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In the handbooks of Roman law tfiamen Dialis probably the most ancient
priest of the Roman religion is mentioned in thepcs dedicated to marital
law, namely in the description of the marriage tirngemanuseffectuated by
way of confarreatia The confarreatio was the ceremony reserved for the
patricians, generating theanus the husband’s power which was celebrated in
the presence of theontifex maximusind theflamen Dialis,together with ten
witnesses. It seems to be worth scrutinizing why the presearu cooperation
of theflamen Dialiswas required at theonfarreatio In the present paper we
try to find an answer to this question from theistural analysis of thBamen
Dialis’s office.

Theflamen Dialis luppiter’s priest is a specifically numinous pharenon of
Roman religiorf. Among the ancient grammarians, Varro derives tpres-
sionflamenfrom the wordfilum,® but there is no universally accepiammu-
nis opinio doctoruntoncerning the etymology of the word even in thaarn
literature of the subjeétSimilarly, the latest attempts at interpretatideh dot
yield any solid and satisfying results. As furtiterill become evident — not so
much from linguistic but rather from structural saerations — the hypothesis
connecting thélamento thebrahman proposed by Dumézilseems the most
plausible. Fortunately, the attribubgalis does not present so much difficulty,
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undoubtedly it derives frorDiespiter, i.e. the archaic nominative of luppifer.
The descriptive treatment of the more general souraterial concerning the
threeflamines maioregDialis, Martialis, Quirinalis was carried out by Sam-
ter/ and Dumézil called attention to the importancehaf ancient luppiter —
Mars — Quirinus triad, on the basis of which thedmtance of the threfa-
minescan be explained, as well as to — besides vanther aspects — the re-
sults of this in Roman histofyOur most important antique source treating the
flamen Dialis the prescriptions bestowing on him certain resmiities, for-
bidding him various activities, constituting cendaboos, isNoctes Atticady
Gellius. In what follows, this locus will be the mabbject of scrutiny.

Before the minutious analysis of particular ruliess perhaps useful to reca-
pitulate Latte's statement, according to which ntodts, taboos and prohibi-
tions meant to defend the magical, numinous povesegsed by th#amen
Dialis.’ The flamenDialis was not allowed to ride a horse, to mount a horse
(equo Dialem flaminem vehi religio eSbAt first glance it would seem evident
to consider this prohibition as placing under talle® horse, the animal con-
nected with death, as this animal was also forbidden to enter Diaambten-
sis’ grove, and as it is well-known this cult presel many archaic elements
for later historical periods as wéflHowever, this interpretation would exclude
for theflamen Dialis,strictly obliged to refrain from the chtonic spbgthe po-
ssibility of travelling on a horse-drawn coach iR (ad id sacrarium
flamines bigis curru arcuato vehi iussif)as theflamen Dialiswas forbidden
not only to touch but also to see the things dedaaboo for him. Though
there is a considerable difference between ridirgpise and travelling in a
coach, the presence of the horse is essentialtin dases? It cannot be ex-
cluded that the prohibition of riding a horse mayibterpreted on the basis of
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Meyer’s finding, according to which although ridireg horse was a widely
spread form of transport in ancient Rome, it washetd in very high esteefn.
On the contrary, travelling on a coach carriedself a certain sacred element
transcending the human sph&@heflamen Dialisis forbidden to see a mobi-
lised army or to make an oafitem religio est classem procinctam extra
pomerium id est exercitum armatum videre ... itemraaDialem fas numquam
est)'” The first prescription is easily understandabgette fighting army is in
constant mortal danger, it is potentially in theveo of Death, so its sight is for
the flamen Dialis a contangio enervansa contact, diminishing himang®®
whereas in archaic law the oath contains cert@mehts of self-maledictiof,
thus carrying in itself the possibility of the dease of thenang the numinous
force, which must be definitely avoided by temen Dialis® Being tied or
manacled is in some way characteristic of the slawe is deprived of the
right to dispose over his own life, thus being adsmanadiminishing factor.
Therefore, thdélamen Dialisis forbidden to wear any kind of knot or rifitem
anulo uti nisi pervio cassoque fas non est ... nodii apice neque in cinctu
neque in allia parte ullum habét) if a manacled person seeks refuge in his
house, he should be untiédnctum si aedes eius introierit, solvi necesssin e
et vincula per impluvium in tegulas subduci atcueei foras in viam demittd)
and if someone is being taken to be flogged aninipdoringly puts his arms
around thdlamen’slegs, then it is forbidden to punish him on thay (i quid
as verberandum ducatur, si ad pedes eius supplecupuerit, eo die verberari
piaculum esty, in this last case the convict's bodily contacthwihe flamen
Dialis presumably played some role fSo.
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The life of theflamen Dialisis pervaded by numerous other taboos too, which,
although in a less concretely definable manneratse meant to stop the di-
minishing of themana the numinous force: so, for example, he may ooacth

a goat, raw meat, ivy, or beans and he may not ettenthese words, nor is he
allowed to touch flour or batter made with leaeapram et carnem inoctam
et hederam et fabam neque tangere Diali mos estenagminare ... farinam
fermento imbutam adtingere ei fas non @sfljhe goat, the beans, and the ivy
are connected with the cult of the dead and as,Subky must be avoided by
the flamen Dialisas he cannot step on a place where somebody wdedyu
nor can he touch a deceased per@$ocum, in quo bustum est, numguam in-
greditur mortuum numquam attindit) This does not contradict the fact that he
is allowed to take part in funerglisinus tamen exsequi non est reliffiohs he
does not get into contact with the deceased, thudoles not enter the chtonic
sphere, on the contrary, he facilitates eternabdape from the world of the
living. His refraining from raw meat, which is tetosely related to the butch-
ered animal is also understandable. The increaswglling action of the
leaven in the batter permits association with tHeatance towards a new, un-
known force and probably tries to keep flemen Dialiswithin the circum-
stances of the epoch in which only unleavened bressiknowrf® The hair of
the flamen Dialiscan be cut only by a free person, his cut hair raits can
only be interred under a certain, fruit-yieldingér(capillum Dialis nisi qui
liber homo est, non detonset ... unguium Dialisagilli subter felicem arbore
terra operiunturf’ — the hair, according to antique views was the ncain-
tainer of life-force and if it is touched or cut by unworthy person, then a
substantial energy decrease ensues by wagrifgio enervan® The concept
of arbor felix, the tree yielding edible fruit, and thatarbor infelix the barren
tree or the tree yielding inedible fruit is alscolwn by archaic law, the citizen
found guilty of perduellio being hanged on the latter as they did not want to
diminish or injure the life force anumenof a fertile tree by bringing it into
direct or indirect contact with a dead crimiffalt is not by chance that the cut
hair and nails of thdlamen Dialis, which even in this state were carrying
mang had to be burried in the ground underaabor felix thus enhancing its
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fertility.*® The hair had to be cut with a bronze instrumesiigiad of one made
of iron3* This harmonizes with the prohibition to ride, clgashowing the
formal conservativism of the Romans. It can thus$mumed that this prohibi-
tion originates from very ancient times, when taolade of iron — due to their
modernity — were considered taboo in religiousatigt® Taking out fire from
the house of thamen Dialiswas only allowed for sacral purposggnem et
flaminia, id est flaminis Dialis domo, nisi sacruwefferi ius non estj, which
was meant to defend the fire pervadednbynenburning in the house of the
flamen Dialisagainstabusus The priviliged position of th6amen Dialiswas
emphasized by the prescription according to which icompany he could be
preceded in the seating arrangement only bydkesacrorum(super flaminem
Dialem in convivio nisi rex sacrificulus, haut ggism alius accumbij It is
difficult to interpret the prescription accordirgwhich he must not walk under
the vine-shoots hanging dowpropagines e vitibus altius praetentas non suc-
cedet}®. According to Pétscher’s explanation, this migatdue to the fact that
the flamen Dialisalways had to wear ampexon his heal and the shoots
hanging too low could brush it down from his hé&@onversely, Kerényi in
his interpretation refers to the Dionysian charnastie present in grapes which
would have caused the decrease of the numinous &drtheflamen Dialis*—
this explanation would be satisfactory if there tmdn knowledge of a rule
prohibiting theflamen Dialigs drinking wine??

The prescriptions discussed so far were all meantefend thdlamen Dialis
from the diminishing of thenana the numinous force. The following rules can
be organised according to a completely differepeas namely on the basis of
the aspect thdtamen Dialis cotidie feriatus €4t i. e. theflamen Dialisfulfills

his cultic service every day. In Kerényi's wordinBer zeitliche Ablauf seines
Lebens war der Kultakt** According to Dumézil,le flamen historique se
présente comme une victime qui n'est jamais imnidfé@otscher defines
even more trenchantly the role of tth@men Dialis a definition which served
also as a starting point for the present analgsisprding to which;Der Fla-

33 potscheop. cit.427.
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men Dialis darf Priester im engeren Sinne des Vgogeenannt werden, nicht
so, wie man gelegentlich auch die Pontifices Peiegti nennen pflegt. Er re-
prasentiert den Gott, er macht den Gott in einemfFpréasent *° One must bear
this in mind when interpreting the rule that flmmen Dialisis not allowed to
stay outdoors without wearing tla@ex(sine apice sub divo licitum non é4t)
originally he even had to wear it in the hotesich presumably refers back
to the age when he was not allowed to stay in adwooar under any roof at all.
The constant wearing of the apex appears in Roegal thinking as a result of
the fiction that thélamen Dialispermanently lives outdoof$1t is possibly the
remanant of this stage when the ritual was notopexd in the church but in
the open air in the sacred groVehat the legs of his bed had to be smeared
with clay in order to assure direct contact witle garth(pedes lecti, in quo
cubat, luto tenui circumlitos esse oportét)The significance of this prescrip-
tion becomes evident when analysed together withfasther rules connected
with the bed of thélamen Dialis it is prohibited that thamen Dialisshould
not sleep in his own bed for three consecutive dayother person can sleep
in his bed, and beside the clay leg of the tabdeetishould be a pot with sacri-
ficial milk loaf and sacrificial honey grist sconéde eo lecto trinoctium con-
tinuum non decubat neque in eo lecto cubare aliasnefst ... apud eius lecti
fulcrum capsulam ess®im strue atque ferto oporj#&t Based on these, it can
be conjectured that the bed of fltemen Dialisis of certain cultic importance,
constituting an integral element of his sacral fiorc Although Latte did not
fail to observe the parallel that can be drawn ketwthis phenomenon and the
Dodonian cult of Zeu3! its further-reaching conclusions can be found mgai
PotscheP? The basis of the Dodonian cult is thieros gamodaking place
between Zeus Naios and Dione, the sacred commuwfighe Sky and the
Earth, which is meant to ensure the fertility of #rea surrounding Dodona —
which in this case can be interpreted asRheson—Bereicheinheif Dione —
with the help of the rain falling on it, which ihi$ case can be interpreted as
the Person—Bereicheinheiif Zeus>® who fulfills here the function of the god
of rain, or generally the god of weathi&iThe priests in the service of this cult,
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the hypophetawere not allowed to wash their feet, and they wereallowed
to sleep in bed all their life so that their diretntact with the earth should
never be brokeithypophetai aniptopodes khamaieynailhus several paral-
lels can be pointed out between the elements dinthesults: at the Greeks the
hypophetaare the priests of Zeus Naios, whereadl#men Dialisis the priest
of luppiter i.e. the priest of the Roman equivalehthe same god, theypo-
phetai may not wash their feet and they have to sleetherground all their
life, theflamen Dialissleeps in a bed whose legs are covered with ddijat
the direct contact with the earth should be assutetpriests of Zeus Naios
continually stay in the sacred groveheflamen Dialisfulfils unceasing divine
service all his life, always wears tlapex thus beingde iure always in the
open air, and he cannot leave his bed which enswmrestant contact with the
earth for more than three consecutive nights. & Btodonian cult woman-
priests (promanties)also take part. and the wife of thélamen Dialis the
flaminica Dialis plays such an important role in his life that lifesdies, the
flamen Dialismust also resign from his offigeixorem si amisit, flamonio de-
ceditf’— whereas thpromantiesserve as priestesses of Dione, ftaminicais
present only as the feminine component of the amestly function® Taking

all these into account it can be safely stated ttieafact that thélamen Dialis
nearly every night of his life sleeps in his bedhwilay-covered legs which
make its connection with the earth tighter, and tieabed there should be sacri-
ficial milk-loaf — as if enhancing its sanctity artbe counted as a cultic event.
The obligation of thélamen Dialis who is present in his office essentially as a
husband — as he has to resign from ftamoniumif the flaminica dies — to
sleep on the ground night after night should berpreted as a hierogamic act
with the Eartt?? The hierogamic vie#l need not necessarily be connected with
a concrete myth — this would indeed be surprisimghe case of Roman
religion, which is so short of mythical stories aswprone to historicizing the
common Indo-European mythic thesaGtusit suffices to transpose the image
of the earth’s fertilisation with rain to the levef the cult?® Much less is
known about the prescriptions concerning flaeninica Dialis roughly the
same rules apply to her as to titeemen Dialis(eadem ferme caeremoniae

57 Hom.ll. 16, 235.

%8 Hom.llI. 16, 234sq.

9 Hdt. 2, 55.

% Gell. 10, 15, 22.
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sunt flaminicae Dialisf, the colour red predominated in her clothing which
again cannot be accidental, it rather becomes etiopbecause it corresponds
to the Roman wedding dress, which also accentub&esierogamic concept
and also the fact that tlamen Dialishad important ritual duties at the most
ancient and solemn form of the Roman marriage cemgntheconfarreatio—
naturally, theflamenandflaminica also had to live in a marria§ébound ac-
cording to this sacral ceremony of the highest oefetheir marriage consti-
tuted an integral part of tHeamenis office 2

The tabooistic prescriptions and prohibitions goimg theflamen’slife des-
tined to stop the diminishing of thmana the numinous force, become intelli-
gible in their structure if approached from thipest of the priesthood of the
flamen Dialis i.e. his cultic connection with the Earth, synibiolg the Earth’s
fertilisation by the Sky as well as from other aatsis life meant to represent
luppiter. His taking part in theonfarreatiomarriage ceremony clearly fits into
the line of these prescriptions, bringing the caemeyncloser to its purpose
merely by higoraesentia lovialis

RESUMEE

Die Rolle des flamen Dialisbea der confarreatio

TAMAS NOTARI

Es ist aus demstitutionesdes Gaius bekannt (1, 112), dal3 beiaterfarreatio
derflamen Dialisanwesend sein mufdte, bzw. dalR bei der Erflllusgiaetes
desflamen Dialisdie EheschlieRung duratonfarreatiounerlaBliche Voraus-
setzung war. Im vorliegenden Aufsatz versucht derfasser der Frage nach-
zugehen, welche Erklarung dieser dulRerst engerel@azj zwischen der fir
die Patrizier vorbehaltenen Eheschlieliungszeremordedem Amt des luppi-
terpriesters zugrunde liegt. Bei der Beantwortuieget Frage ist in erster Li-
nie von jener GelliusstelldNpctes Atticad 0, 15) auszugehen, die sich mit den
fur das Leben und Wirken dé8amen Dialisgeltenden Vorschriften befal3t; bei
der Analyse dieser Quelle kdnnen die ErgebnisseGeorges Dumézil, Kurt
Latte, Hendrik Wagenvoort, Karl Kerényi und WalRgitscher reichlich heran-
gezogen werden.

% Gell. 10, 15, 26.
7 Gai.inst. 1, 112.
8 Cf. Ov.fast.6, 232; Potschavp. cit.441.
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Ein Teil dieser Normen sind als Tabus aufzufasdendazu berufen sind die
mang dh. die numinose, defffamen Dialiseigene Kraft vor jedecontagio
enervangu schitzen. Der andere, flr unsere Untersuchicigigere Teil der
Vorschriften &Rt sich mit jener Rolle déamen Dialisin Verbindung setzen,
daRd er gleichsam als irdischer Reprasentant desnklimund Wettergottes
luppiter unter den Romern weilte. Durch eine Paralit dem dodonischen
Zeus Naios-Kult kann die hierogamische Funktion/Aeges deglames Dialis
klarer beleuchtet werden, und wenn noch die Radefldminica Dialis ndher
betrachtet wird, bei deren Tod dé&amen Dialisvon seinem Amt zuriicktreten
muf3, kann daraus jener Schluld gezogen werden, aaPasein deflamen
Dialis als Ehegatte, dh. als irdischer Repréasentantidesrst der Erde inhie-
ros gamosvereinenden luppiter den wichtigsten Wirkungsh#reieines Amtes
bildet, womit auch seine enge Verbindung zonfarreatiQ diesem hochst
sakralisierten Hochzeitsritus erklart werden kann.
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