‘Slavic Names and
Expressions in Arabic Geographies’ here. His graduation ceremony took place on
30 June 1948 It is worth noting that the dissertation is missing from the archive of
the Faculty.

' Maria MAcUCH: ‘And Life is Victorious!” Mandaean and Samaritan Literature — In Memory of Rudolf
Mactch (1919-1993).” In Und das Leben ist siegreich! And Life is Victorions! Manddische und samaritanische
Literatur. Mandaean and Samaritan Literatures, Rainer Voigt (ed.), Wiesbaden, Harrassowitz Verlag,
2008, 12.

> Filozoficka fakulta UK, N. d., N. p.

3 Libri,N.d., N.p.

4 Filozoficka fakulta Univerzity Komenského v Bratislave 1948, 410. After defending his dissertation,
in the academic year of 1948/49, Macuch received the position of Assistant at the Seminar for Semitic
Studies. MACUCH, ‘And Life is Victorious!’, 12.
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Neither the dissertation nor its German translation prepared by Macuch later
were ever published despite much encouragement from colleagues and mentors,
since Mactch himselfwas not satisfied with the quality of his own work.s However,
during this time Macich did write a book which is still considered to be of high
relevance for the Slovak studies of humanities.® Islamz a krestanstvo. Historické a
kultsirno-ndbosenské stidie o islame (Islanz and Christianity. Historical, Cultural and
Religious Studies of Islam) was published in 1950 (several months after the departure
of Mactch to Tehran, after which he did not return to his homeland for twenty
years) by Tranoscius publishing house in Liptovsky Mikulas.” The book presents
an overview of the religious principles of Islam and a basic introduction to Islamic
history of nearly 100 pages, and a brief comparison of the fundamental concepts
of Islam and Christianity in the last chapter. While the contribution of Islan
and Christianity to the study of Islam (and religion in general) in contemporary
Czechoslovakia is indisputable, one certainly notices a certain level of bias of the
author against Islam, explainable by Mactch’s educational and social background.
For instance, on page 104 he states the following:

The teachings of Muhammad, the same as those of Jesus, met a fiery opposition
of the local aristocracy and both faced attempts to threaten their lives, similarly
to many other prophets. However, there was a cardinal difference in their
attitudes. While Jesus did not elude the danger of death, Muhammad ran away ®
from his prosecutors and strenuously plotted revenge and plans to violently
convert his enemies at any cost. This essentially describes the fundamental
contrastin the morals of these religions which is the same as the contrast between
the morals of their founders. It would be difficult to apply the description Jesus
used to characterise himself, ‘I am gentle and humble in heart’ (Matthew 11:29)
to the moral personality of Muhammad, even though the Muslim tradition has
decorated him with these characteristics as well.?

Despite such claims, which would be difficult to accept in a scholarly work of
the twenty-first century, Islam and Christianity was a major work at the time of its
publishing and an essential ‘first’ for the Slovak humanities and, forty years later,
Slovak Religious Studies.

5 Ibidem.

¢ Janos Molnér claims Mactch had established Slovak Comparative Religious Studies by publishing
this book. While I personally consider such claims farfetched, that a certain impact of Isldnz a krestanst-
vo on the shaping of modern humanities in present-day Slovakia is indubitable. Jainos MOLNAR: ‘Ru-
dolf Mactich - slovensky teolég, orientalista a religionista.” In Sldva slachetnynz 111, edited by Jan Juras,
Daniela Kodajové et al., 51-60. Liptovsky Mikulds: Spolok Martina Rdzusa; Tranoscius, 2014, 52-54.

7 Rudolf MAcUCH: Isldm a krestanstvo. Historické a kultiirno-ndbogenské stiidie o islame. Liptovsky Mikulas,
Tranoscius. 1950.

8 MACcCUCH, Isldm a krestanstvo. 104.
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Mactch was joined by Irandokht Shaghaghi in Bratislava sometime during the
academic year 1948/49.9 According to his daughter, Mactch and his wife, Irandokht
Shaghaghi, got married on 31 March 1949 in Bratislava.’> However, according to
the documentation of the Czechoslovak Commission of Interior," they got married
at the Iranian embassy in Prague. We were unable to verify either version at the time
of writing.

It might be interesting to point out that their only child Maria was born on 1
January 1950, exactly nine months after the wedding.

Difficult Beginnings in Iran

The couple did not remain in Czechoslovakia for a long time. They left for Iran in
autumn 1949. File no. 1913* claims they left Czechoslovakia on 3 November 1949.
However, this documentation is not to be considered of an absolute informative
value and we were unable to verify this (or another) exact date of the departure
from a different source by the time of writing.3

There were several reasons for their departure. According to interviews
conducted with his family members and most of his existing biographies Mactch
had already been interested in Aramaic languages and dialects for a long time and
® the library of the newly established Seminar for Semitic Studies offered nearly no
possibilities for research in this field. His research also required contact with living
Aramaic languages, which was obviously impossible in Bratislava. The departure
was probably also encouraged by his wife, who, according to both Mactch’s
relatives and the available documentation of the Commission of Interior,” had
difficulties adjusting to life in post-war Czechoslovakia, especially since we might
assume the income of her husband at the University was a rather modest one and
she never learned to speak Slovak fluently.’

According to file no. 1913, Macuch was granted an official permit to leave the
country for study purposes. The funding of the trip is unclear. Documents of the

9 MAcUCH, ‘And Lifeis Victorious!’, 12.

©  Maria MacUcH: ‘Rudolf Mactch (1919-1993).” In Christlicher Orient im Portrit — Wissenschafisgeschichte
des Christlichen Orients, Teilband 2, Predrag Bukovec (ed.), Hamburg, Verlag Dr. Kovag, 2014, 1036.

1 Ustav pamiti niroda 1981: Zasilka z 31. 10. 1961, 6.

= Ustav pamiti naroda 1950, n. p.

5 This file perfectly illustrates the lack of competence of the officers of the Commission of Interior
of Czechoslovakia at the time. The document comprises only two pages of written text containing
numerous spelling mistakes as well as factual errors (for instance the name of Mactch’s wife was
transcribed as Iran Changhanghi and his last job in Czechoslovakia was presented as ‘student of
Semitic Philosophy”).

4 Ustav pamiti naroda 1981: Zasilka ¢. 2z 30. 1. 62, 32.

5 Ustav pamiti naroda 1981: Zisilka &. 7z 27. 7. 62, page no. blurred.

© Ustav pamiti niroda 1950, n. p.
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Czechoslovakian intelligence written more than ten years later” state that he had
obtained a scholarship from the Slovak University. However, these documents do
not provide any further or more specific information on the issue and I was unable
to obtain any other documentation proving such claims by the time of writing this
paper.

The explanation of the funding of the trip provided by his daughter Maria
differs. She states that her father financed the trip from the advance payment of his
book Islanz and Christianity.* Obviously, a combination of both financial sources is
also possible.

As mentioned in the introductory section, one may encounter several rather
absurd narratives of the departure of Rudolf Mactch from Czechoslovakia while
analysing published papers and searching the web ‘or information concerning his
life and work. The one according to which Macuch faced persecution in totalitarian
Czechoslovakia and fled the regime via an unspecified Italian port dressed as a
stoker.”

Most existing biographies agree that Mactch learned Persian very quickly,?
which is proven by the fact that his first academic paper written in Persian,
‘Nufiid-i Zardusht dar din-i Yabiid wa Masil’ (‘Zarathustra’s Impact on the Jewish
and Christian Religions’), was published as early as 1950. He was even able to
write poems in Persian: during our research trip to Tehran I obtained a copy of a
poem Macuch wrote in Persian for his colleague Prof. Abolghassemi in the mid-
1950s.

The life of the young couple in Tehran was not easy. Mactch had difficulties
finding a job suitable for a man of his education and experience. For the first several
years he worked as a teacher at Community School, an American missionary school
in Tehran, teaching French, Latin and German.?" Furthermore, the contemporary
Iranian society of the time was not exactly open towards accepting strangers,
which Macuch and his wife experienced despite his fluency in Persian and the
Iranian citizenship he obtained in 1952 (see below). As his daughter Maria Macuch
puts it: “...with his blue eyes and blond hair he was obviously a foreigner and a
Christian, married to my mother who, knowing her fellow countrymen, felt the
resentment against this marriage very clearly.””

7 Ustav pamiti naroda 1981: Zasilka z 31. 10. 1961, 6.

®  MAcUCH ‘And Lifeis Victorious!’, 12.

9 AZ-europe; osobnosti.sk

2 The Slovak relatives of Mactch claim that he already spoke Persian upon his arrival to Tehran, which
is also likely given his extraordinary interest in and talent for languages and his Iranian wife. Rudolf
MAcUcH: ‘Nufiid-i Zardusht dar din-i Yahiid wa Masi °. Niir-i Jaban 11/3, 1950.

2 According to my interviews conducted with Mactch’s colleagues in Tehran, he also (or primarily)
taught Russian, but I found no other source proving such statements. MAcGcH, Christlicher Orient,
1036.

22 MAcUCH, ‘And Life is Victorious!’, 12.
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A further serious complication in the life of the young couple appeared only
several months after their daughter was born. On 31 May 1950 Mactch’s travel
permit, issued by the Commission of Education, Science and Arts, was withdrawn
and he was ordered to return to Czechoslovakia immediately.?? He had received
two letters commanding him to return to his homeland without delay.** However,
he refused to obey and remained in Iran. Ican only speculate on the reasons for his
decision. After the 1948 coup d’état the Communist regime in Czechoslovakia was
gaining an ever stronger grip on all aspects of the functioning of the state. This was
a period of persecution and great uncertainty for intellectuals and clerics. By early
1950 it was certainly clear that living in this country would be very difficult for a
person with Mactch’s education, profession and family. Thus I might hypothesise
that the decision was to a certain level motivated by the fear of imprisonment and/
or an official ban on continuing his job and serious doubts about the destiny of his
family in the event of their return to Czechoslovakia. Furthermore, as mentioned
above, his wife was probably not willing to stay in Czechoslovakia permanently
due to multiple factors, and, again, I can assume that this reluctance was further
intensified by developments concerning basic human rights, mainly the freedom
of speech, conscience and religion.

Another reason that might have been of high importance is that Mactch was
unable to finish (or, given his job at the time, possibly even properly begin) his
® research, one of the main reasons of his journey to Iran. This is the reason stated
in a letter to a friend in Czechoslovakia, the renowned writer Emil Boleslav
Luka¢ (confidant of the Czechoslovak State Security under code name Spisovatel
— Writer. Macuich apparently kept in touch with Lukac after his departure from
Czechoslovakia and sent him a letter stating he did not intend to return to
Czechoslovakia before finishing his studies, which Lukdé handed over to the State
Security in Bratislava.»

In late 1961, during his first encounter with the Czechoslovakian embassy in
Tehran, Macuch claimed a lack of funds to be the main reason for refusing to return
to Czechoslovakia—he said he simply did not have enough money to pay for his
journey back to Czechoslovakia and the embassy had not provided him with any
funds to cover the fare.? Considering other existing data, I can safely assume this was
certainly a relevant, yet not the sole factor motivating Mactch to stay in Iran.

The legal closing of the case remains unclear. I was unable to obtain copies of the
letters requesting the immediate return of Mactch to Czechoslovakia, thus their
exactcontentremainsunclear by the time of writing. They probably included a threat
to withdraw Mactch’s Czechoslovakian citizenship should he refuse to obey and
thus Mactch believed that he was not a Czechoslovak citizen anymore. However,

% Ustav pamiti ndroda 1950, n. p.

2 Ibid.

»  Ustav pamiti naroda 1950, n. p.

26 Ustav pamiti naroda 1981: Zasilka z 31. 10. 1961, 6.
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Investigation File No. 1913,” which presents the outcomes of the investigation into
the case of Mactch’s refusal to return to Czechoslovakia, does not state exactly
that he lost his citizenship as a result of staying in Iran. Neither does the 1%t Account
of the National Security Corps No. 12353/309% state specifically that Mactch was
not a Czechoslovakian citizen anymore, despite the fact that Macuch had always
applied for a visa before traveling to Czechoslovakia in the 1970s. Apparently,
even the officer of the Czechoslovak Military Mission in West Berlin in charge of
maintaining contact with Macich was not clear on the issue. After his meeting with
Mactch inWest Berlin on 21 January 1972 he wrote:

I used this situation to ask him [Mactch] about the situation with his
citizenship. He claimed he did not know himself what the situation was like.
He never received any official document stating he had lost our citizenship, nor
was he informed about a trial case in the issue. Therefore I offered him to find
out what the situation was like according to our institutions, stating that if the
results were positive, there would be a possibility to legalise his stay abroad ex
post facto. If his request was approved, he would obtain an expatriate passport
from the Czechoslovakian institutions and thus would not be limited in any way
in his journeys to the CSSR™ or the length of his stay, and all formalities would
be much easier. Mactch welcomed this with great interest and said that he had
® wanted to ask about this already during our first encounter. We agreed that I
would bring him the proper form at our next appointment so he could ask the
CSSR whether his citizenship has been preserved.°

Mactch obtained the necessary forms during his next encounter with officer Bures
on 8 February 1972,3' but never submitted them,’* at least not during the time
period which was subject to this documentation.

Among the Mandaeans

After this case Macuch applied for Iranian citizenship which he obtained by 1952
with the help of his wife’s family. Therefore he was eventually able to conduct field
research among the Mandaeans of Khuzestan, which was difficult to access at the
time, especially for a foreigner, due to extensive oil exploration and drilling in the

7 Ustav pamiti niroda 1950, n. p.

% Ustav pamiti niroda 1982.

29 Ceskoslovenska socialistick4 republika — Czechoslovak Socialist Republic.
30 Ustav pamiti niroda 1982: Zsilka ¢&. 2/1972, page numbers blurred.

#  Ustav pamiti niroda 1982: Zisilka ¢. 3/1972, page numbers blurred.

32 Ustav pamiti ndroda 1982: Zasilka ¢. 5/1977, 91.

33 MAcUCH, ‘And Life is Victorious!’, 12.
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area. Mactch himself explains the circumstances of his first research trip to Ahvaz
and the beginnings of his cooperation with the community as follows:

My visit to the Mandaean community of Ahwaz in winter 1953 was prepared
by Eng. Hossein Shaghaghi, former general director of Iranian Railroads, who
not only offered me hospitality in his house in Ahwaz but also invited [Yalifa
(‘literate”) Nasir] Sabari’ to his house in Tehran for the whole summer of 1954.3

Sabtiri was Mactch’s main informer on vernacular Mandaic, while Sheykh Abdolla
Khaffiji, the tamida® of the Mandaean community of Ahvaz, provided him with
information on the traditional pronunciation and conception of classical Mandaic.
I believe it is important to note that Mactch and Saburi, who died shortly after this
cooperation ended, had become close friends. As Macuch explains:

Both of them broke the traditional prejudices against people of another religion.
Naser especially became a sincere friend of mine and with great patience gave
me valuable information found nowhere else. His help made it possible for me
to study the vernacular in its full extent and to present the fruits of this study
to scholars interested in this language. My study of modern Mandaic could not
have been realised without his competent help. I greatly deplore the loss of this
sincere friend who always proved his devoted friendship to me, but especially
a few days before his sudden death, in a most impressive way. In Summer 1956 1
informed him by letter of my going to Oxford. Desirous of saying “Goodbye!”
to me in person, he set out for Teheran. Unfortunately, he arrived only one day
after my departure, became sick on the journey and died a few days after his
return to Ahwaz. May the Great Life be gracious to him in his dwellings in the
World-of-Light!3®

This and similar later relationships that Macuch established with representatives
of the Mandaean community of Ahvaz explain not only the circumstances under
which he was able to conduct such extensive and detailed research which led to the
publishing of several comprehensive volumes on Mandaic grammarand vocabulary,
but also the affinity which has influenced both Macuch personally for the rest of his
life and the Mandaeans of Ahvaz until the present day. Their deep mutual respect
and Macuch’s keen interest not only in the language, but in the community and its
members as well, has not only led to several world-class publications on Mandaic,”

34 The ritual slaughterer of the Mandaean community of Ahvaz who taught Mactch vernacular Man-
daic. Rudolf MactcH: Handbook of Classical and Modern Mandaic, Berlin, Walter de Gruyter, 1965.

3 MacUcH Handbook of Classical and Modern Mandaic, ix.

3% Priest; tamida refers to the lower priestly rank, the higher being ganzibra.

37 MAcUcH, Handbook of Classical and Modern Mandaic, ix.

3% MacUcH, Handbook of Classical and Modern Mandaic, ix—x.

3 The most important and extensive ones being the following: Ethel Stefana DrowEr — Rudolf
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but also to a deep mutual relationship which is visible among the Mandaeans of
Ahvaz even twenty-five years after the death of Rudolf Macuch. As his daughter
Maria explains:

I should add that my father was not only interested in the languages of the
minorities already mentioned, but also especially in the culture and identities of
the people he was working with. His correspondence with friends and colleagues
in different languages and scripts, in English, French, German, Slovak, Czech,
Russian, Persian, Arabic, Hebrew, Mandaic, Syriac fills many thick volumes.
Long before the so-called linguistic turn, he saw language as the most important
tool to achieve access to people of another culture, to understand the differences
and similarities which tie humankind to each other across cultural barriers. This
became very clear to me when Sheikh Choheyli told me during his sojourn in
Berlin that my father’s work has been eminently important for the Mandaean
community in Iran since it not only preserved traditions vital for the identity
of the people, but also helped the Mandaeans survive persecution during the
turbulent period after the revolution of 1979. Similar statements could be made
with respect to his other branches of study.4

This relationship was also confirmed by the Mandaean community of Ahvaz during
our research trip in October 2015. Until the present day members of the Mandaean
community speak about Mactch with great respect and admiration, halfjokingly
call him ‘a Mandaean without a beard,” own a collection of his books and numerous
photographs of him and members of the community, mainly Sheykh Salem
Choheyli. There can be absolutely no doubt of the fact that the intensive contacts of
Rudolf Macuch with the Mandaean community of Ahvaz has played a crucial role
in preserving and sustaining its perception of its own identity and self-identification
in the difficult twentieth and early twenty-first centuries.

In 1954 Macuch finally received a position at the University of Tehran which
suited his education and accomplishments: he became danesydr (assistant reader)
for Semitic languages.+

Inaddition to conducting extensive field research on both classical and vernacular
Mandaic, Macich also finally managed to gain access to various Mandaean
manuscripts, despite serious obstacles and complications. As he explains:

sical and Modern Mandaic, Berlin, Walter de Gruyter, 1965, and his last major work, published post-
humously: Guido DANKWARTH — Rudolf MAcUCH: Neumandaische Texte inz Dialekt von Abwag, Wies-
baden, Harrasowitz Verlag, 1993.

4  MAcUCH, ‘And Life is Victorious!’, 15.

4 Ibid. 13.
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The preparation of such a work in Teheran was hindered by many difficulties.
Almost all scholarly literature was accessible to me only on microfilm. I should
like to express my sincere appreciation to Professor Parwiz Natel Khanlari,
former director of Teheran University Press, State Secretary of the Interior
and Minister of Education successively, who founded a microfilm library at
the University, and to Professor Hans R. Roemer, at that time at the University
of Mainz, who sent me about 30 microfilms containing all essential literature
in mandaeology and related fields. Without this help my research in Mandaic
would have been completely impossible. 4

The outcomes of this research were published in the Handbook of Classical and
Modern Mandaic, published in 1965 after several years of postponements, an
essential volume for modern Mandaic studies. The first Mandaic grammar had been
published in 1875 by German Orientalist Theodor Néldeke. As Mactch stated in
the Preface, he did not attempt to create a fully comprehensive volume, but rather
to ‘complete the knowledge of classical Mandaic by a direct study of traditional and
colloquial pronunciations as well as of vernacular morphology and syntax.® He
adds that: “Contrary to Néldeke’s Manddische Grammatik, which this work intends
to complete, the phonetics is the largest and most important part, while the syntax,
treated exhaustively by Néldeke, had to be limited to the essentials.™

Macuch did most of his work on the book by 1955, yet it was only published in ®
1965 after a long series of complications, to Mactch’s significant annoyance, which
he also voiced in the Preface:

The grammatical part as well as parts A — C of the Appendix were written in
the year 1955 and the work was ready for publication before the preparation
of the Mandaic Dictionary started in Oxford in summer 1956. But the history of
its publication was in no way pleasant. Accepted for publication by Deutsche
Akademie Der Wissenschaften in East-Berlin in autumn 1956, the manuscript
lay six years in the Akademie-Verlag, its printing being continually postponed
ad Kalendas Graecas. After six years of resultless and discouraging waiting I had
to withdraw the manuscript. It was returned on 27% July 1962 ... In the seventh
year after the completion of the manuscript I stood again before the problem of
looking for an editor. Former experiences which I had with several publishers
who, without seeing the manuscript, were interested only in a subsidy, as well
as the demoralising effect of endless procrastination in the Academy deprived
me of the forces of facing the same problems once again, and I was about to
abandon the idea of publication. The book would hardly appear if at that time of
my moral depression two Professors of Freie Universitit Berlin, Franz Altheim

4 MAacUcH, Handbook of Classical and Modern Mandaic, x.
4 MAcUCH, Handbook of Classical and Modern Mandaic, vii.
4 Ibid.
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and Ruth Stiehl, had not become keenly interested in my manuscript and
intervened for its publication. At their recommendation, Walter de Gruyter &
Co. immediately accepted the publication.*

Macuch also reveals further details of the preparation of the volume, which are of
high informative value for anyone interested both in the history of Mandaic Studies
and Macuch’s biography:

At that time, Mandaic was transcribed in Hebrew letters and all other Oriental
words and quotations in the manuscript were given in the original scripts.
The production of the work in its original form would have been extremely
expensive. As [ was at that time still in Tehran, and the sending of the manuscript
back to Persia seemed not at all to be recommended, Altheim and Stiehl went
so far in their zeal that they put aside their own work and started to transliterate
the Oriental words in my manuscript. I must confess that this generous action
of theirs had an extremely blessed effect on my demoralised soul. For the first
time after seven years I felt that my manuscript had not been written in vain and
that there are people bringing self-sacrifice to help its publication. They have
transliterated one hundred pages of my manuscript which are published almost
unaltered. And although the publishers later agreed to print Hebrew, Jewish-
Aramaic and Talmudic words in Hebrew type, I decided to leave certain of their ®
transliterations (e.g. 4: 5f.) as a pleasant souvenir of their collaboration which the
reader, realising that the book would hardly be in his hands without their keen
interest, will also have to appreciate.4

Since Mandaic studies have always been a minor discipline among Semitic and
Oriental studies, there were obviously very few experts on the issue in Macich’s
era (and, one must add, not much has changed since). Mactich maintained
correspondence with Lady Ethel Stefana Drower” in Oxford, Franz Rosenthal®®
at Yale University and Johann Fick® at Halle University in order to consult his

4 MAcUCcH, Handbook of Classical and Modern Mandaic, vii-viii.

4 Ibid. viii.

4 Author’s note: Lady Ethel Stefana Drower (1879-1978) was a British cultural anthropologist who con-
ducted numerous long-term field trips among the Mandaean communities of Iraq and Iran. She aut-
hored numerous publications on the religion and traditions of the Mandaeans as well as translations
of some of their most important religious texts. Her work The Mandacans of Iraq and Iran. Their Cults,
Customs, Magic, Legends and Folklore, published in 1937, is still widely cited and could be considered to
be the most exhaustive volume on the issue. Ethel Stefana DROWER: The Mandaeans of Iraq and Iran.
Their Cults, Custonss, Magic, Legends and Folklore, Oxford, Clarendon Press, 1937.

#  Author’s note: Franz Rosenthal (1914-2003) was a Professor of Semitic languages, Arabic and Islam at
Yale University.

49 Author’s note: Johann Fiick (1894-1974) was a renowned German Orientalist who specialised mainly
in Quranic Arabic.
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field of research.® The relationship with Lady Drower proved especially fruitful for
Mandaic Studies. As his daughter explains:

In 1955 my father published a critical review of Lady Drower’s work The Haran
Gawaita and the Baptism of Hibil-Ziwa in the ZDMG. Although he was extremely
critical of her work, it was exactly this kind of criticism that convinced Lady
Drower that he was the best living specialist on Mandaic to be found and she
arranged for the Faculty of Oriental Studies in Oxford to invite him to work on
the Mandaic Dictionary she had been planning. Since my father refused to leave
his family behind, we all set off for Oxford in 1956. I truly believe that this was
the most exciting journey I have ever experienced in my life: we rode by train to
Turkey from Teheran, sitting on the wooden benches of the third class between
horeds of travellers to save money."

These contacts proved highly valuable not only in the process of the preparation of
the Handbook of Classical and Modern Mandaic, but also in Mactch’s further career.

Abstract

The purpose of the following paper is to introduce the personality, life and work of Rudolf
Maciich, a world-renowned linguist of Middle Eastern languages from Cgechoslovakia. The
author attempts to present a comprebensive biography of Mactich’s life while clarifying events
that have been uncertain or subject to speculation in the past. A special emphasis is put on
Maciich’s contacts with the Mandaeans of Abvag, Iran, since this relationship was of strong
influence on both the scholar and the small religions commmunity.

Keywords
Rudolf Mactch, Oriental studies, Mandaic studies, Mandaeans

Regimé

A tanulmény célja, hogy bemutassa Rudolf Mactch, a kozel-keleti nyelvek vilaghir(
szlovak szirmazasa kutat6janak életét, személyiségét és mivét. A szerzd megkisérli
atfogbéan bemutatni Mactch élettorténetét, kiillonds tekintettel azokra az évekre
és eseményekre, amelyek az eddig megjelent életrajzokban bizonytalanok,
homilyosak, illetve eltéréek voltak. A tanulmény kiemelt figyelmet szentel Mactch
érintkezéseinek az ahvazi mandeusokkal, mivel ez a kapcsolat erésen befolydsolta a
tudést és a kis vallasi kozosséget egyarint.

o Ibid.
s'  MAcUCH, ‘And Life is Victorious!’, 13.

70

ON_2019_4_beliv_eng.indd 70 @ 2019.11.19. 19:06:15



SoMoGY1 KATALIN: Between Paris and Abvag — Rudolf Maciich in Iran

Kulcsszavak

Rudolf Mactch, orientalisztika, mandeus tanulmanyok, mandeusok

_’,s-.; Ly

@

- "’fﬂ"m/

Jlu ‘;/
_,i_,wul z ;/.&l/

4._)'/”‘";-/’/

, lﬂ@;//ﬂ‘f/ |

; K/;’Jtﬁ:lu_‘{f‘ ;

o

.

u-”u/d‘?f,u' j’;:“;’w?;l,_ﬂl‘[‘-/
W

% ik ’*J/J | 239 ;15)-;/"._.-‘;'/;’4.4.01-

wb-vu‘ud’x.r/ ; ;’,’2«’; 'L.-/

; -._u-_a‘;t/l t,yo" ,'&{U’J‘_"U‘(‘“fﬁ

Luu;/u't‘,-’ Ga gl

¢

N

f2 ”“4 _x‘
N
/|
v -";“ l
W
el

-")ﬂ"u'

i
: Yoy dle (4 e
5 &/lp{gl’h&ul;‘ !
i o R T
:"-J‘IJA«‘):—{'
i %

: s
‘M/M’: |
~ e

acJ'.. s _ylv)‘-//

At
a3 151 S s

gy,

il e T
,,;;,,4401&'4‘4,#

Persian miniature. Page from the Turkmen ,,Big-head Shahnameh”, Gilan, 1494.

ON_2019_4_beliv_eng.indd 71

71

2019.11.19. 19:06:16



OIQ’HEI]]US NOSTER_ VoL. 11, No. 4, 2019

BENEDEK PERI

“When they praise your lips Bayram’s verses are the water of
life”
Bayram Khan’s Persian and Turkish ghazals

Introduction

Bayram Khan (d. 1561) was one of the most influential nobles at the Mughal court
during the reign of Humayun (1530-1540, 1555-1556) and his successor, Akbar (1556
1606)." As a member of an eminent Baharlu Tiirkmen family, he simultaneously
represented three major components of Mughal culture: Persian, Central Asian
Turkish and Indian. He was of Turkish origin. He had family ties in Iran, his contacts
at the Safavid court proved essential for Humayun in regaining his kingdom, he
was brought up in a mixed Perso-Turkish literary culture that developed during
the reign of Timur’s successors, he married into a Turkish royal family, and he spent
most of his adult life in an Indian environment. All in all, he was a typical Timurid
@ nobleman, a sedentarised, Persianised Turk who, besides being a member of the
military class, the people of the sword, ahl-i sayf;, was also an acknowledged poet,
and thus also belonged to the ‘people of the pen,’ the ahl-i galan:. Like many other
Turkish poets of his age, he produced poetry both in Persian and in Turkish, and
if we can believe his contemporary, the historian Bada’'uni, his collection of poems
(divan) ‘was in every hand and his verses were on every tongue.”

* N. H. AnsAr: “Bayram Khan”. In: Encyclopedia Iranica. iranicaonline.org/articles/bayram-or-
bayram-khan-mohammad-kan-e-kanan-an-illustrious-and-powerful-iranian-noble-at-the-court-of-
the-mugh (11. o1. 2018). For a more detailed description of his life see Sukumar RAY: Bairam Khan,
Karachi: Institute of Central and West Asian Studies, Faculty of Arts, University of Karachi, 1992;
Kausar CHANDPURI: Mubammad Bairam Kban Turkman, Agra: Akhbar Press, 1931.

> Thomas Wolseley Ha1G (trans.): The Muntakbabu-t’ -Tawarikh by Abdu-1"-Qddir Ibn-i-Muliik Shih known
as al-Baddoni, Vol. 3, Calcutta: Asiatic Society, 1925, 265. Bayram Khan’s full divan consisting of Per-
sian and Turkish verses was published three times. Edward DeNisoN Ross, Persian and Turki Diwans
of Bairam Khan, Calcutta: Asiatic Society, 1910; Husamuddin RasHpr — Muhammad SaBIR (eds.):
Diwan of Bayram Khan, Karachi: The Institute of Central & West Asian Studies, 1971; “Abd al-Majid
TURAN: Mubanimed Bayran Khankbandn: Tiirkmen Kbalgning Biyiik Shaxsiyat ve Shairi, n.p., 1378. The
Turkish poems were published separately by Miinevver Tekcan. Miinevver TEKCAN: Bayranz Han'mn
Tiirkge Divanz, Istanbul: Besir Kitabevi, 2007.
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Persian miniature. Youth reading, by Reza Abbasi, 1625-1626.
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Bayram the poet

His motives to compose poetry might have been the same as with other Turkish
nobles of Timurid and post-Timurid Persianate societies, that is, to demonstrate
that they were cultured and not one of the uneducated and boorish Turkish semi-
nomads, the atrak-i bi-idrak (‘stupid Turks’), who were sneered at even in 16"-17%
century Ottoman sources.3

Writing poetry and composing original pieces appears to have been very
important for Bayram, who formulated his poetic credo in one of his poems in the
following way:

Out of sheer ignorance, poets nowadays,

Are not ashamed of borrowing lines.

Verses of this servant are not borrowed like the verses of others,
Because I would be ashamed if I borrowed verses.4

Astory related by Bada'uni, however, suggests that Bayram Khan’s poetic principles
could turn very flexible when it came to ‘borrowing’ another poet’s works.

One of the remarkable incidents of this year was that the Khan-i Khanan
® published as his own a ghagal of Hasim Qandahiri, putting the lines into a
different arrangement; he ordered 60,000 tankahs of money to be paid to him
by way of compensation, and asked if the sum were sufficient; Hasim by way of
an extempore joke said ‘Sixty is too little, upon which he increased the sum by
40,000 and gave him altogether a complete lacs

The present paper has a twofold aim. First, it endeavours to give an overall
description of Bayram’s ghazal poetry, observe the basic differences between
his Persian and Turkish (Chaghatay) poems and decide where between the two
extremes of plagiarism and originality his poems should be placed; secondly,

3 Giivahi, for example, relates three stories to illustrate the boorishness of Turks in his Pend-name writ-
tenin 1526. GUVAH{: Pend-ndme. Haz. Mehmet Hengirmen, Ankara: Kiiltiir Bakanligi, 1983, 166-168.
A17%-century Ottoman historian, Naima (d. 1716), uses the denigrating term etrak-i bi idrak (‘stupid
Turks”) as an adjective for rural Turks from Anatolia. Nainza Taribi. Vol. 3. Cev. Zuhuri Danisman,
Istanbul: Zuhuri Danigman Yayinevi, 1968, 1381, 1382.

4 Imrag Sacivan-i digar ag kamdl-i jabl
Ag $i°r-i musta‘ar na-darand nang u ‘ar
Asar-i banda cun digaran musta‘ar nist
Daram bagir ‘ar i as‘ar-i musta‘ar
RASHDI — SABIR: 0p. cit., 12.

5 George RANKING: The Muntakbhabu-t’ -Tawdrikh by Abdu-1"-Qddir Ibn-i-Muliik Shih known as al-Baddons,
Vol. 2, New Delhi: Atlantic Pub. & Distributors, 1990, 36.
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through analysing some of his imitations, it attempts to present a somewhat more
detailed picture of Bayram Khan’s poetic talent and poetical strategies.

Imitation poenss and the interpratition of traditional ghagals

I have decided to focus on Bayram’s Persian and Turkish imitations for the following
reasons: Since Bayram’s ghazals were preserved in his divan in a traditional form,
that is, arranged in alphabetical order by the last letter of the 7adif or the rhyming
word, they came down to us ‘as isolated pieces of poetry detached from the context
they originally belonged to.” Due to the conventionality of the ghazal as a genre,
an interpretation of such poetic texts is almost impossible without additional
information from outside sources. Sometimes we might be able to discover the
historical context which inspired the poet, as is the case with Bayram’s Chaghatay
ghazal composed for his protégé, Sah-quli Mahram Baharlu, but most often we
cannot tell exactly why a poem came into being.’ In case of poetic imitations,
however, the model poem (or in certain cases poems) might be used as a reference
point, creating a sort of poetic context that makes at least a partial interpretation
possible because the choice of model (or models) might provide us with clues as far
as a poet’s character, talent and poetic skills are concerned.

Quintilian, the Roman author of a much-used manual on rhetoric, advised
his readers to consult their own powers before ‘shouldering their burdens,
and warned them to avoid models ‘which, though capable of imitation, may
be beyond the capacity of any given individual, either because his natural gifts
are insufficient or of a different character.’® Asraf al-Din Hasan, a Ghaznavid
poet, gave a very similar piece of advice to a young poet when he advised him
whose poetry to study and whose poetry to avoid.® The range of models a poet
of the classical Persian tradition chose to imitate thus might be very telling of his
character and professional skills.

Furthermore, the character or the dynamics of the relationship between
an imitation and its model or models might not only supply us with further
information on a poet’s natural disposition and on his way of thinking, but it also
might give us clues why the imitation poem was composed. Depending on a poet’s

¢ J.T. P. bE BRUYN: Persian Sufi Poetry. An Introduction to the Mystical Use of Poems, Richmond: Curzon
Press, 1997, 56.

7 Benedek PErr: “Ki és milyen nem@ Bayram Han egyik csagatdj gazeljében a rejtélyes lirai kedves?”
Keletkutatds, 2014 sz, 5—20. For an English version see Benedek Péri, “The gender of the beloved in
one of Bayram Khan’s gazels” (Forthcoming).

8 The Insitutio Oratoria of Quintilian with an English Translation by H. E. Butler. Vol. 4, London: W. Heine-
mann, 1968, 81.

9 RAWANDI: Rihat al-sudir va ayat al-suriir dar tarikh-i al-i Saljig. Bi-sai va tashih-i Muhammad Iqbal.
Bi-muqaddima-yi Ustad Badic al-Zaman Firazanfar va Ustad Mujtaba Minuvi, Tihran: IntiSarati
asatir, 1385/2006, 57-58.
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capabilities, motives and aims, strategies of poetic imitation might range from
the most basic modes of ‘repetition of the same’ to higher levels of emulation.”
Though the process of poetic imitation in Persianate traditions usually involves the
notion of competition, besides competing with past or contemporary poetic texts,
imitations and emulations might also be composed to honour a fellow poet, to
show off professional prowess, or to simply disguise the lack of original thoughts.

Bayram's Persian ghagals

Bayram Khan'’s Persian divan as we have it today does not include too many imitation
poems, but we should keep in mind that his poetic oeuvre does not seem to have
survived in its entirety. ‘Abd al-Baqi Nihawandi saw in the library of Bayram’s
son and heir °Abd al-Rahim a copy of the divan that consisted of more than 2000
couplets, but this manuscript has not surfaced yet." Our modern editions contain
much less of Bayram’s verses. We cannot tell how many Persian ghazals Bayram
composed in his life, but all three modern editions — the 1910 edition prepared
by Edward Denison Ross, the more comprehensive Karachi edition published
more than sixty years later, in 1971 by Husamuddin Rashdi and Muhammad Sabir
and the latest edition of ‘Abd al-Majid Turan that appeared in 1999 — contain only
thirty-nine such poems.

Only very few modern critics seem to have bothered to deal with Bayram’s
Persian poetry but those who did have two totally opposing opinions. Hadi Nabi
in his Dictionary of Indo-Persian Poetry claims that each verse in Bayram’s ‘concise
Diwan is a specimen of excellence.”> Annemarie Schimmel, on the other hand,
does not seem to have had a very high opinion of Bayram’s Persian poetry because
she labelled his verses ‘rather conventional.’ss

Schimmel was right in her judgement if she meant by the term ‘conventional’
that Bayram’s ghazals are very simple and mediocre pieces which rely heavily on the
traditional arsenal of commonplace poetical devices. Bayram is clearly an amateur
poet who is capable of composing poetry but whose poems usually lack complex
metaphors, elegant rhetorical figures and original thoughts. In this respect he is
one of those self-designated poets whom Husayn Muhammad Sihab Ansari, a 14
century Indian literary critic, termed versifiers (mawgin tab’) ‘whose mind has
not realised the minutest niceties of poetry and has not recognised its principles’

©©  Forauseful taxonomy of imitation strategies see John MUCKELBAUER: The Future of Invention. Rhetoric,
Postmodernism and the Problens of Change, Albany: State University of New York Press, 2008, 57-77.

" <Abd al-Baqi NIHAWANDI, Madthir-i Rabini. Vol. 2. Ed. Muhammad Hidayet Husain, Calcutta: Asi-
atic Society, 1925, 61.

2 Nabi Hab1: Dictionary of Indo-Persian Poetry, New Delhi: Indira Gandhi National Centre for the Arts—
Abhinav Publications, 1995, 306.

B Annemarie SCHIMMEL: Islanzic Literatures of India, Wiesbaden: Otto Harrassowitz, 1973, 25.
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andwho ‘do not know that a poem consists of pleasant words and elegant and
unique content.™

Bayram’s favourite trope appears to have been a very simple and easy-to-handle
rhetoric figure, tagidd (‘antithesis”) which he endeavoured to insert into his lines as
often as possible and which he sometimes used quite skilfully.

Dar saya-yi Sab jans Sawad partaw-i khursid

Har gah Sawad az kakul-i 1 tar parisan

The light of the sun gathers into the shadow of the night
Each time a string of hair separates from her/his forelock.

Though all the opposing conceptual pairs, ‘shadow’ (s@ya) and ‘light’ (partaw),
‘night’ (§2b) and ‘sun’ (Ebursid), ‘come together’ (jans sudan) and ‘fall apart’ (parisin
Sudan) are topoi of classical Persian poetry, the way Bayram handles them indicates
that he had not only learnt the basic skills of composition, he also had a natural flair
for poetry.

A possible reason for the lack of elegant rhetorical figures and the resulting
simplicity of several of Bayram Khan’s Persian poems might be that they were
hastily composed or improvised and meant for specific occasions. Bayram’s ghazal
with the radif ‘ma-ranj’ ‘don’t be enraged,” possibly meant as an apology and a
pledge of loyalty to Akbar, clearly belongs to this category.”

A characteristic feature of Bayram’s more elaborate ghazals is that they are
burdened with many repetitions as if the poet was unable to break free from the
hold of the few key concepts and keywords he worked with. The ghazal Bayram
composed using the metre ramal-i musanman-i makbbin (- .--or..--|..--|..--].
.-or--), the rhyme -4, and the radif'® ‘mi-gardad’is for example a typical Bayramian
product.

Gird-i an kdkul agar bad-i Saba mi-gardad

Sabab-i tafarruqa-yi kbatir-i ma mi-gardad

Har nafas gird-i sar-i kakul-i 1 gasta Saba

Hama asbab-i parisani-yi md mi-gardad

Whenever the gentle breeze is circling that forelock,

It becomes a reason for our mind to be distracted.

In every breath of time when the gentle breeze circles the end of that forelock,
It becomes the sole reason for us to be distraught.

4 Husayn Muhammad Sihab ANSARI: Kang al-Favd’id. Ed. A. S. U’sha, Madras: University of Madras,
1956, 14.

5 Ross: op. cit., 28.

radifis a refrain like element following the rhyme (g4fiya). It can be a suffix, a word, a phrase or a
whole utterence.
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Out of the keywords of this couplet kdkul ‘alock of hair’ and gird ‘around’ reappears
once more and sar ‘head’ two more times, which makes the poem quite colourless
and monotonous. In spite of the poem’s flatness, the third couplet is an exception
from the ghazal’s overall insipidness and it illustrates that occasionally Bayram was
able to produce quite skilfully constructed lines:

Khak bar sar kunam ag gham suda dar atas u ab

Ki ba-gird-i sar-i 1 bad cira mi-gardad”

I throw dust upon my head and it’s surrounded by fire and water because of my
grief.

Why is the wind circling around the head of my beloved?

The inclusion of the four elements (&zhar ‘unsir), khak ‘dust, soil’, dtas ‘fire’, ab
‘water’ and bad ‘wind’ in a single couplet is not an uncommon phenomenon in
classical poetry.’® Though it is a traditional poetic device that could be taken to the
extremes of mentioning earth, fire, water and wind in almost every single couplet
of the poem, as Anwari did in one of his gasidas,” in Bayram Khan’s poetry such
rhetorically well-structured couplets count as exceptional accomplishments.

We cannot tell exactly which classical poets Bayram Khan read and from whose
poems he learnt the tandsub (‘congruency’) of éabdr unsur, but it might well have
@ been from the divan of the abovementioned poet, Anwari (fl. 12 c.), who was a
favoured author at the Mughal court.>

Bayram Khan, as we have seen in his poetic credo, made a loudly advertised
programme not to ‘borrow’ from earlier or contemporary poets, perhaps because
his poetry also served as a means to stress his personal integrity and independence.
A handful of his Persian poems still contain very explicit intertextual allusions,
suggesting that they were inspired by earlier poetic texts. One such poem is a
paraphrase, a jawdb of a ghazal written by Anwari. The two poems share the same
metre (bagaj-i musaddas-i mahzaf; . - --|.---|.--), thyme (-ar), and radif (-7 na-
ddram) combination and their first couplet®” (matla’) is very similar.

7 Ross: 0p. cit., 29; RASHDI — SABIR: 0p. cit., 20.

% Franklin D. LEwis: “The Rise and Fall of a Persian Refrain. The Radif ‘Atash u Ab’”. In: Suzanne
PINCKNEY STETKEVYCH: Reorientations/Arabic and Persian Poetry, Bloomington: Indiana University
Press, 1994, 202.

9 For Anwari’s qasida see Divdn-i Anwari, Lucknow: Nawal Kishore, 1897, 220—221.

° Annemarie SCHIMMEL: “Anvari and his Poetry”. In: Annemarie SCHIMMEL — Stuart Cary WELCH:
Anvari’s Divan: A Pocket Book for Akbar, New York: The Metropolitan Museum of Art, 1983, 66.

2 A couplet (bayt) consists of two hemistichs (nzisra°). The first and the last couplets of a ghazal are ter-
med matla and maqta‘respectively.
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Anwari

Nigdra juz TU dildéri na-déaram

Bi-jug tu dar jaban yari na-daran

My beautiful one, I do not have a beloved except for you.
Except for you I do not have a companion in this world.

Bayram Khan

Nigdrd BI-GHAYR-I TU ydri na-ddram

Bi-jug fikr-i wasl-i tu kdri na-daram

My beautiful one, I do not have a companion, but you.

I do not have anything to do except for thinking of being with you.

This first bayt is an example of one the most basic methods of reproductive imitation,
when an author creates a close replica of the model text. John Muckelbauer,
describing the various paths of imitation antique authors followed, terms this type
of imitation the ‘repetition of the same.”s Bayram’s way of reproducing his model is
simple. He retains the first word of the model hemistich and replaces its keywords
with synonyms. Instead of jug, he inserts bi-ghayr-i and in the place of dildar he uses
ydr, the thyming word of the second hemistich in Anwari’s first bayt. We might
surmise that evoking Anwarf’s first couplet was a very purposeful and conscious
act on Bayram’s side. It is very typical of the genre of the jawdb, an imitation poem
retaining the metre, thyme and radif combination of the model text that the first
couplet might serve as a kind of introduction to the paraphrase, providing the
reader with a literary context in which its poet wishes his imitation or emulation to
be interpreted.

Bayrim’s aim might have been something very similar here. Since every single
couplet of the poem might be interpreted as a declaration of loyalty, we might
suppose that through dressing up his message into a poetic garb evoking Anwari’s
ghazal, Bayram intended to please the Emperor Akbar, who was a great admirer of
Anwari’s poetry and whose favour he started losing in the late 1550s.%4

The highly successful conspiracy of his enemies finally alienated Akbar from his
prime minister, who rebelled and was routed by the imperial forces at the battle
of Gunachur in 1560. Bayram fled but soon realised that he did not have a hope
to escape. Before turning himself in, Bayram Khan sent a letter to the Emperor

»  Divan-i Anwari, 494. Typographical devices in the quotations are meant to highlight parallelisms of
the couplets compared.

3 MUCKELBAUER: 0p. cit., 57.

4 According to Abu al-Fazl cAllami, the divan of Anwari was one of the favourite books of Akbar. (Hen-
ry BLocHMANN: The A'tn-i Akbari, Vol. 1, New Delhi: Low Price Publications, 1994, 110). His admira-
tion for the poetry of Anwari is well attested by the exquisite copy of the divan prepared for him in
1588. For the initial incidents that led to the estrangement of Akbar and Bayraim Khan see RAY: 0p. cit.,
188-190.
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in which he repented his sins and stressing his loyalty, begging for forgiveness.”
Sin, forgiveness and the poet’s loyalty to an unnamed shah are the key motifs of a
ghazal that might have been composed during this period. In this poem Bayram
wrapped his message into a poetic garb of a paraphrase of a poem originally written
by Kamal Khujandi (d. 1401).

Besides using the same unique metre (hagaj-i nzusamman-i silin), rthyme (-ah)
and radif (i kbud na-midanans) combination, textual evidence also testifies to the
connection of the two poems as Bayram Khan’s second couplet seems to have been
inspired by the second bayt in Khujandi’s ghazal.

Kamal Khujandi

Agar qasd-i guriz uftad ma-rd ag javr-i casm-i i

Bi-jug dar saya-yi zulf-as pandb-i khud na-mi-danan®®

Should I wish to escape from being tortured by his/her eyes,

Except for the shadow of his/her locks I do not know of any place of refuge.

Bayram Khan

Ci mi-sig? bi-tab-i qabr-am ay kbursid-i mah-riyin

Ki ghayr ag saya-vyi lutf-at pandb-i kbud na-mi-danam*

You, who are the sun among the moon faced ones, why are you burning me
® with the heat of your anger,

Except for the shadow of your favours I do not know of any place of refuge.

The similarity of the two couplets is less striking here than it was in the case of
Bayrim’s paraphrase of Anwari’s bayt, because, though Bayram repeated the
keywords and retained the syntactic and metrical structure of Khujandi’s second
misrd, he completely rewrote the first one. He did it in an interpretative way that
suited his own momentary purposes. Bayram’s intention was not to produce a
perfect replica of his model, perhaps because the message the poem conveys was
more important for him than rhetorical niceties. This is why he was willing to
sacrifice the rhetorically valuable poetic bond that connects the concept of shadow
to the motif of the traditionally also black locks of the beloved in Khujandi’s line
and replaced the noun guf ‘a curling lock of hair’ with the similarly sounding one-
syllable word /utf“grace,’ which fits into the context of the message of his poem. He
aimed at reproducing Khujandi’s couplet in a different way and he reshaped it in
such a manner that suited his purpose.

Bayram used a very similar method in the case of a couplet he included in one
of his paraphrases that was inspired by a Persian ghazal of Mir cAli-§ir Nawayi

5 RAY: 0p. cit., 213.

¢ Dnwan-i Kamil-i Kbujandi. Ba tashih u ihtimam-i °Aziz Dawlatabadi, Tabriz: Kitabfurasi-yi Tihran,
1337/1958, 255.

27 Ross: op. cit., 33.
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‘Fani’ (1441-1501), whose Turkish poems, as we will see, had a great influence on
Bayram’s Turkish poetry.?® Both of the two ghazals in question are composed using
the metre neujtas-i musanmean-i makbbin (.- . -|..--|.-.-|..-), the thyme —dna
and the radif —yi 7.

Bayrim’s poemlooksasifits author had tried to conceal the fact that his poem was
an imitation and though he struggled hard not to create an exact replica of Nawayi’s
couplets he could not distance himself from his model. He closely followed Nawayi’s
method of structuring the couplets: the keyword of the bayts, after appearing either
in the first hemistich or at the beginning of the second mzisri, resurfaces as the
rhyming word of the couplet. Bayram’s ghazal, compared to Nawayi’s fluent and
rhetorically embellished poem, is halting, ungraceful and boring due to the many
repetitions. Nevertheless, his fifth bayt, which is an exceptionally elegant emulation
of NaviyT’s sixth couplet, approaches the key topic, the motif of the bird and the
seed from a different angle and suggests that Bayram was occasionally also capable
of composing outstanding pieces of poetry.

Nawayi VI.

Ma-$aw farifia-yi zulf u kbdl-i Sabid-i dabr

Ki jast tayir-i zivak gi dam i dana-yi i

Do not get misled by the plait and mole of the beloved of our age,
& The cunning bird leaps away from snarl and seeds.

Bayram V.

Kabitar-i haram-as gar Sawad hawdla-yi man

Bi-Casn kb¥is kunam fikr-i b u dana-yi i

If the pigeon of his closed quarters is transferred to my care,
My eyes would supply it with water and seed.

Bayram took the method of imitation by variation further and used itin a more explicit
way in a ghazal that was most probably inspired by a poem of °Abd al-Rahman Jami
(d. 1492). The subject and the tone of the poem suggest that Bayram’s ghazal was
composed as a lyric letter mildly reproaching the addressee for neglecting the poet.
According to a heading in Turan’s editions of the divan, the poem was meant for
Humayun, who failed to send a letter to Bayram for quite a long time.?

Strictly speaking, this poem does not fall into the category of jawdb because the
metre and the 7adif of the model poem and its imitation are different. A closer look
at both poems, however, reveals that the apparent differences involve a great deal
of similarities. Both poets used metres that share common metrical patterns (. - - .)3°

3 Alisher Navory: Mukammal asarlar toplani. Yigirma tondik. O'n togquginji tons. Devoni Foniy (davonzi),
Toshkent: Fan, 2002, 233.

?  TURAN: 0p. cit., 109.

3 Jami's poem is in ramal-i musammian-i makbbin (- . --or..--|..--|..--|..-or--)and Bayrim’s is in
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and Bayram got his radif (na-kardi ‘you didn’t do”) by omitting the second half of
the radifJami applies (na-kardi hargiz ‘you’ve never done’).

Besides the formal similarities, intertextual allusions consciously or
unconsciously scattered mainly in the first three couplets of the imitation ghazal
also show that Bayram’s poem was really modelled upon Jami’s ghazal. The method
of imitation or, to be more precise, emulation by variation can be best observed
in the first three couplets. Bayraim picked one or two keywords of Jami’s bayts and
put them in a new poetic context. In the first couplet the selected words are the
rhyming words of Jami’s matla® — 5ad “happy’, yid ‘memory’ — in the second bayt it
is abad ‘populated’ and in the third one it is faryad ‘cry.

Jamil.

Yad bad-at ki i man ydad na-kardi bargiz

Dil-i na-$ad-i ma-ra $ad na-kardi bargi'

You should remember that you have never remembered me,
You have never made my unhappy heart happy.

Bayram Khan I.

Harfi na-niwisti dil-i ma sad na-kardi

Ma-ra bi-gaban-i galami ydd na-kardi

® You have not written a word to us, you have not made our heart happy,
You have not remembered us with the tongue of your pen.

Jami 1.
Kardam abad bi-sad kbin-i jigar khana-yi casm

Ja dar-in mangil gbad na-kardi bargiz

I populated the house of my eye with blood drops from my heart,
But you have never come to settle down in this place

Bayram Khan II.

Abad sud ay lutfi tu sad khatar-i wiran

Wirdna-yi ma bid ki gbdd na-kardi

Your grace turned hundreds of ruined minds into cultivated places,
The only place that remained uncultivated is our ruins.

Jami I11.
Gris-at ay sim-bar ag halqa-yi zar gast giran

Ya tu kbud gis bi-farydd na-kardi hargiz

Oh, silver bodied one! Has the golden ring made your ears too heavy?
Or you just simply have never listened to my cries.

bagaj-i musanman-i akhrab-i makfif-i mahzaf (- - . S RN PSR
3" Kulliydt-i Diwan-i Jami. Ba muqaddima-yi Far§id Iqbal Tihran: Igbal, 1388/2009, 271.
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Bayram Khan III.

Bar yad-i tu sad bar kunam nila u farydd

Farydd ki yak bar ma-ra yid na-kardi

[ weep and cry hundred times when I remember you,
Alas, you have never remembered me.

We can only guess as to why Bayram deviated from the metre, rhyme, radif
combination of his model. It was perhaps because, like in the cases we have seen
earlier, he wished to adapt an earlier poetic text to his poetic needs. He eliminated
the second word of Jami’s radif (hargiz ‘never’) because he might have felt that the
meaning it lent to the lines would not have been true as far as his correspondence
with Humayun was concerned. Nevertheless, by modifying the 7adif, the metrical
pattern also changed, which he tried to counterbalance with the unusual number of
intertextual allusions to Jami’s poem.

Another ghazal composed using the metre hagaj-i musanman-i akbrab-i makfif-i
mahzaf --.|.--.|.--.]|.--), the thyme -gr and the radif “digar nist Suma-ra”
‘you do not have it any more’ falls even farther from the traditional definition of
Jawadb, as it belongs to a rare, nevertheless very interesting sub-genre of imitation
poems. The model is unrecognisable at first sight, but a closer reading reveals
that the poem belongs to a network of jawdbs composed in Central Asian Turki
® (Chaghatay) during the 15"-mid 16® centuries by prominent poets of the Central
Asian Turkish tradition, Hafiz-i Khwarizmi (fl. early 15 ¢.), Lutfi (d. 1465?), Gadayi
(fl. 15 ¢.), Babur (d. 1530), ‘Ubaydi (d. 1539) and last but not least Bayram himself.
All poems belonging to the paraphrase network use the same metre and rhyme we
see in Bayram’s ghazal, but the radifis Turkish, tapilmas ‘cannot be found.” Bayram
translated tapilmas into Persian but he did it very clumsily, which clearly indicates
the limits of his knowledge of classical Persian authors because he did not realise
that the model poems that served as a starting point for the Turkish network of
paraphrases were Persian ghazals originally composed by Sayf-i Farghani (d. 1305)
and Awhadi using the rhyme —ar, the radif ‘na-tvan yaftan,” ‘cannot be found,” and
the metre rajag-i musamman-i salim (- - .- | -- .- |--.-|--.-).3?

Bayram’s Persian poem heavily relies on the mundus significans (signifying
universe) of this Turkish ‘fapuneas paraphrase network’ and uses many of its
traditional elements. The notion of ‘buying and selling,” for example, is the central
motif of Bayram’s second couplet, and it is also the key topic in Lutfi’s second
Turkish bayt. In addition to the shared key motif, the rhyming word (Eharidar
‘buyer’) is the same in both couplets and this confirms that Bayram took the basic
idea for his couplet from Lutfi’s ‘tapslmas ghazal.’

3 Gugida-yi asar-i Sayf-i Farghdni. Bi-kusis-i Abu al-Qasim Radfar, Tihran: Amir Kabir, 1365/1986,
92-93; Diwan-i Kamil-i Awhadi Mardghayi. Tashih-i Amir Ahmad ASrafi, Tihran: Intidarati Pisraw,
1376/1997, 315.
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Bayram II.

Baggr-i Suma ba digaran garm wa likan

Ciin banda kbaridar digar nist suma-ra

Your marketplace is crowded with strangers, but
You will never have a buyer like this servant of yours.

Lutfi I1.

Giil keldi yiiziing dewride kim hiisn satay dep

Idlands wii bic yerde kbaridar tapilmass

The rose came close to your face and said ‘I am going to sell beauty’,
And though it had a nice smell, it did not have any buyers at all.

Lutfi’s poem was not the only Turkish source from which Bayram borrowed ideas for
his poem. The jinds Bayram uses in his fourth couplet might be a Persian version of
a Turkish wordplay we see in the ‘tapilmas poem’ composed by Babur (ghamz-kb*ar
‘companion’ and gham khar: ‘the thorn of sorrow”), who used every opportunity to
insert a homophone pun in his poems as jinds was his favourite trope.

Bayram IV.

Mai-ra bi-rab-i ‘asq i gham kb*ar ma-darid

® Ciin dsiq-i gham-kh*ar digar nist suma-ra

On the road of love do not look down upon us because of our sorrow,
Because you do not have another sorrowful lover.

Babur II1.

Aghyar kig allida wii ol yar ‘iyan yoq

Gham khar: kingiil ichre wii ghan-kh*ar tapimas

My rivals are in front of me and my companion is nowhere to be seen,
A thorn of sorrow is in my heart and there is no one to soothe me.

Bayram Khian was not ashamed of recycling elements of his earlier products and
seems to have turned to his own ‘tapilnsas poem’ for raw material as well. This is at
least what the rhyming words of his Persian matla® and magta (5ar ‘mournful’, yar
‘companion’ and vafi-dar ‘faithful’), the occurrence of the noun jafi ‘cruelty’ and
the phrase mibr u vafi ‘love and fidelity’ later in the text allude to.

The intertextual links present in the poem suggest that Bayram’s Persian ghazal
isa ‘tapalmas poem’ in essence and as such it is an integral part of the Turkish ‘tapilmas
paraphrase network.” It is not the only non-Chaghatay element of the jawdb set,
as three 18"-19™ century Ottoman poets, Sami pasa (d. 1813), Meshari Efendi
(d. 1857) and Yenisehirli Awni (d. 1883), composed ghazals in Ottoman Turkish

33 Giinay KARAAGAC: Lutfi Divani. Girig-Metin-Digin. Tipkibasim, Ankara: Tiirk Dil Kurumu, 1997, 88.
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that rely on the signifying universe of the ‘tapimas jawab network’ and the radif
bulunmas ‘it is not possible to find,” the Ottoman version of Chaghatay tapzlnsas.

As far as Bayram’s Chaghatay ‘tapilnzas ghazal’ is concerned, the choice of
rhyming words, the vocabulary and the numerous scattered intertextual clues
indicate that it was inspired by the ‘%apimas poems’ of his near-contemporaries,
Babur and the Ozbek ruler, “Ubaydullah Khan “Ubaydi.’ Bayram’s mzatla’ makes it
evident that he wished his poem to be interpreted as a poetic response to Babur’s
ghazal, because the title-like first couplet is a rearranged and modified version of
Babur’s first bayt, very consciously and efficiently evoking its model.

BaburI.

Sen-dek nanga bir yar-1 jefia-kar tapilmass

Men-dek sanga bir yar-1 wefa-dar tapilmas

[ would never find a companion as tormenting as you,
You would never find a companion as loyal as me.

Bayram Khan I.

Men garga sen-dek yana bir yar tapimass®

Sen yarga men-dek yana bir ar tapilmas

It is not possible for me, the tormented one, to find a companion,

® It is not possible for you, who is my companion, to find anyone as tormented as
me.

This method of repetition by variation can also be observed in the second bayt of
Bayrim’s poem, which seems to be consisting of two slightly reworked hemistichs
borrowed from two different couplets of ‘Ubaydi’s poem.

Bayram II.

Kop zar sanga bold: girifiar welikin

Men-dek yana bir zdar-1 givifidr tapilmas

Many tormented ones have been captivated by you, nevertheless
You will not find a tormented captive like me.

“Ubaydi IV.

Kop yar egerci tapilur sanga welikin®
Jan bergiici men kibi wefd-dar tapilmas

3¢ Divan-i Ebu Bekir Sami Pasa. Silleymaniye Kiitiiphanesi, Asir Efendi 332, . 48a; Selanikli Merhiim
Meshiri Efendinin Divanidrr, Selanik: Selanik Islahbanesi, 1292, 76; Lokman TuRAN: Yenisehirli Avni
Bey Divan'nin Tablili. Doktora Tezi, Erzurum: Atatiirk Universitesi, 1998, 780.

3 Bilal YOCEL: Bébiir Divini, Ankara: Tiirk Dil Kurumu, 1995, 133-134.

3¢ TEKCAN: op. cit., 9O.

% QuL UBAYDIY: Vafo gilsang. Nashrga tayyorlovchi A. Hayitmetov, Toshkent: Yozuvchi, 1994, 10.
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Though you will find many companions, nevertheless
You will not find anyone as self-sacrificing and loyal as me.

“Ubaydi II.

Akbtarsang eger bir yaratip ikki jibanni

Men-dek sanga bir 2ar u givifidr tapilmas

Should you search both worlds, hunting high and low,

You will not find anyone as tormented and captivated as me.

The result of Bayram’s poetic efforts is a typically structured ‘Bayramian’ couplet,
examples of which we have already seen in his Persian ghazals. The keyword of
a bayt is introduced either in the first mzisra or at the beginning of second and it
reappears in a rhyming position within the same couplet.

Bayram's Chaghatay ghazals

The cross-linguistic ‘tapimas jawib network’ takes us to Bayram Khan’s poetry
composed in Chaghatay Turkish. The available manuscripts of his divan contain
46 ghazals, most of which are heavily influenced by poets of the 15" and early 16
centuries, Lutfi, Gadayi, Babur, Ubaydi, but most of all by the undoubtedly most ®
outstanding author of the Chaghatay poetic canon, Mir Ali-§ir Nawayi. In this
respect Bayram Khan followed in the footsteps of many other Chaghatay poets
who consciously or unconsciously chose the oeuvre of Nawayi as a poetic reference
point.

By the middle of the 16 century Nawayi’s poetry was not only known in a
vast geographical area extending from Anatolia to India, but it also became a
benchmark of high-standard poetry in Turkish. A long line of first-rate poets tried
their hands at composing poetry in NawayT’s style, among them such outstanding
Ottoman authors as Ahmed Paga (d. 1497), Nejati (d. 1509), Khayali (d. 1557),
Sultan Siileyman, the Lawgiver (d. 1566) or the Azerbayjani Muhammad Fuzali
(d. 1556).3°

Nawayi’s popularity in the 16" century Turkic world might be assessed by the
fact that amateur poets also did their best to imitate Nawayi’s style. Seydi “Ali Re’is
(d. 1563), an Ottoman navy captain who got shipwrecked at the coasts of India and
reached Humayun’s court sometime in 1555, became very much affected when his
literary accomplishments in Chaghatay were compared to the ghazals of Nawayi.
Humayun called him a second Mir Ali-shir and praised him with the following
clearly over-exaggerating words: “...bir yil bu ravise wargis oluna caghatay tayfesine

3% For a detailed list of poetic paraphrases of Nawayi’s ghazals composed by Ottoman poets see Yusuf
Cetindag: Ali Sir Nevdi nin Osmanl Siirine Etkisi, Ankara: Kiiltiir ve Turizm Bakanlig1, 2006.
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Mir “Ali-Siri unutturnrsun.” “If for one more year thou perfectest thyself in this
kind of poetry thou wilt altogether supplant Mir Ali Shir in the affections of the
people of the Djagatai’s.”™ Nawayi’s influence can be detected at various levels in
Bayram Khan’s poems. The most direct level is represented by ghazals written as
Jjawdbs to NawiyT's poetic pieces.

Bayram’s strategy of imitating the works of earlier poets can take, as we have
already seen, the crudest form of imitation, when full lines of the original poem are
repeated, though in a slightly modified version, as it is the case with Bayram Khan’s
first poem of his divan imitating the tawhid from Naway1’s Ghara’ib al-Sighar.+'

The third couplet of Bayram’s ghazal is clearly a copy of the fourth bayt of
Nawayi’s poem.

Nawayi, Ghard’ib no.3/1V.

Kiin sekli yiiziing sejdesidin BoLDI MUSERKKEL

Tiin turras: qabring yelidin bold: mutarra

The Sun prostrated before you and this shaped its face,

The curls of the night became perfumed by the wind of your anger.

Bayram Khan no.1/1II.

Kiin cebresi mibring nitridin BOLDI MUNEVVER

& Tiin turras: qabring yelidin keldi mutarra*

The face of the Sun became radiant from the light of your sun like face,
The curls of the night became perfumed by the wind of your anger.

The second mrisra of Bayram Khan’s couplet quite evidently falls into the category he
terms ‘borrowed lines’ (aséar-i musta‘ar) in his poetic credo. Nevertheless, it should
be considered a rare example of lines borrowed from Nawiyi, whose influence
heavily permeated Bayram Khan’s ghagals. Though Nawayi’s ghagals clearly serve as
models for Bayram, in most cases the influence of the great poet is present in more
subtle ways, only as inspiration.

To quote a typical example for this subtle type of relationship between Nawayi’s
and Bayram Khan’s ghagals, let us have a look at the fifth couplet, the magta® of
Bayram’s ghazal no. 21 in Miinevver Tekcan’s edition.

39 SEYDI °ALI RE’Ts: Mirat al-Memlik. Ed. Ahmed Jevdet, Istanbul: I[qdam 1313/1895, 49. For a modern
edition of his poems written in Turki see Kemal ERAsLAN: “Seydi Ali Reis’in Cagatayca Gazelleri”.
Tiirk Dili ve Edebiyat: Dergisi 16, 1968, 41-54.

4 Arminius VAMBERY: The Travels and Adventures of the Turkish Admiral Sidi Ali Reis in India, Afghanistan,
Central Asia, and Persia during the Years 15531556, London: Luzac & Co., 1899, 50.

4 For Nawiyi's poem see Giinay KuT: Ali Sir Nevdyi: Gara ibii s-Sigar, Ankara: Tiirk Dil Kurumu, 2003,
28-29.

4 TEKCAN: op. cit., 63.
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Bayram Khan V.

Bilip sipibr ghamm qan yasmn toker Bayram

Safaq emes ki eriir ber namidz-1 sam quzals

The sky has realised my sorrow and sheds bloody tears, Bayram,

It’s red at the time of the evening prayer not because it signals: dawn is near.

Nawayi, Ghard’ib no. 404/111.

Carkh agar halima qan yighlamads hijr tiini

Nega bas bold: Safaqdm yiigi ol Same quzal#

If the sky, seeing my state on a lonely night, had not shed bloody tears,
Why has the face of that night become deeper red than the colour of dawn?

The rhyme (-am2) and the radif (qizil ‘red”) of the two poems are the same but their
metres are different. Since Bayram’s poem is in wujtas-i musansman-i makhbiin-i
mahzif (. -.-|..--|.-.-|..-or--)and Nawayi composed his piece using ramal-i
musanman-i mahzaf (- .--|-.--|-.--|-.-), Bayram’s ghagul is not a jawdb in the strict
sense of the term. Nevertheless, the close relationship of the two couplets as far
as form and content is concerned cannot be denied. Both couplets are built upon
a rhetorical figure called husn-i ta‘lil ‘poetical aetiology.” Nawayi provides us with
a very imaginative and poetic explanation why the sky looks red before the night
® falls. Bayram, as we can see, adopts not only the meaning (n2an4) of Nawayi’s lines,
but he also uses Nawayi’s key concepts and places them into a slightly modified
poetic context.

In some of Bayram Khan’s ghazals Nawayi’s influence is present in a very subtle
way. Bayram composed a ghagal using the metre hagaj-i musamman-i salim (. - - - |
.---|.---].---), avery common rhyme, -4n and a much used Chaghatay radif
-ImGA, the first person possessive combined with the dative ending. Nawayi does
not have a poem that would exactly match these formal characteristics. He wrote
two ghagals using the abovementioned rhyme and radif combination, but both of
them are in another metre, meujtas-i neusamman-i makbbin (.- .-|..--|.-.-|--).

The wide range of poetic choices provided by a great number of rhyming words
ending in -z and the flexibility of the radif coupled with the fact that the poems
of the two poets use different metres would suggest that they are not connected in
any way. A deeper analysis, however, shows that Bayram’s ghazgal is related to both
Nawayi poems. Bayram, it seems, was inspired by one of the motifs that appears
twice in Nawayi’s lines. He might have seen some poetic potential in the motifof the
beloved’s ear and built his own piece around it. The subtle but perhaps unconscious
allusions present in two of his couplets illustrate this connection very well.

4 TEKCAN: gp. cit., I0I.
44 KuT: op. cit., 308.
4 TEKCAN: p. cit., 136-137.
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If we compare his matla to the seventh couplet of NawiyT's ghagal no. 542 from
Nawddir al-Sabab, the relationship becomes evident.4¢

Bayram Khan I.

Fighanvmdin qulaq aghrip mudur dgrane-1 janimgha

Yoq erse ne iiciin ya Rab qulaq salmas fighanimga

[s it possible that hearing my cries the ears of him/her who guarantees my soul’s
peace hurt?

I cannot imagine another explanation for him/her not listening to my cries.

Nawayi, Nawddir no. 542/VIIL.

Ne siid elni gar etse Nawdyi afghdn:

Cu yar salmads bhargiz qulaq fighanimga

[s it useful for the people to listen to Nawayi’s hues and cries?
My beloved has never listened to my cries.

It is evident from the beginning that Bayram followed the basic lines of Nawayi’s
couplet. Besides building his bayt upon a basis provided by Nawayi’s key words
and expressions (fighan ‘hue and cry’ and qulaq salmagq ‘to listen to’), Bayram made
use of the same rhetorical figure, a husn-i talil (‘fabulousaetiology’), and explained
why his beloved did not listen to his sorrowful cries. Though Bayram used some
of the main building stones of Nawayi’s lines, the result is something undoubtedly
new and original. Bayram did not attempt to imitate or recreate his model in a
slightly changed poetic garb. Nawayi’s lines provided him with inspiration and he
used the model bayt as a starting point for his own couplet.

A very similar phenomenon can be observed in the case of the third couplet of
the same poem. This bayt is connected to another Nawayi ghazal, ghazal no. 567 from
Fawa’id al-Kibar.47

Bayram III.

Birew kim askar nalai qilsam ol qulaq salmas

Ne tiirliig ya Rab olghay muttali¥ DARD-I NIHANIMGHA

If a person does not even listen, when I am wailing in public,
My Lord! How is that person going to notice my hidden sorrow?

Nawayi, Fawa id no.567/1V.

Qalsp gham icre yana kirmedi nisat yiigin

Birew ki sald: qulagq NALA-T NIHANIMGHA

He/She has never escaped from sorrow and has never seen the face of joy again,
[As] he/she listened to my hidden wailing.

4 For Nawayi’s poem see Metin KARAORS: Ali Sir Nevayi: Nevidirii s-Sebib, Ankara: Tiirk Dil Kurumu,
20006, 539.

47 For the poem see Onal Kava: Ali Sir Nevdyi: Fevayidii'I-Kiber, Ankara: Tiirk Dil Kurumu, 1996, 522. 29
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Itis easy to see how skilfully Bayram used the same method of recreating something
new from classical, recycled elements. He retained the rhyming word and also kept
some choice vocabulary elements of his model, birew ki ‘a person who’, qulaq salnzaq
‘to listen’ and ndla ‘wailing.” The result of this process of poetic recreation is a couplet
that is more of an interpretive emulation than a simple imitation of Nawayi’s bayt.

Summary

As a conclusion, we can say that Bayram’s attitude towards poetry seems to have been
very similar to Petrarch’s approach, who opined that an ideal imitator ‘will produce
one thing, his very own, out of many things, and he will, I will not say flee, but
conceal [celabit] the imitation so that he will appear similar to no one and will seem
to have brought, from the old, something new to Latium.* Nevertheless, in spite of
his loudly advertised poetic credo, Bayram Khan'’s poetry is full of appropriated ideas
and poetic devices borrowed from earlier or contemporary poetic texts.

Bayram seems to have had a natural flair for poetry but he was more of a
versifier than a proper poet. Still, as far as borrowed poetic elements and devices
are concerned, a perceptible difference may be observed between Bayram’s Persian
and Chaghatay ghazals.

Most of his Persian ghazals, though occasionally modelled upon other poets’
works, are ‘original’ Bayramian pieces built up from the building stones of a well-
established and faceless poetic tradition. In early Mughal India the treasure-house
of canonised Persian traditional poetic texts provided even amateur poets like
Bayram with abundantready-made and flexible raw material, poetic devices, topics,
motifs, vocabulary items that could be easily adapted to a poet’s instant needs. The
Persianate Chaghatay classical literature, on the other hand, was a relatively new
tradition, established in the second half of the 15t century by Nawayi, whose works
played a key role in shaping other Turkish literary traditions as well. Compared
to the large number of Persian classical poetic texts at hand, there was only a very
small number of works written in Chaghatay a mid-16" century hobby poet could
turn to for inspiration or use as a model. It should be stressed here that most poets,
both professionals and amateurs, needed models because due to the short history of
the tradition and the characteristics of the Turkish language it was more difficult to
write classical poetry using the qualitative system of prosody in Chaghatay than in
Persian. In this situation the small number of poetic texts produced by the classics,
Lutfi, Gadayi, Babur and, above all, Nawayi, offered a firm and reliable base part-
time poets like Bayram could use as a starting point. Perhaps this is the reason
why Bayram’s Chaghatay ghazal poetry includes a greater number of author-based
imitations and conscious or unconscious intertextual links.

#  George W. PIGMAN III: “Versions of Imitation in the Renaissance”. Renaissance Quarterly 33, 1980, 10.
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As far as Bayram’s methods of imitation are concerned, they range from the basic
‘repetition of the same’ to the highest levels of emulation. In this respect there is no
difference between his Persian and Turkish works. Bayram chose his models wisely
and never seems to have overburdened himself. Most of his poems, his imitations
and emulations included, are acceptable pieces of poetry that, except for a few rare
instances of originality and creativity, do not cross the boundaries of conventional
mediocrity.

Abstract

The present paper aims at a comparative analysis of the Persian and Turkish (Chaghatay)
ghazals of Bayram Khan, a Mughal official, who was one of the most influential characters
during the initial phase of Akbar’s reign (1556-1605). Like many noblemen who tried to
Sollow the legacy of their Tinurid predecessors, Bayranm Khan composed poetry in order to
demonstrate that he was educated, erudite and cultured. His Persian and Chaghatay poenss
and the poetic strategies he applied provide the modern reader with an opportunity to get a
glimpse of the cultural background of a Turko-Mughal official, bis personality and worldview.

Keywords
Bayram Khan, Mughal, India, Persian poetry, Chaghatay poetry, ghazal

Regiimé

A tanulmény célja egy indiai mughal tisztségviseld, Bayram Khan (megh. 1561) per-
zsa és torok gazel-kotészetének dsszehasonlitéd vizsgilata. Az Akbar (1556-1605)
uralkoddsinak korai szakaszdban meghatiroz6 szerepet bet6lté Bayram Khan sz4-
mos mds, magit a timurida hagyomédnyokhoz tart6 elékeld kortirsahoz hasonléan
a versirdssal a klasszikus muveltségben valé jirtassigat, mlveltségét kivinta de-
monstrélni. Perzsa és keleti térok (csagatdj) nyelven irt versei lehetéséget teremte-
nek arra, hogy rajtuk keresztul bepillantdst nyerjen az utékor egy tordk szdrmazasa
mughal elékels irodalmi maveltségébe, s koltdi stratégiain keresztil kicsit jobban
megismerje a szerz6 személyiségét, vildglatdsat.

Kulcsszavak
Bayram Khan, mughal, India, perzsa koltészet, csagatdj koltészet, gazel
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Domsi RoziNa

A tobbes szam sajatossagai a perzsa kiilonb6z6 nyelvi
valtozataiban

I. Bevegetés

A perzsa tobbes szim kérdése az anyanyelvi beszél6k és a nyelvtanulék szaimara is a
perzsanyelvtanegyiklegegyszertibb részének tinhet. Anyelvtanok és nyelvkonyvek
tobbsége tomor részfejezetben foglalja 6ssze, ha azonban dttekintjiik ezeket a
leirasokat, megfigyelhetjiik, hogy azok szimtalan ponton kiilénbéznek abban, hogy
mit tekintenek helyesnek és mit helytelennek. Haaz elmalt ezer év Gjperzsa szvegeit
vizsgiljuk, ugyanezt tapasztalhatjuk: mas jellemzi a klasszikus perzsa szovegek
tobbesszamhasznilatat és mis a modern perzsiét, més tendencidkat lithatunk a
mai {rott sajtoban és megint mast tapasztalhatunk élészéban. Nem tehetb olyan
kijelentés a perzsa tobbes szdmot illetéen, amely maradéktalanul igaz lenne az
Ujperzsa minden korszakara (klasszikus és modern) és minden ,stilusvéltozatira”
(standard és kollokviélis)." Jelen tanulmany arra véllalkozik, hogy az elmult szdzad
perzsa és idegen nyelven késziilt grammatikait és sz6tdrait dttekintve bemutassa a
tobbes szim sajitossigait és valtozasait a klasszikus, a modern standard és a modern
kollokvialis perzsiban. A példikataz elmultezer év perzsanyelven sziiletett szévegei
adjak: klasszikus koltéi és torténeti mlivek, a modern perzsairodalom nagyjai, a mai
irdni média és hires, perzsa nyelven sziiletett zeneszdmok szdvegei.

A perzsa névszok tobbségének nincs specialis alaktani jellemzéje, vagyis nincs
olyan tipikus végz8dés, amely jelezné az adott sz6 osztalyat. (Ez alél kivételt képez
a hatéroz6szok egy része.) A névszok tobbsége alaktani véltozés nélkiil léphet mas
sz6osztéilyba, és tolthet be a mondatban més-mis mondattani funkciét. A széfa-
jok kozti 4tjarhatésdgot mutatja, hogy a fénevesiilt (dllandé vagy alkalmi jelleggel
fénévként hasznélt) melléknevek gyakran megkapjék a tobbes szdm toldalékit, és
ez jelzi széfajvéltasukat. Ezt mutatja a modern perzsiban egy irdni minisztérium
neve: Vegdrat-e Varges-o Gavan-an-e Iran* CIran Sport és Fiatalok Minisztériuma’) és
a klasszikus perzsidban Sa°di Bustanjanak egy sora: ,,co khibi ke ndmz-at bovad gavedin
/ ma-kon nim-e nik-e bozorg-an nehin™ (Ha azt szeretnéd, hogy a neved &rék

© A diglosszia kérdését lisd részletesebben: JEREMIAs Eva: Diglosszia a perzsiban. In: Altaldnos
Nyelvésgeti Tanulndnyok, Budapest, Akadémiai Kiadé, 1984, 75-91; JEREMIAS Eva: Mai nyelvi valtoza-
tok és nyelvtorténeti hatteriik a perzsiban. In Keletkutatds, Budapest, 1986, 56—68; JEREMIAS Eva: Sa-
jatos kétnyelviiség a modern perzsiban. In: Quo vadis philologia tensporum nostrorum?, BARDOSsI Vilmos
(ed.), Budapest, Tinta Tvk., 2009, 165-172.

> Aperzsaszavak esetében egységesen a modern atirdst alkalmazom.

3 Golamhoseyn YUSEFL: Sa‘di-ye Sirdgi: Bustin, Tehrin, Serkat-e Sahimi-ye Ente$irat-e Kh“irezmi,
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legyen / ne rejtsd el a nagyok jé hirnevét!”) Sajétos Gjperzsa jellegzetesség a ,csopor-
tos ragozéds.” 4 Ez azt jelenti, hogy a kiilénb6z8 toldalékok nemcsak egy névszéhoz,
hanem névszéi csoporthoz is jarulhatnak. Allandésult székapcsolatok esetén a tob-
bes szdm toldaléka a fénévi csoport utan jarul: kot-o-Salvir-ha (6lténysk”), alkalmi
felsoroldsban kertilhet az egyes fénevek utin és a teljes f6névi csoport utdn is' Ez a
beszéld alkalmi dontése. Az arab nyelvi hatds nemcsak a kolesonszavakban mutat-
kozik meg, hanem a morfémék szintjén is. A tébbes szimu arab féneveket nemcsak
dtveszi a perzsa, hanem azok képzési médjit sokszor analogikusan a perzsa szavak-
ra is alkalmazza.

2. Tobbes sziam a kiilonbizd nyelvi valtogatokban

A perzsiban a fénév egyes és tobbes szimu lehet, kettés szim nincs. Néhdny szd,
elsésorban paros testrészek, az arab kett8s szam toldalékaval (-eyn) lexikalizaléd-
tak: arnabateyn Ca két orrcimpa’), Safateyn (a két ajak’), <Erdgeyn 5 (Ca két Irak’, azaz
az arab Irak és a perzsa Irak), Seykheyn (Ca két sejk’, azaz Abu Bakr és “Omar). Ezek
hasznélata kifejezetten formalis és ritka. Az egyes szam jeloletlen. A tobbes szimot
négy toldalék (és ezek kiilénbozé valtozatai) jeldlheti, illetve az Ggynevezett arab
tort tobbes szamu alakot hasznélja a perzsa, amelyben a fénév nem toldalékot kap,
® hanem belsé szerkezete valtozik meg. Az alterniciénak lehetnek szemantikai (pl.
¢l6 vagy élettelen), etimoldgiai (arab eredet(i vagy perzsa) és ,stilusbeli” (kollok-
vidlis vagy standard) okai is. A két leggyakrabban hasznalt tébbes szamot kifejezé
toldalék a mir a kozépperzsidban® is megtalalhaté hangsilyos -hd és -dn (az el6t-
te 4ll6 fénév utolsé hangjatél fliiggben: -ydn, -gin, -(0)wdn) toldalékok (pl.: ketdb-
ha konyvek’, mig-hd ’asztalok’, mard-dn férfiak’, dokhtar-én *linyok’, danesgu-yin
‘egyetemistak’, bande-gin ’szolgik’, bigo-win ’karok”). Tovabbi elsésorban arab
kolcsénszavak esetében hasznilatos az tigynevezett arab ép (mds néven szabilyos)
nénem toldalék (-dt > ehsds-dt’érzések’, -iyyat > ma‘ruf-iyyat ’ismertek’), az arab
ép (més néven szabélyos) himnem toldalékok (-in = mrosdfer-in "utazék’, -(y)un:
engeldbiyun *forradalmarok’) és a tort (més néven szabalytalan) tébbes szam (elnz
= “olumz tudomanyok”).

A tobbes szdm toldaléka nem csak fénevekhez és fénevesiilt melléknevekhez ja-
rulhat. Allhat bizonyos személyes névmasok (pl. somzi-hd 'ti’, ned-hi 'mi’)7 és kérdé
névmisok utidn (kodam-ha 'melyikek’, ki-hd ’kik”)® és jarulhat néhany szimnévhez is,

2008, 45.

4 JErEMIAS Eva: Iranian languages. 111. New Persian. In: Encyclopaedia of Islanz (2. ed.) Supplementum,
Fascicules 7-8, Brill, 2003, 440.

5 Jelen tanulmany nem térgyalja a modern perzsa hangtandnak problémads kérdéseit (pl. a glottalis zar-
hang fonémastatusza). Az ‘eynt minden esetben etimologikusan jelél6m.

¢ JEREMIAS: 2003, 441.

7 Gilbert LAZARD: A grammer of Contemporary Persian, Mazda Publishers, 1992, 106.

8 Uo., 120-123.
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pl.: begir-ha / begir-én Cezrek’). A -hd toldalék egy tovabbi hasznélatat irja le Jeremi-
as Eva: ,Az adverbiilis kifejezésekben megjelené -hd tobbesszim-toldalék sajatos
jelentéssel birhat: a »becslés« jelentésarnyalatit hordozza.™ Pl. birun-ha (valahol
kint”),' pistar-ha (valamikor kordbban’).”

A kovetkezékben a tobbes szim sajitossdgait hirom részben tirgyalom: az elsé
részben a modern standard perzsival, a mésodik részben a klasszikus perzsaval,
a harmadik részben pedig a modern kollokvialis perzsival foglalkozom. Fontos
hangstlyozni, hogy ezek a torténeti és szocidlis varidciok egymastdl élesen nem
kiillonithet6k el, tovdbba azt tapasztalhatjuk, hogy a tébbes szim kifejezésének esz-
kodze sokszor a beszéld alkalmi déntése, melyet befolyasolhatnak akusztikai, antro-
polégiai és egyéb tényezdk is.

2.1. A tibbes szdm a modern standard perssdban

A modern standard perzsiban az -4n toldalék hagyomanyosan az él6lényeket jel516
fénevekhez jarul, a -hd toldalék pedig az életteleneket (pl. tirgy, anyag, fogalom
stb.) jel6l6 fénevekhez. Bar az él8lényeket jel6lé fénevek esetén az -dn és -hd tol-
dalékok szabadon valtakozhatnak a beszélé szindéka szerint, a személyeket jelols
fénevek gyakran kapjak az -dn toldalékot: dokbtar-an (Clanyok’), pesar-in (fidk’),
mard-én (férfiak’), san-dn (ndk’), kivétel a Ebanom-hi Cholgyek”) sz6 és az idegen @
szavak, pl. diplomat-ha ( diplomatak’), futbalist-ha (focistak), doktor-hé Corvosok’).
Eztigazolja Sadri Af$ar sz6tdra is: a legtobb személyt jelold fénév mellett szerepel a
-hd és az -an is mint lehetséges toldalék, viszont utébbi kivételként felsorolt szavak
mogott csak a-hd toldalék olvashatd. 2 Az dllatokat, novényeket és paros testrészeket
jelolé fénevek mindkét toldalékot megkaphatjék, de jellemzéen inkdbb a -ha tolda-
1ék 4ll utinuk. Bizonyos dllatok és paros testrészek viszont nem fordulnak el6 az -dn
toldalékkal: bog-hd (Ckecskék), ordak-ha Ckacsak), gus-ha Cfilek’), pa-ha Clébak’).’s
Ezt bizonyitja Sadri Af$ar sz6tdra is. Mig bizonyos 4llatokat és testrészeket jelolé
fénevek esetén mindkét toldalékot feltiinteti (pl. dast ’kéz’, sag kutya’, angost ujj’),
addig més szavak (pl. ordak ’kacsa’, gus ’fiil”) mellett csak a -hd toldalékot olvas-
hatjuk.4 A toldalékok szabad alterniciéjat jol mutatja, hogy Khanlari egy fejezeten

9  JEREMIAS: 2003, 440, ,Thereis a special use of the plural marker -ha occuring in adverbial expressions
conveying a shade of meaning »approximation«.”

©  LAZARD: 93.

" TELEGDI Zsigmond (1961): Zur Morphologie des Neupersischen. In JEREMIAS Eva (ed.), Opera Omnia
11, Piliscsaba, 2006, 312.

2 Golamhoseyn SADRI AFSAR és Nasrin HAKAMI és Nastaran HAKAMI: Farbang-e mo‘dser-e firsi, Tehran,
Farhang-e mo©iser, 2012.

53 Saced YOUskF és Hayedeh TorABIL: Basic Persian, London and New York, Routledge, 2013, 21.

4 SADRIAFSAR és HARAMI és HAKAMI: 2012.
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beliil hozza példanak a derakbt-an's (fak’) és a derakht-ha*s (Cfak’) alakokat. Ugyan-
ezt bizonyitja a 20. szdzad két irodalmi példaja is. A kovetkezé felsorolds Sideq
Hedayat Sag-¢ velgard cim( novelldjaban taldlhaté: ,ddans-ha, dokkin-ha, derakbt-hi
va ginvar-dn”" (Cemberek, boltok, fik és élélények”). Mig az ‘emberek’ és ’fik’ a
-ha toldalékot kapjak, addig az ’él6lények’ az -4n toldalékot. Hedayat ugyanebben
a mlvében a éesm (‘szem”) sz6hoz minden esetben a -hd toldalékot kapcsolja, pl.
wyek-nafar tu-ye ¢e§m-ha-ye u negah na-karde bud.”® Cegy ember sem nézett a sze-
mébe”), mig Sideq Cubak harminc évvel késébb irt Tup-e ldstiki cimG mavében
minden esetben az -dn toldalékkal hasznilja ugyanezt a szét, pl.: ,Cesm-dn-as-rd
be zamin mi-dugad va fekr mi-konad.” (A szemeit a féldre szegezi és gondolkodik.”)
Ha egy népszer( irdni hirportilon®* megjelent 6sszes cikk nyelvezetét vizsgaljuk
a keres6 segitségével, megallapithatjuk, hogy a sag Ckutya”) sz6 307 alkalommal
szerepel a -hd toldalékkal a hirekben, mig az -dn toldalékkal csupdn 46 alkalommal.
Ugyanakkor méis eredményt kapunk, ha a mard Cférfi’) széval prébaljuk ki ugyan-
ezt, -hd toldalékkal csupin 1679 alkalommal keriilt leirdsra, mig az -dn toldalékkal
55 259 alkalommal.* A népnevek esetében mindkét toldalék hasznalatos, pl. tork-dn
/ tork-ha (Ctorokok”).»

Az arab tobbes szamu alakok hasznélata gyakori a standard perzsiban. Az al-
ternaci6 altaldban szabad: stilustdl, kontextustdl és egyéni valasztistdl fugg. Bizo-
nyos szavak esetén az arab tobbes szim hasznilata kifejezetten formalis, pl. asitid
(professzorok”), kotob Ckonyvek”), mig mas szavak esetén semleges stilusértékd, pl.
qgavinin (torvények’), kalenzit (szavak’). Megfigyelhetjiikk, hogy vannak olyan arab
kolesonszavak is, melyekhez stilustdl fuggetlentil csak nagyon ritkdn jarul perzsa
tobbesszdmtoldalék, pl. 7o°(Cfajta’). Ezek a kiilénbségek viszont még a mai kivalé
sz6tarak alapjin is nehezen tetten érhet6k. Ha Sadri Af$ar egynyelvi sz6tdrit ha-
sonlitjuk 6ssze Karim Emimi perzsa—angol szétardval, szimos kiilonbséget latha-
tunk. Bar mindkét szotar jeloli az egyes szotéri egységeknél, ha azok stilusspecifi-
kusak, a lehetséges tobbesszimtoldalékok kozott sajnos nem tesznek stiluskilonb-
séget. Sadri Af$ar sz6tdra feltiinteti a ritkdn hasznélt toldalékokat is (egyenrangu-
ként feltiintetve elterjedtebb parja mellett), pl. ehsds-hd / ehsds-ér Cérzések’), no‘-ha
/ anvic (Cfajtak’), Karim EmAami szétara viszont bizonyos esetekben csak az arab
tobbes szam alakokat javasolja: no° > anvi‘ (fajtak”), <elnz = olum (Ctudoméanyok’),
ehsds > ebsas-at (érzések’”), mig mas esetekben tébb lehetséges tobbes szdmu alakot
is felttintet: dalil-hd / daldyel Cokok’), ostdd-hé / ostdd-dn / asitid (Ctanirok”).?

5 Parviz Natel KHanlari: Dastur-e zabin-e firsi, Tehran, Cﬁpkhﬁne-ye zar, 1972, 5I.

©  Uo.,52.

7 Sadeq HEDAYAT, Sag-¢ velgard, Tehran, Entedarat-e Amir Kabir, 1963, 9.

® - Ibid., 13.

9 Sadeq Cubak: Antari ke lutis morde bud, Tehran, Entesarat-e Gavidan, 1981, 113-178.

20 isna.ir

2 Az eredmények a 2017.10.20-ai dllapotot mutatjdk.

2 Mohammad Gavad Sari°AT: Dastur-e zabdn-e firsi, Tehran, Ente$arat-e Asatir, 1996, 199.
3 Karim EMAMI: Farbang-e mo‘dser-e kinzid, Tehran, Farhang-e mocaser, 2010.
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El6fordul, hogy nem arab eredet( sz6 tobbes szima alakja a széalak feltorésével,
kiilénbozé arab képletek analégisjara jon 1étre: dabdgin (dehkanok”), basitin Cker-
tek”).?4 Ezek az eredetileg perzsa szavak még a klasszikus korszakban keriiltek 4t az
arabba, majd ,kélcsonzédtek vissza” mér a tort tobbes szimukkal egytitt.» Szaba-
lyos arab tobbesszdmtoldalékok is jarulhatnak perzsa eredet(i szavakhoz, kifejezet-
ten a formalis stilusban: bdg-at Ckertek’), pisnebdd-dt Ctandcsok’), deb-dt (falvak’),?

Jfarmayes-ét (Cparancsok’),” bag-res-in (ellenérék’). Ennek hasznélatarél az irdni
nyelvtanirék véleménye megoszlik. Faridvard szerint bir nem helytelen, de nem is
»kedves a szivnek”.?® Anvari és Ahmad-Givi ezzel nem értenek egyet, nyelvtanuk-
ban a sz6alakhasadis jelenségérél irnak: ,Néha az »it« szuffixum keriil bizonyos
helyet kifejez6 fénevek utan, példaul: bag-it, deb-dt, amit néhany nyelvtan- és adab-
tandr helytelennek tart, de tudnunk kell, hogy az »4t« az ilyen tipusu fénevek ese-
tén az anyanyelvi hasznélatban sajitos jelentéssel bir, tobbnyire kérnyéket, koril-
beliiliséget fejez ki, a tulajdonnevek esetében kiilonosen, pl. Sewsirdndt (Semiran
felé, kornyékén’)”.9 Az -dt toldalék, amennyiben perzsa eredetli, maginhangzéra
végz6dé fénévhez jarul, [#] kétshanggal kapcsolédik a széhoz, pl. rug-ndme-git
(Cajsagok’), kdr-khine-gat (gyarak’).3° Anvari és Ahmad-Givi leirjak k6z6s munké-
jukban, hogy bar sok nyelvtaniré hasznalatit hibasnak véli, 6k méds véleményen
vannak. Szerintik a §7rini-ha és Sirini-gat nem helyességiikben kiillonbéznek, hanem
jelentésiikben: a -git toldalékkal ellatott szavak egy adott csoporthoz valé tartozést,
® fajtat, részt fejeznek ki, vagyis mig a §rini-hd édességeket jelent, addig a Sirini-gat
édességféléket. Példdul — ahogy irjak — a kovetkez orvosi javaslatban a -gdt végl
fénév tekinthetd helyesnek: ,Soma na-biyad sirini-gat bokhorid.” COnnek nem sza-
bad édességfélét ennie.”) Ezzel ellenétben, -hd végli parja az adott kontextusban
értelmetlen: ,Somea nabdyad sirini-hi bokhorid.” COnnek nem szabad édességeket
ennie.”)3

Szamtalan arab tobbes szimu alak lexikalizalédott a perzsiban, melyek szem-
antikai szempontbél nem tébbes szamuak, pl. sdderdt Cexport’), vdreddt Cimport”)
sth.3?

24 Hasan ANVARI és Hasan AhMAD-GIv1: Dastur-¢ gabdn-c firsi, Tehran, Mocasese-ye Ente$arat-e Fatemi,
1998, 9o.

»  JEREMIAS: 2003, 440.

26 Khosrow FARSIDVARD: Dastur-¢ mofassal-¢ emrug, Ente$arit-e Sokhan, Tehrin, 2003, 187.

7 ANVARI és AhMAD-GIVI: 9O; JEREMIAS: 2003, 440.

»  FARSIDVARD: 188.

2 ANVARI és AhMAD-GIVIL: 90, ,Gahi »4t« rd be dkhar-e barkhi az esm-ha ke mafhum-e makan darand
mi-afzdyand; manand-e »big-at-o deh-it« ke barkhi az ostdd-An-e adab-o dastur-e An-ri na-dorost
mi-ddnand, amma biyad dinest ke »4t« dar dkhar-e in gune esm-ha dar nazd-e ahl-e zaban kar-bor-
di-ye khés peyda karde ast va bistar mafhum-e havali va hodud darad, be-khosus dar asimi-ye khés-e
nazir: Semiran.”

3°  FARSIDVARD: 187-188.

3 ANVARI és AhmMAD-GIvI: 88; 93.

32 FARSIDVARD: 187.
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Rustam sleeps, while his horse Rakhsh fends off a tiger. Probably an early work by Sultan Mohammed, 1510-1520.
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2.2. A tobbes szdam a klasszikus perssdban

A klasszikus perzsiban altalaban -dn toldalékot kapnak a személyeket (mzard-in
férfiak’, gan-dn ‘n6k’, danesgu-yin ’egyetemistak’), 4llatokat (sag-dn "kutydk’, ash-
an ’lovak’) és névényeket (derakht-dn fak’, gol-dn virdgok’) jelolé fénevek, bizo-
nyos péros testrészek (¢esmz-dn szemek’, dast-dn kezek”) és hagyomanyosan néhany
egyéb sz6 is (sokhan-in ’beszédek’, ganr-dn banatok’, akhtar-dn csillagok”).3 Ezekre
lithatunk példat a kévetkez6 idézetekben.

Ferdowsi 10-11. szazad forduléjin sziiletett, Séhndme cimt miivének egyik sora-
ban szerepel a gol-dn (virdgok’) alak: ,be-nilad hami bolbol az §akh-e sarv / &o dor-
rag zir-e gol-an ba tazarv™4 CFel-felsir folyton a fiilemiile a cédrus 4garél / amikor a
fajd a virdgok alatt a ficannal id6zik.”)

cAttar 12. szdzadra datilhaté Manteq al-Teyr cim( masnavijaban olvashatjuk a
morg-dn (madarak”) szét: ,behtar 4n basad ke ¢on morg-an ze dim / dur mi-bagim
az ham va’s-salim” (Jobb lesz, ha mint a madarak a csapdatél / tavol lesziink egy-
mastél és kész.”)

A13. szdzadi Sa°di hasznalja a gusfand-an Cbirkak”) alakot Bustdn cim( m{ivében:
»sar-e gorg biyad ham avval borrid / na ¢on gusfand-an-e mardom darrid™® CA
farkas fejét is az elején kell levagni / nem akkor, amikor az emberek birkait mar
széttépte.)

A Rumi altal irt 13. szdzadi Divin-e Sams egyik gagaljaban lathatjuk a cesmz-dn
(szemek’) alakot: ,éon su-ye man meyli koni meyli koni / rowsan $avad ¢e$m-4n-e
man ¢e$m-an-e¢ man’> (Ha a kézelembe vigy6dsz, vigy6dsz / felragyognak a sze-
meim, felragyognak a szemeim.”)

Sacdi Golestanjanak negyedik babjanak tizedik torténetében3® a kovetkezé tob-
bes szamu alakok talalhaték: soard Ckoltok’, séer tort tobbes szam alakja), dogd-dn
(rablok’), sag-an Ckutyak’), mardons-dn Cemberek’), kas-dn (valakik’).

Nemcsak az -dn végzédés, de az arab tobbes szamok hasznilata is sokkal
gyakoribb a klasszikus perzsa szévegekben, mint a modern perzsiban. Sacdinél
példaul a kévetkezd szavak szamtalanszor eléfordulnak: neoluk Ckiralyok”), tavdyef
(Ctorzsek”), ayydnm (napok’), vogard (vezirek’). A Sidsatndméban pedig a kévetke-
z6t olvashatjuk: ,Va az in ahval hame-ye bozorg-in-o khavas khabar darand.”™ (Es
ezekrél a kériilményekrél a nagyok és nemesek mind tudnak.”) Az adott félmondat-

% Yuri RUBINCIK: Dastur-e sabin-e adabi-ye mo‘ser-e farsi, ford. Maryam Safaqi, Pezuheigih-e ©Olum-e
Ensani va Motalecat-e Farhangi, 2012, 154.

3 Jules MOHL, .fdbndme-yg Ferdowsi 11; Tehran, Serkat-e Entegarat-e “Elmi va Farhangi, 1995, 504.

3 DEzFULIAN, Kizem: ‘Attdr: Manteq al-Teyr, Tehran, Talaye, 2013, 74.

3 YUSEFI: 2008, 43.

% Badic al-Zaman FORUZ-ANFAR: Mowldné Galdl al-Din Mohammad: Divén-e Sams-¢ Tabrizi (1), Tehran,
Sima-ye Danes, 1999, 671.

3 Golamhoseyn YUsEeFt: Sadi-ye Sirdzi: Golestdn, Tehran, Serkat-e Sahami-ye Ente$arit-e Khvarezmi,
1995, 130.

3 Hubert DRAKE: Nezdm al-Molk: Siyar al-Muliik, Tehrin, Bongah-e Targome va Nair-e Ketab, 1961, 73.
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ban amellett, hogy két tort tobbes szimu alak is szerepel, egy 4j példéjat is lathatjuk
a fent emlitett széfajok kozti konny( dtjarhatésagnak.

Az arab tort tobbes szamu alakok a klasszikus perzsiban ritkin még az dssze-
tétel tagjaként is felttinnek, melyre példa perzsa tébbes szimu alakkal nincsen. A
haqdyeq (igazsagok’) arab tort tébbes szdm alak taldlhaté a hagdyeq-sends (,igazsé-
gok ismeréje”) és hagiyeq-senow (nigazsigok meghallgatéja”) 6sszetételekben, me-
lyek Sacdi Bustdn cimt mtvének kévetkezd soraiban olvashaték: ,haqiyeq-Senis-i,
gahin-dide-i / honarmand-i, afaq-gardide-i™*® (‘Igazsigok ismerdje vagy és vildg-
latott / igyes vagy és horizontokat megjart.”); ,€onin goft mard-e hagiyeq-senas /
ka-z in ham ke gofti na-daram heras™ (‘Ugy szélt a bolcs ember / hogy attél, amit
mondtéil sem félek.”); ,to manzel-§enis-i va $ah rih-row / to haqq-gu va khosrow
hagéyeq-$enow™ (‘Te allom4sismerd vagy és a kiraly csak Gton mené / te igazsig-
mondé vagy és a kiraly igazsdgok hallgatéja.”).

Héfez gazaljaiban tobbszor hasznalja a khos-alhdn 6sszetételt, melynek mésodik
tagja az alhdn (Changok’) tért tébbes szdmu alak, pl.: ,rownaq-e cahd-e $abab ast
degar bostin-rd / mi-ras-ad mozde-ye gol bolbol-¢ khos-alhan-ra.”s (A fiatalsagtol
pompézik a kert Gjra / megérkezik a virdg j6 hire a széphangu fiilemiiléhez.”)

Ezek a példdk azt mutatjik, hogy mar a klasszikus perzsiban is sok olyan arab
tobbes szimu alak lehetett, melyek ,tobbes szimutsiga” a nyelvhasznilé elétt elho-
malyosult, azokra mint 6nall6 lexémdkra tekintett. Ezt bizonyitja szimos eredetileg
tébbes szdmu alak egyes szimu hasznalata és tovibbragozésa is, pl.: gavdher (ék-
szer’), tdbbes szdma: gavdher-it, lavagem (tartozék’), tobbes szdma: lavdgens-dt stb.44

Erdekes eset Nezami kovetkezd sora: ,khorsid ke nilgun-horuf-ast / ham
¢esm-raside-ye kosuf-ast™ (‘A nap, amely “kékszélt” /is a napfogyatkozis szemmel
vertje.) A kommentér hivja fel a figyelmet a nilgun-horuf 6sszetétel érdekességére. A
horuf egyértelmien ’szélek’ jelentéssel szerepel benne. Bar a harf'sz6 valéban jelent
szélet, annak azonban az arab grammatika szerinti helyes tébbes szimu alakja a
heraf, mig a horufa harf mint bet(l t6bbes szimu alakja. Vajon a 12. szdzadi perzsa
nyelv ebben a formaban ismerte vagy Nezidmi, ahogy a kommentar irja, rosszul
tudhatta, esetleg a metrum miatt dontott igy? Nem tudhatjuk.

2.3. A tibbes sgam a kollokvidlis pergsdban

A kollokviilis perzsiban az dltalinosan hasznilt toldalék a -hd, melybdl, ha a sz6,
amelyhez kapcsol6dik méssalhangzéra végz8dik, a [h] hang kieshet: mard-é (férfi-

4 YUSEFI: 2008, 66.

4 YUSEFI: 2008, 71.

4 YUSEFI: 2008, 40.

4 KHORAMSAHI: 2001, 148.

4 ANVARI és AhMAD-GIVI: 92.

4 Bardt ZANGANTI: Leili va Magnun-¢ Nezdmi Gangavi, Tehran, Ente§arat-e Dane$gah-e Tehran, 2015, 92.

99

ON_2019_4_beliv_eng.indd 99 @ 2019.11.19. 19:06:25



OIQ’HEIUUS NOSTER_ VoL. 11, No. 4, 2019

ak”), ketab-a (Ckonyvek’). A massalhangzé kiesése a nyelvhasznilé egyéni donté-
se: nem teszi igényesebbé vagy igénytelenebbé a beszélt nyelvi megnyilatkozést.
A nyelvhasznilé gyakran még egy mondaton beliil is valtogatja a -hd toldalékot és
annak -2 allomorfjit, pl.: ,Mage miSe ke ye dokhtar in viruna-ro bebine va duses$
nadaste base! B4 un harf-ha-yi ke mi-zane va kir-a-yi ke mikone.”s CHogy eshetne
mar meg, hogy egy liny ezt a romlottat megldssa és ne szeresse. Azokkal a szavak-
kal, amelyeket hasznal és azokkal a tettekkel, amelyeket tesz.”)

Anvari és Ahmad-Givi véleménye szerint bizonyos szavak esetében éltaldban -dn
toldalék vagy valamely arab tdbbes szdm+” hasznélatos: dgd-ydn /dqd-yun (férfiak’),
ettefiag-ar Ctorténések’), ahvdl Callapotok’), acsdb (idegek’). A kollokvialis perzsi-
ban irt Roksind cim( regényben, melyet a 2000-es évektdl publikilé M. Mo’adab
Pur irt, tiz alkalommal keril leirasra az dgd-yun sz6, pl.: ,Befarmiyin Aqa-yun!™
(Parancsoljanak az urak!”) Ugyanigy a gdnun (Cszabily, térvény’) szé szokasos tob-
bes szamu alakja a gavdnin, mely négy alkalommal szerepel az el6bb idézett regény-
ben, pl.: ,khob qavinin-e unga-m ba inga farq mi-kone™ (Coké, az ottani térvények
is kiilonboznek az itteniekkel”). Ugyanez deriil ki az 1985-ben sziiletett irdni rap-
per, Hichkas Cerd agan badet miyad (Miért nem tetszem neked?”) cimi szamanak
sz6vegébdl is, melyben a kovetkezd tébbes szamt alakok taldlhatéak: dt-4 (,,mend
stacok”), qavin-in (térvények”), kas-é (valakik’), harf-d (szavak’), ddam-é Cembe-
rek”), so’dl-d Ckérdések’), sarbiz-d (katondk’), gofe-hi Celmondottak’), des-d5° (sze-
& mek”), vagt-é Cid6k”). A Teherdnban sziiletett énekes-dalszerzé <Ali °Azimi Pisdara-
mad cimU daldban pedig a kvetkezd tobbes szimu alakok szerepelnek: ayydnz (na-
pok’), dast-d Ckezek’), mu-hi (,hajak”, "haj"), gus-a (fiilek’), gib-d (zsebek”), cesm-d
(Cszemek”), lab-ha (Cajkak’), asrar Ctitkok”), rug-é (napok’).

E példiak mind azt mutatjdk, hogy a kollokvidlis nyelv talnyomérészt a -hé tol-
dalékot (és annak -4 allomorfjt) hasznalja. Az -dn toldalék, valamint az arab téb-
bes szimok hasznilata ,régiesnek”, ,nevetségesnek” hangzik az anyanyelvi beszélé
szdmdra. A nyelvtanul6 ezek hasznilata kézben konnyen megkaphatja az anyanyel-
vi beszéléktél a kovetkezd megjegyzéseket: ,,Ugy beszélsz, mint Ferdowsi!”; ,,Na-
gyon kényvesen (ketibi) beszélsz!”, mely azt jelzi, hogy ezek hasznalatit az anya-
nyelvi beszéld egyértelmiien a klasszikus korhoz, a versek, konyvek nyelvéhez kéti.
Ugyanakkor lathatjuk, hogy vannak olyan szavak, melyeket az anyanyelvi beszélék
szinte kizarélag az -dn toldalékkal vagy egy arab toldalékkal latnak el, és szimtalan
tort tobbes szimu alak talalhaté még a ,legkollokvilisabb” megszélalasokban is.
Mi lehet ennek az oka? A beszél6 akusztikai benyomdsa vagy az anyanyelvi , helyes-
ségérzet”? Jelen tanulmény szerzje erre a kérdésre nem ismeri a vélaszt és az anya-

4 MOADAB-PUR (€. n.), M; Roksind, forums.pichak.net, letéltés ideje: 2017.09.10., 128.

4 ANVARI és AhMAD-GIVI: Q1.

4#  Mo’ADAB-PUR (é.n.): 23.

49 Mo’ADAB-PUR (€. n.): 123.

o A kollokviilis perzsaban a sz6végi massalhangzé gyakran lekopik, pl. gust > gus Chts”), cesm > ées
(szem”).
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nyelvi nyelvtanirék is csak tapogatéznak. Ezt mutatja Far$idvard elhamarkodott
megjegyzése is: ,Ma néhdny ujit6 nyugatimadé és nyugatmanids a nyugati Gjvers
hatésa alatt, mely egyik sajitossiga a nyelvtani szabdlyok megsértése, olyan szava-
kat és kifejezéseket hasznil, melyek ellenkeznek a perzsa nyelv szabélyaival: ezek
egyike, hogy szabilytalan tobbes szimot hasznilnak mint példaul: rag-dn, dast-an,
barg-dn és vige-gan, rag-ha, dast-hd, barg-hi és vige-ha helyett. E16bbi alakokat jobb
lenne keriilni.”s" Az 4ltala emlitett ,nyugatimddo, Gjit6” 6tletek viszont — ahogy azt
korabban lathattuk — mind a klasszikus perzsiban gyokereznek, és szimos néhany
évtizede megjelent nyelvtan tartja helyesnek, st javasoltnak ezeket.s?

3. Ossgegzés

Ahogyan az Gjperzsa két torténeti valtozata, a klasszikus és modern perzsa nem ha-
tarolhato el élesen, egyetlen ddtumhoz kotve, Ggy a modern perzsa két ,stilusval-
tozata”, a standard és kollokvidlis perzsa sem. A kiilonb6z6 ,,mifaja” szévegek még
a standard perzsin belil is nagy kiilonbségeket mutatnak. Mést tapasztalunk a 20.
szdzad 6ta sziletett irodalmi muvek vizsgalatakor, az {rott sajt6 vagy egy egyetem
weblapjanak bongészésekor. A ,tankényvek nyelvében” példaul az ostdd-an (tans-
rok’)% az elterjedtebb, az ,egyetemi weblapok nyelvében” az asitid (tanirok”)s
sokkal jellemz8bb. Mig bizonyos szerzék tudatosan torekednek a kollokvialis ele-
mek hasznalatira az irodalmi nyelvben, addig més szerz6k erdsen klasszicizdlnak.
Egyes szerz6k arab tudasukat megcsillogtatva kifejezetten kedvelik az arab tobbes
szamok hasznélatit, més szerz6k viszont nemzeti érzésekre és a perzsa nyelv érzé-
sére hivatkozva kertilik ezeket. Azt is lathattuk, hogy mig bizonyos nyelvtanirék
—jelen tanulmény szerzdje szerint helyteleniil - szdmos, a kozépperzsiban és klasz-
szikus perzsiban gyokeredzé sajitossigot tartanak ,Gjiténak, helytelennek, elszo-
moriténak”, addig mis nyelvészek — a jelen tanulmany szerzje szerint helyesen
— minden olyan jelenséget legitimként jellemeznek, mely az anyanyelvi nyelvhasz-
nalat sordn létrejon.

5" FARSIDVARD: 186. ,Emruz ba§i ag garbzade-gin va garbgerd-yin-e now-pardaz taht-¢ ta’sir-e $e°r-e now-e¢
garbi ke yeki az vizegi-ha-ye 4n be-ham zadan-e sikhtemén-e dasturi-ye zabin ast, kalem-at-o ebarat-
ha’i be-kar mi-barand ke mogayer ba qava‘ed-e zabin-e farsi ast; az 4n gomle ast gam°ha-ye khalaf-e
qa‘ede manand: ragin-o dastin-o bargin-o vizegin be-gi-ye rag-ha va barg-hi va vize-ha ke behtar
¢onin kar-ha’i surat na-girand.”

2 KHANLARI: 51-52; SARICAT: 199; RUBINGIK: 153.

53 Pl. ANVARI és AhMAD-GIVI: 9O.

4 Pl. sbu.ac.ir/sitepages/home.aspx
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Regiimé

Jelen tanulminy célja a tébbes szdm sajitossdgainak bemutatisa a perzsa kilénbo-
z6 nyelvi véltozataiban, amelyhez egyrészt az elmult szizad perzsa és idegen nyelvi
grammatikait és sz6tarait tekintem 4t, masrészt az elmult évezred szamos kiilonbo-
z6 mifajban irédott szévegeit vizsgilom: klasszikus koltéi és torténeti miveket, a
modern perzsa préza nagyjait, a mai irdni médiat és hires, perzsa nyelven sziiletett
zeneszdmok szovegeit. Ezeket dttekintve az deril ki, hogy a tébbes szdm kifejezé-
sére hasznalt eljardsok igen viltozatosak: més jellemzi a klasszikus perzsit, a mo-
dern standard perzsit és a modern kollokvialis perzsat; ugyanakkor azt is lathatjuk,
hogy a tébbes szam kifejezésének eszkdze sokszor nem a nyelvi valtozat fliiggvénye,
hanem a beszél6 alkalmi dontése, melyet befolyasolhatnak akusztikai, antropolé-
giai és egyéb tényezdk is.

Kulcsszavak
tobbes szdm, klasszikus perzsa, modern perzsa, kollokvialis perzsa.

Abstract

Characteristics of Plural Formation in the Variants of the New Persian Language
® This study investigates the characteristics of plural formation in the variants of the New Persian
language; to this end, on the one hand, I review the grammars and dictionaries written in
Persian and foreign languages in the last century, and, on the other hand, I exanzine texts
Sfrom the last millennium written in various genres, such as classical poetic and bistorical
texts, modern Persian prose, today’s Iranian media, and the lyrics of fanous Persian songs.
The research bas shown that the methods used to excpress the plural fornz are very diverse. The
characteristics of plural formation used in classical Persian, modern standard Persian, and
modern colloquial Persian are very different froms; however, we can conclude that the neans
of excpressing the plural form often do not depend on the language version, but on the occasional
decision of the speaker, which can be influenced by acoustic, anthropological, and other factors.

Keywords
plural formation, classical Persian, modern Persian, colloquial Persian.
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MUHELY
SARKOZY MIKLOS

Bevezetés a forditashoz

Nasir-i Husraw a korai perzsa ismzaili irodalom kiemelked6 személyisége, aki kolté-
szetében, filozéfiai, torténeti-foldrajzi miveiben egyarint meghatirozé befolyast
gyakorolt a késébbi irani és kozép-azsiai ismaili kozosségekre. 394/1004 koriil
sziiletett a Qubadiyanban, a mai Tadzsikisztan teriiletén. A korabeli muszlim és az
antikvitds 6rokségébdl kiemelkeds filozofiai tuddsra tett szert, jol ismerte al-Kindi,
al-Farabi és Ibn Sina miveit. Emellett a hagyomdnyos Kordn-tudomanyokban is
elmélytlt. Nasir-i Husraw nyelvismerete igen széles kor( volt: j6l tudott arabul, per-
zsdul, gorogiil, tobb, beszélt indiai nyelvet és torok dialektust ismert és a hébert
is elsajatithatta. Fiatalon beutazta a korabeli Gaznavida Birodalom tartoményait,
megfordult Multdnban, Lahore kérnyékén és a Gaznavida Birodalom f6vérosiban,
Gazniban is jart. Késé6bb Khurasan kézpontjaban, Marwban telepedett le.

A gaznavidak khurasani bukasit kovetéen a szeldzsukok szolgilatiba allt, és
@ adéiigyi féhivatalnokkként tevékenykedett a szeldzsuk Tugril bég (429/1038-
455/1063) kérnyezetében. Nasir-i Husraw 437/1046 tijan keriilt kozelebbi isme-
retségbe az ismdrili tanitdsokkal. Belsd sugallatra elhatirozta, hogy feladja addigi
kényelmes életét, és a tudas és bolcsesség keresésére indul. Ezt kdvetden zarandok-
latra indult Mekkéba, felkereste a legfontosabb korabeli kulturalis és politikai koz-
pontokat. Hét éven at (437/1045-444/1052) vandorolt Kozép-Azsian, Perzsian és a
Kozel-Keleten, négy alkalommal teljesitette a mekkai zarandoklatot [haj7]. Utazdsai
soran eljutott Kair6ba, a Fitimida Kalifatus févarosiba, és személyesen taldlkozott
al-Mustansir (427/1036-487/1094) imam-kalifaval.

Kairéban kortirsa, a szintén irdni szirmazist fitimida misszionarius [dai]
Mu’ayyad fi’d-Din as-Sirazi a tanitvanya lett, és részt vett az 6 hires ,bolcseleti 6sz-
szejovetelein” [meajdlis|. Az ismdili tanitdsok mélyebb filozéfiai-szellemi hatterének
megismerése donté hatast gyakorolt Nasir-i Husraw szellemi fejlédésére, és maga is
komoly tekintélyre tett szert Kairéban. Tanulmanyai végeztével misszionarius [dai]
rangot kapott, a fitimida imam-kalifa, al-Mustansir felruhdzta 6t Hurasan misszi6s
~fémegbizottja” [hujjat Hurdsan] cimmel is. Ez azt jelentette, hogy 441/1050 utdn &
lett a perzsiai ismzd‘ili misszi6 [da‘wa) feje, vezetd teoldgusa és ideoldgusa. 444/1052-
ben, miutin visszatért Hurasanba, Nasir-i Husraw valéban megerésitette a korabeli
irdni ismdili misszi6s tevékenységet is, mindezek miatt folyamatos megtorlast és tl-
doztetést kellett elszenvednie az 6t és hiveit ellenségtiknek tekinté szeldzsuk szun-
nita hatésdgok politik4jat6l. Nasir-i Husraw végiil a mai Tadzsikisztan és Afganisztin

103

ON_2019_4_beliv_eng.indd 103 @ 2019.11.19. 19:06:26



OIQ’HEI]]US NOSTER_ VoL. 11, No. 4, 2019

nehezen megkozelithetd hegyvidéki részébe, Badah$anba menekiilt, és 452/1060
tajin Yamganban telepedett le. A ma Afganisztinban talilhaté Yamganban kozel
hirom évtizeden keresztiil élt és tanitott igen szerény korilmények kozott, itt is
hunyt el (481/1089). Nasir-i Husraw szdmos miive is itt, Yamganban sziiletett meg,
ahol biztonsdgban volt az 6t ild6z6 szunnita, szeldzsuk hivatalnokoktdl. Halalat
kovetéen Yamgan a kelet-irani isma‘ili misszié [dawa] jelentés hidféallasa lett. A
yamgani isma‘ilik maig hiven 4poljék egykori mesteriik, ,Nasir fejedelem” [Nosir
5o] emlékét, miként 6t tadzsikul napjainkban is emlitik.

Hosszl utazasait rogzité Utikinyve [Safarnama) egyik legfontosabb és legjelen-
tésebb torténeti értékkel bird részlete, kairdi tartdzkodasinak, és al-Mustansir fati-
mida imam-kalifa udvaranak, szokasainak és szertartisainak leirasa.

NAsIR-1 HUSRAW
Utikonyv
Latogatis a fatimida Kairéban'
® O-Kaird letrdsa

[...] O-Kair6 egy hegyfoknal fekszik. A varostdl keletre egy domb fekszik, mely
nem tUl magas, sziklds és koves jellegli. A varos egyik oldalin az Ibn Talan mecset

s

all, amely egy magaslatra épiilt két megerdsitett fallal. Amid? és Mayyafariqin? fala-
inak kivételével soha nem littam ehhez a mecsethez hasonl6t. A mecsetet egy Egyi-
pomban kormanyzé abbiszida hadur [amir] épitette. Al-Hakim [fatimida kalifa]4,
a mostani uralkodé’ nagyapja idején, Ibn Talan® leszdrmazottai eladtdk a mecsetet

s

al-Hakim [kalifinak] 30.000 dinrért. Késébb, amikor Ibn Tilin leszirmazottai
mar épp a mecset minaretjének lerontdsin tiigykodtek, al-Hakim tizenetet kiildott a
mecsetbe, megkérdezve, mit tesznek, hiszen a mecsetet eladték neki. Azt tizenték
neki, hogy 6k a minaretet nem adtak el a kalifinak, igy al-Hakim Gjabb 5.000 dinért

1 A forditds az aldbbi kiaddsok szévegei alapjin késziilt: Nasir-i Husraw Qubadiyani Marwazi, Sa-
farndma ed. M. Dabirsiyaqi, Teherdn 1375/1997. 88-100. Nasir-i Husraw Qubadiyani, Safarndma bi
ingimam-i Rawsand indma wa Sa‘ddatnama, ed. M. Ganizada, Teherdn,1384/2006, 70-81. A forditis
sordn a szoveg aldbbi francia kiaddsa labjegyzeteit is figyelembe vettiik: Nasir-i Husraw, Safarndma.
Ed. Ch. Schefer, Paris 1881, 49-56.

> A mai kelet-térékorszagi Diyarbakir varosdnak ékori-kézépkori neve (azonos az antik forrasokban

szerepld 6kori Amidéval).

A mai kelet-térokorszagi Silvan varosanak régi arab és oszman torok neve.

Al-Hakim bi Amr Allah, fatimida kalifa (uralk. 996-1021).

Nasir-i Qusraw al-Mustansir bi-llah fitimida kalifa uralkodésa idején (1036-1094) jért Kairéban.

Ahmad Ibn Talan Egyiptom abbészida kori egyik korméanyzéja (838-884), egyben az elsé fiiggetlen-

- N

nek tekinthetd egyiptomi muszlim dinasztia alapitéja.

104

ON_2019_4_beliv_eng.indd 104 @ 2019.11.19. 19:06:26



MUHELY — SARKOZY MIKLOS (FORD.) Utz’kb'nyv

fizetett nekik. Ramadan idején és péntekenként az uralkodé ebben a mecsetben
imddkozik. Kairé virosa egy dombra épilt a Nilus draddsinak elkeriilése miatt.
Egykor hatalmas sziklak boritotték teriiletét, de az épit6k mindet széthasitottak, és
egyenesre simitottak a teriiletét. Az ilyen sziklds teriiletet manapsag ‘agaba néven
emlitik.

Ha tavolrdl tekintlink Kairéra, elhelyezkedése miatt azt hihetnénk, hogy a vi-
ros inkdbb egy hegy. Ez azért van igy, mert bizonyos helyein tizennégy emeletes
épiiletek, mashol hét emeletes hizak llnak. Megbizhat6 forrdsbél azt hallottam,
hogy valaki egyszer egy hétemeletes épiilet tetején kertet épitett, amelyben bor-
jat nevelt. Ez az ember az épiilet tetejére egy kereket is épittetett, melyet az 6koér
forgatott, hogy azzal vizet htzzon fel egy lenti kitbdl. Ez az ember a hdz tetején
levd kertben narancsfikat, bandnpalmakat és méds gytimolcsfikat, virdgokat, no-
vényeket is tltetett. Egy megbizhaté kereskedé azt is mondta nekem, hogy szdmos
haz van O-Kairéban, ahol nagy csarnokokat épittetettek. Ezek a csarnokok 30 m3
méretliek, és 350 ember befogaddsira is alkalmasak. Piacok és sikatorok vannak ott,
ahol dllandban vildgitani kell fiklyakkal, mivel semmilyen kiilsé fény nem vilagitja
meg azokat a helyeket, ahol az emberek jonnek-mennek. O-Kairéban hét nagyme-
cset épiilt egymas mellé, és ide nem szamitjuk Uj Kairét. A két virosban 8sszesen
tizendt nagymecset van, igy péntekenként mindenhol prédikaciét lehet hallani, és
hivék tomegeit lehet latni. A bazir kézepén a Bab al-Jawamic mecset 4ll, melyet a
& Mucawiya’ [omajjad kalifa] altal kinevezett egyiptomi kormanyzé, Amr ibn al-<As®
emeltetett. A mecsetet négysziz oszlop emeli a magasba, és mihrabot is magéba
foglalé falat fehér marviny boritja, amelyre az egész Kordn ra van irva nagyon szép
bettikkel. Kiviil, mind a négy oldalon a mecset kapui bazirokra nyilnak. A mecse-
ten beliil mindenfelé taniték és Koran-recitalék vannak, és a mecset [belsé tere]
egyben a varos f6 talilkozé helye, hiszen itt soha sincs kevesebb mint 5.000 ember
— f6leg Koran-tanulmanyoz6 didkok, valamint szegény irnokok, akik szdmlakat és
mds pénzligyi iratokat fogalmaznak, és mésok tanyaznak itt.

Al-Hakim megvasarolta ezt a mecsetet Amr ibn al-°As leszdrmazottaitél. Amikor
azok inségbe kertiltek, kérték az uralkodét, engedje meg a mecset lerombolasit,
hogy eladhassik az 8siik altal emeltetett mecset koveit és tégldit. Al-Hakim 100.000
dinirt adott a mecsetért, és a kifizetést egész O-Kaird népe tanusitotta. Ezutin ren-
geteg csodélatos dolgot épitett itt, példdul egy eztst gyertyatartdt, amelynek tizen-
hat karja volt, és minden egyes kar masfél konyok hosszu volt. Ez a gyertyatarté
kertilete 24 konyok volt, és hétszdzndl is tobb gyertya égett benne tinnepi alkal-
makkor. A gyertyatartd 25 gintar stlya volt, egy qintar 100 ratl, egy ratl 144 eztst
dirham volt. Amikor ez a gyertyatarté elkésziilt, olyan nagy volt, hogy képtelenség
volt bevinni az akkori kapukon. Igy az egyik kaput lebontottik, bevitték a gyertya-
tartét, aztdn visszahelyezték a kaput oda, ahol kordbban volt. Ebben a mecsetben

7 Mu‘awiya az els6 omajjad kalifa volt (661-680)
8 Amribn al-“As (585-664), jelentds arab katonai vezetd, az Egyiptomot 640-ben meghédité muszlim
hadsereg f6parancsnoka és egyben Egyiptom egyik elsé muszlim kormanyzéja.
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tobb mint tiz szinpompds sz6nyeget teritenek egymasra, és minden este tobb mint
szaz faklya vilagit benne. A figads hivatala is ebben a mecsetben talalhaté. A mecset
északi fala mellett van egy bazar, amelyet gyertyabazarnak [sig al-ganadil] nevez-
nek, ilyen bazart pedig senki sem ldthatott még. Mindenféle ritka portéka talalhaté
itt az egész vilagbol.

Lattam példaul tekndsbékapancél-berakist dobozokon, féstikon, késnyeleken
és igy tovabb. Ugyszintén lattam egészen finom kristalyt, melyet mesteremberek
gyonyodrien le tudnak csiszolni. Ezt a kristalyt a muszlim Nyugatrél [Magrib] hoz-
tak, habar egyesek azt illitjak, hogy a Vorés-tenger melletti kristily még jobb mi-
néségll és dttetsz6bb, mint a magribi. Littam zanzibéri elefintagyart, volt szimos
koztiik, amely tobb volt mint 200 mzaund. Volt azutin abessziniai bér, amelynek
a mintdzata hasonlitott a leopardéra, ezekbdl szandadlokat készitettek. Ugyancsak
innen szdrmazott egy nagy testl, hdziasitott madar, fehér foltokkal és pavaszeri
koronéval. Egész Egyiptom bévelkedik mézben és cukorniadban.

A perzsa idészamitas 416. év 10. day havinak harmadik napjin [1046-7. decem-
ber-januir| a kovetkezd gyiimélesoket és zoldségeket lattam: vérds rézsa, liliom,
nércisz, narancs, lime és mas citrusfélék, almafélék, jizmin, bazsalikom, birsalma,
granatalma, korte, kiilonb6z6 dinnyék, banin, olajbogy6, mirobalan, friss datolya,
sz618, cukornid, padlizsan, friss tok, fehérrépa, retek, kdposzta, friss bab, ubor-
ka, zoldhagyma, friss fokhagyma, répa és cékla. Senki sem gondolna, hogy ez az
dsszes gyltimolcs és zoldség egyszerre megterem, van amelyik 8sszel hoz termést,
més tavasszal, egyesek nyaron vagy koradsszel. Nekem nincsen mas [dolgom], csak
ezt megirni, és azt jegyeztem fel, amit a sajit szemeimmel littam, de nem vagyok
felel8s bizonyos ott hallott dolgokért, mivel Egyiptom igen nagy teriiletli orszig,
és tobbfajta klima megtaldlhat6 benne a trépusitél a hidegig. A terményeket pedig
mindenfeld] szillitjdk e varosba, és aruljik a piacokon.

O-Kairéban mindenféle keramiat is készitenek, olyan vékonyat és attetszét is,
hogy a sajét kezét lithatja az ember mogétte, amikor azt a fény felé forditja. Ebbél
a porcelinbdl csészéket, talakat, tinyérokat és egyéb dolgokat készitenek, és ugy
festik meg 6ket, hogy hasonlitsanak egy [bizonyos| barsonyfajtara [brigalanzin), és
kilonbo6z6 szinekben pompézzanak attél figgéen, hogyan tartjik a tirgyat. Olyan
tiszta és hibitlan tveget is gyartanak, hogy szinte olyan, mint a krizolit, és sulyra
aruljdk ezt az tivegfajtat. Hallottam egy megbizhaté textilkereskedétél, hogy egy
ké dirhamnyi sulynyi fonalat hirom magribi dindrért visirolnak meg, amely hé-
rom ¢és fél nisdpuari dindrnak felel meg. Nisdpiarban bearaztattam a legjobb miné-
ségl elérhetd fonalat, és ott azt mondtik nekem, a legjobb mindség, egy dirham
stly fonalat 6t dithamért drultdk.

Kaird virosa a Nilus mentén teriilt el, és a folyé mentén szdmos kisebb iizlete
és kildt6ja van, igy az emberek kozvetleniil tudnak védreikbe vizet meriteni a fo-
ly6bél, ha szeretnének. De a varosba minden vizet vizhordék szallitanak, egyesek
tevével, masok a sajit hatukon. Lattam rézkancsékat, amellyel hirom kosarnyi vizet
is elbirtak, és azt gondolnd az ember, hogy ezek a kancsék aranybdl voltak. Azt
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mondtik nekem ott, hogy van egy asszony, aki nem kevesebb mint 50 ooo ilyen
rézkancsét kolcsonodz ki darabjdért egy dirhamért. Visszaadaskor a rézkancséknak
tokéletes allapotban kellett lenniiik. Szemben O-Kairé varosival van egy sziget a
Niluson, melyet egy idében varossi alakitottak at. Ez nyugatra van O-Kairétdl,
nagymecsetje és kertjei vannak. A sziget maga egy szikladarab a foly6 kozepén, és
a Nilus minden 4ga olyan széles nagyjabdl mint az Amad-Darja, de a viz lassan és
nyugodtan folyik. A varos és a sziget k6z6tt van egy harminchat részes pontonhid.
Aviéros egy része a foly6 talsé részén talalhat6, amelyet Gizanak hivnak. Ott is van
nagymecset, de hid nem koti 6ssze az itteni oldallal, emiatt galydval vagy tutajjal
kell 4tkelni ezen a részen. O-Kairéban tobb hajé és csénak van, mint Bagdadban
és Basraban®.

O-Kair6 kereskeddi becsiiletesek az iizleti iigyekben, ha valamelyiket a vasar-
16 megkérositisin kapjik, az illetét tevehétra iltetik egy kolomppal a kezében, és
végigviszik a viroson, a kolompot rizva a kezében és azt kiabaltatva az illetével:
»Vétséget kovettem el és binh6dom érte. Aki hazudik, azt nyilvinosan megszé-
gyenitik!” A zoldségarusok, a patikusok, a hizalétigynokok mind adnak zsikokat
a vésarlaskor, még ha a megvasarolt portéka tiveg, kerdmia vagy papir is. Emiatt a
véasarléknak nincs sziikségiik magukkal hozott szatyrokra. A mécsesek olaja [ gayt
harr] a fehérrépa és retek magjiboél szarmazik. A szezimmag ritkasdgnak szamit,
és az ebbdl préselt szezimmag olaj emiatt driga, mig az olivaolaj olcsé. A piszticia
itt dragdbb, mint a mandula, tiz kosdrnyi marcipin viszont nem tébb mint egy dir-
ham. A keresked6k és a boltosok felnyergelt szamarakon lovagolnak, jévet-menet
igy kozlekednek a bazirban. Mindenhol, a bazir sikitorainak végén a szamarakat
felnyergelik és el6készitik, és barki feliilhet rjuk egészen kevés pénzért. Azt mond-
jak, minden nap 50.000 illatot nyergelnek fel az 6-kair6i bazarban.

Csak a katondknak és a rend6roknek vannak lovai, mig a boltosok, parasztok és
mesteremberek szamédrhaton utaznak. Sok tarka szamarat littam, melyek egészen
olyanok voltak, mint a lovak, de azoknil tigyesebbek. Amikor O-Kairéban jartam,
az ottani emberek rendkiviil gazdagok voltak. 439 [1047]-ben az uralkodé elrendel-
te fia sziiletésének meglinneplését. A viros és a bazirok annyira fel voltak diszitve,
hogy ha le lehetne irni, aligha hinné el barki is. A textilkereskedék és a pénzvalték
tizleteit olyannyira feldiszitették arannyal, ékszerekkel, pénzérmékkel, fényes kel-
mékkel és lenvaszonnal, hogy nem volt benniik leiilésre [alkalmas] hely! Az embe-
rek annyira biztonsigban élnek az uralkod6 uralma alatt, hogy senki sem fél az §
ligynokeitdl és bestg6itdl, és mindannyian rahagyatkoznak, hogy ne kovessenek el
igazsigtalansigot vagy ne vigyakozzanak senki vagyondra. Olyan hatalmas szemé-
lyes vagyonokat lattam O-Kairéban, hogyha le tudnam azt irni, Perzsia lakossiga
sosem hinné el azt. Képtelen voltam felfedezni e keresked6k vagyoninak hatarait,
és sosem lattam ilyen j6létet és biztonsigot méshol, mint itt.

Egyszer littam egy férfit, egy keresztényt, aki Egyiptom egyik legtehet8sebb
személyisége volt, akirdl azt mondtak, hogy megszamlalhatatlan mennyiségl ha-

9 Jelentds nagyvéros Irak déli részén a korai muszlim periédustél kezdve.
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j6ja, vagyona, gazdagsdga van. Egyszer a Nilus 4raddsa elmaradt, és a gabona 4ra
olyan magasra felment, hogy az uralkodé nagyvezire magihoz hivatta ezt a keresz-
tényt, és azt mondta: ,Az idei rossz év volt. Az uralkodé véllit nyomja az alattvaléi
iranti gondoskodas. Mennyi gabonit tudsz adni, akar eladédsra, akar kélcsonbe?”
A keresztény ezt vélaszolta: ,,Az uralkodé és a nagyvezir boldogsigiért elég gabo-
ndm van, hogy biztositsam Egyiptom kenyerét [akar| hat évig.” Akkoriban Kairé
lakossdga 6tszor nagyobb volt, mint Nisdparé', és ekként barki ki tudja szamol-
ni, hogy mennyi gabondja lehetett ennek a kereszténynek. Mily boldog lakossig
és mily igazsigos uralkodé az ilyen, hogy ilyen viszonyokat volt képes teremteni a
maga idejében! Micsoda gazdagsig lehetett ez, hogy az uralkodénak nem kellett
igazsagtalansigra vetemednie, és az alattvaléknak nem kellett elrejtenitik semmit!

Lattam egy karavanszerdjt, a ,vezir hdzat” [dar al-wagir], ahol semmi egyebet
nem 4rultak, mint lent. Az alsé szinten csak szab6k dolgoztak, mig felul ruhajavi-
tassal foglalkoztak. Megkérdeztem a karavinszerdj tulajdonosat, mennyibe keriilt
ez az épilet. Azt vilaszolta, hogy 25.000 dinér lett volna egy évre, 4m késébb az
egyik sarkit lebontotték felajitds céljabdl, igy havonta csak 1.000 dinir, éves szin-
ten pedig 12.000 dinirt kértek téle. Ott nekem azt mondtik, hogy a virosban volt
még 200 misik karavinszerdj, amely ekkora vagy ennél nagyobb volt.

Ag uralkodd jinnepélyének leivdsa

Az a szokés, hogy az uralkodé évente kétszer tart innepséget, a két nagy [valls-
si] innepen, és erre meginvitilja mind az el6kelSket és a kéznépet is. Az elékelék
az uralkodé jelenlétében tinnepeltek, a koznép viszont més termekben és tereken.
Mivel mar sokat hallottam ezekrél az iinnepélyekrél, nagyon kivincsi voltam, hogy
megnézzem ezek egyikét a sajit szemeimmel, ezért elmondtam az uralkodé egyik
irnokanak, akivel kordbban talalkoztam és baratsigot kététtem, hogy egykor lat-
tam a gaznavida Mahmud" és Mascad* szultinok tinnepélyeit, akik igen gazdag és
vagyonos fejedelmek voltak. Most pedig szeretném az Igazhivék Fejedelmének tin-
nepségét is megtekinteni. Az irnok azutdn megvitatta ligyemet a kamaréssal [s@hib
as-sitr].

440. [1049.] marcius 8-4n, ramadan havinak végén a csarnokot feldiszitették a
kovetkezd napra, amikor a fesztival zajlott, amikor az uralkod6 imadkozni jott és az
Uinnepséget vezetni. Barditom bevezetett, és beléptem e csarnok ajtajin, ahol épit-
ményeket, galéridkat, oszlopcsarnokokat littam, melyeket hosszt lenne pontosan

1 Egykor jelentds irdni nagyviros Hurasinban, egy ideig Hurasan kdzpontja is, az irdni mongol ta-
madésok alatt pusztult el 1220 koriil, ma par ezren lakjak.

o Mahmad a kelet-Irinban, Afganisztinban és Eszak-Indiiban uralkodé t6rok eredetti gaznavida din-
asztia legfontosabb uralkodéja volt (998-1030)

], Mas‘id gaznavida szultdn (1030-1040), gaznavi Mahmid fia és utéda.
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Complex palace scene, 1539-1543, Mir Sayyid Ali
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leirni. Tizenkét négyszog alaka épiilet egymas mellé felépitve, egyik ragyogébb
volt, mint a mésik.

Mindegyik épiilet szdz kdnyok teriiletd volt, az egyik épitmény pedig hatvan
kobkonyok teriiletl volt egy emelvénnyel kiegészitve, mely az épiilet egész hosszé-
ban huzédott négy r6f magassigban, ennek hirom oldalin arany boritotta, ame-
lyeken vadasz- és udvari jitékok jeleneteit abrézoltak, és volt rajta egy gyonyort
kalligrafidval ékesitett felirat is. Az Gsszes szényeg és parna bizinci brokatbdl és
bagalamin szovetbdl késziilt, mindegyik darabot az adott teriilet méretei szerint
sz6tték. Volt aztin ott egy leirhatatlan, ricsozatos arany korlat mindegyik oldalon.
Az emelvény mogott és a fal mellett eziist [épcs6k vezettek fel. Az emelvény pedig
olyan pompis volt, hogy ha ez a konyv ez elejétdl a végéig csak ezt irnd le, az sem
lenne elég ré.

Azt mondtik, 50.000 kosér cukrot tettek félre az uralkodé tinnepélyének napja-
ra. Az uralkodé tinnepi asztalinak diszitésére lattam egy narancsfa alaku édességet,
minden 4ga és levele cukorbdl volt, tébb ezernyi cukor szoborral és képpel kiegé-
szitve. Az uralkodé konyhéja a palotin kiviil volt, és oda mindig 6tven szolga van
rendelve. Az épiilet és a konyha kozott pedig foldalatti folyos6 hazédik. Minden
nap tizennégy teverakomany havat hoznak az uralkodéi konyha [sarbat] hasznila-
tara. A legtobb féur és az uralkodé kisérte kilon pénzosszegeket kap ezen tinne-
pélyek alkalméval, és ha a viros lakossdga valamiben hidnyt szenvedne és kérvé-
nyezne valamit, akkor ebbél az 6sszegbdl kiutalnak nekik. Birmilyen orvossigra is
volna sziikség a viroson beliil, azt az uralkodé maganpalotjibol ekkor megkiildik,
és az egyéb gybdgyszereket, mint példaul balzsamok szétosztdsinal.

Ag uralkodd kormdnysdsa

Egyiptom biztonsiga és jéléte olyan magas fokot ért el ekkoriban, hogy a textil-
keresked8k, pénzviltok és ékszerészek le sem lakatoltak tzleteiket, csak egy halot
hajtottak le a bejaratuk elé, és senki sem rongalt ott meg semmit.

Volt egy zsid6 ékszerész, aki igen kozel allt az uralkodéhoz, minthogy nagyon
gazdag volt, és megbizték az uralkod6 ékszereinek megvételével. Egy nap katonik
megtimadték és megolték ezt a zsid6t. Miutdn elkovették ezt a tettet, félve az ural-
kodé haragjitdl, 20.000 felszerelt lovas jelent meg egy nyilvinos téren. Amikor a
hadsereg megjelent ezen a teriileten, a lakossdgon nagy félelem lett Grrd. Aznap dé-
lig a lovassdg a téren maradt, mig végiil az uralkodé egy szolgija kijott a palotabdl,
megillt a kapunal, és az aldbbi szavakat intézte hozzajuk: ,, Az uralkodé azt kérdezi,
hogy engedelmeskedtek-e neki vagy sem?” Mindannyian egyszerre kidltotték neki:
»Mi mind szolgik és engedelmesek vagyunk, de blint kévettiink el.” ,,Az uralkodé
azt parancsolja, hogy azonnal oszoljatok!” — kozélte a szolga, és a katondk tivoz-
tak. A meggyilkolt zsid6t Abu Saidnak hivtak, volt neki egy fia és egy fivére is.
Ok azt mondtak, hogy csak Isten a megmondhatéja, hogy Aba Sacidnak mennyi
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pénze volt. Azt is mondtik, hogy Abu Sa‘id haztetéjén hiromsziz eziist tal volt,
mindegyikben egy fit tltetett el, és ezekbdl kertet alakitott ki. Abu Sacid fivére
akkor irt a szultinnak, hogy kész a kincstirnak azonnal 200.000 dinart kiildeni
a védelemért cserébe. Az uralkodé a levelet kikiildte palotdjabdl, hogy ott tépjék
szét, és azt mondta Abu Sa‘id fivérének: ,Biztonsdgban vagy és térj [csak] haza.
Senki sem fog bantani téged, és senki pénzére sincsen sziikségiink.” A zsidékat pe-
dig karpétoltak Abu Sa<id elvesztéséért. [...]

Perzsébol forditotta: Sirkoézy Miklés
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Hibaigazitas:
El6z6 szamunk két szerzéjének fokozata tévesen jelent meg, helyesen: Gelle Zs6ka
PhD és Szegedi Ménika PhD. Tovibba Kértvélyesi Tibor cikkének a cime a tarta-

lomjegyzékben annak egy korabbi véltozatiban szerepelt, itt a tanulmanynal sze-
repl6 cim a helyes.
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HISTORY, POETRY AND LANGUAGE IN ANCIENT AND MODERN IRAN

KOVETKEZ® SZAMUNK TARTALMABOL

FABIAN ZOLTAN IMRE
Figurdlis osgtrakon dldozati- é bankettjelenet dbrazoldsival Qen-Amon thébai sivjdnak (TT
412) kirgetébél

SCHILLER VERA
Garag szentélyek, szakrdlis belyek védelmesd funkcidja

HEGYI DOLORES
Dura-Eurdpos tdrsadalma é a polis intézményei

TURCSAN-TOTH ZSUZSANNA
Artemisg és ag orosgldnok

FRAZER-IMREGH MONIKA

Marsilio Ficino De vita coelitus comparanda-ja és a Picatrix

@ Mihely

FRAZER-IMREGH MONIKA

A Picatrix fejegeteinek tartalmi isszefoglaldja és a IV. kinyv 1. fejegeténck forditdsa: Filogdfiai
traktdtus a vildg rendjérdl, a sensus —  felfogoképesség’, “értelens’ kifejesés értelmeséseirdl
FRAZER-IMREGH MONIKA (ford.)

A Picatrix IV, kimyv 1. fejezetének forditdsa: Filogdfiai jellegii traktdtus a vildg rendjérdl, a
sensus — ‘felfogoképesség’, “értelens’ kifejezés értelmesgéseirdl.

ZsoLpos ENprE (ford.)

Cyprianus Leovitius a Leonicia véleménye az Ur 1572. esgtendejének noventber és december
havdban ldthaté vj csillagrdl, avagy iistokisrdl
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